教會的意義（史百克）
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前
言
到底什麼是「教會」呢？這個名詞，我們天天在用，但我們對她有多少真認識呢？今天神家中許多支離破碎的光景，更叫有些人不再問津這個詞所代表的屬靈實際。為此，我們鄭重地呼籲眾聖徒一同回到主的話語中，來看看神永遠旨意所寄託的點──教會的究竟！
美國見證出版社編輯部   一九八二年八月九日

第一篇、教會的重要和性質
為甚麼要有教會？我要引用保羅在以弗所書里的一處話，我們都知道以弗所書乃是聖經中把教會完滿擺出來的一卷書。我所要看的一處，就是以弗所書一章廿二節的下半：「把祂當作萬有之上的頭賜給教會，教會是祂的身體，是那在萬有中充滿萬有者的丰滿」（按原文直譯）。教會是她的身體，也是它的丰滿。
教會的重要
神在宇宙中最大的目的，就是榮耀祂的兒子；神在宇宙中第二個最大的目的就是要得著一個榮耀的教會。在我們剛才所讀的這段聖經里，它把基督和教會擺在一起。一面說神把祂的兒子，我們的主耶穌基督，當作萬有之上的頭賜給教會，那就是神兒子的地位；另一面又說教會是祂的身體，是那充滿萬有者的丰滿。這兩者擺在一起，就成為在這宇宙中神觀念里最重要的事物。
如果教會需要基督，那麼基督也需要教會。教會的確極其需要基督，沒有基督，教會就什麼都不能作；但倒過來說，也是同樣的實在，基督需要教會，正如教會需要基督一樣。新約聖經告訴我們教會不能離開基督，但是基督也不能沒有教會。所以我們就需要把教會這件最重大的事來看一下。
教會的性質
甚麼是教會呢？在今日我們比已往更需要答復這個問題，許多基督徒不知道教會是甚麼？對於「教會」這個辭，有許多錯誤的用法，而這些用法都不是當初所有的。所以這就非常需要我們明白教會到底是甚麼。關於教會我現在要說七件事，首先我請你們注意，我對你們所說的，都是在聖經里的，因著時間我不可能和你們一同讀這些聖經，但是凡我對大家講的，都能有聖經來證明，並且都有聖經作後盾。
壹、是神在創世以前在基督里所揀選的一班特別的人
教會是甚麼？這問題的解答：第一，教會是神在創世以前，在基督里所揀選的一班特別的人。關於這件事，使徒保羅在以弗所書一起頭就說得很清楚。他說：「神從創立世界以前，在基督里揀選了我們」（弗一4）。神在創世以前就在基督里揀選了教會。以弗所書接著又給我們看見，教會是確定的蒙了揀選，正像主耶穌一樣。當神設立祂的兒子作萬有之首的時候，祂也就揀選了教會，作基督在萬有中的丰滿。教會是蒙揀選來作基督丰滿的器皿，所以教會乃是在創世以前神心目中的一件事物。保羅說：「祂在基督里揀選了我們」。這裡的我們，不是指著我們個人說的，乃是指著教會。這是關乎教會的第一件事。
讓我們再重複一遍。教會是神在創世以前，在基督里所揀選的一班特別的人，這是教會永遠的一面。教會不是神以後才有的思想；教會不是在這時代里才頭一次顯出來的；教會也不是在世界歷史里到了某一個特定的時間而有的。在有時間以前，教會就已經在神的心目中了；並且等到時間過去之後，教會仍然存在，所以教會是永遠的。雖然如此，教會還是與時間有關係的。
貳、是神從萬國中呼召出來現今在地上作屬天子民的一班人
第二，教會乃是一班人被神從萬國中呼召出來，現今在地上作祂屬天的子民。這就是使徒行傳十五章十四節所記載的，神要從他們（列國）中間選取百姓歸于自己的名下。主耶穌說：「我要建造我的教會」（太十六18另譯）。這個教會乃是從列國選取出來的一班人，所以當我們來到教會里，我們就失去了我們的國籍。保羅說：「在此並不分希利尼人，猶太人……化外人，西古提人，為奴的，自主的」（西三11）。
我們聽見許多的說法，都把聖經這種觀念弄亂了。我們聽見有所謂中國的教會，或英國的教會，在神的心目中並沒有這樣的東西。沒有猶太人的教會，也沒有外邦人的教會，沒有中國的教會，也沒有英國的教會，沒有美國的教會，也沒有法國的教會，任何這一類的教會都沒有。只有一個屬天的教會，在這個屬天的教會里，一切屬地的分別都已經消滅了。聖經並沒有給我們看見，在教會里有猶太人、外邦人、中國人、英國人，以及其它的人。在神的話裡沒有這樣的東西。教會乃是從列國里選取出來的。以教會來說，她是完全失去了她屬地的國籍，她已得著屬天的國籍。這是很重要的，我們要記住它。
當我們大家聚在一起的時候，我們不是屬於不同的國籍。我們聚在一起都是神的兒女。我們不是憑著我們天然是什麼，或是按著我們的國籍來聚集，我們乃是在基督里來聚集。這就是使徒保羅所說：「雖然憑著肉體認過基督，如今卻不再這樣認祂了」（林後五16另譯）。我們不再把主耶穌認為巴勒斯坦地的一個猶太人；主耶穌不屬於任何一個特別的國家；主耶穌也不屬於任何一個特別的時間；主耶穌根本不屬於任何一種的人類。聖經說：「從天上來的，是在萬有之上」（約三31）。祂是超乎一切的國籍，並地上一切叫人有分別的事物。所以教會是一班人，是神從萬國中呼召出來，現今作祂屬天子民的一批人。
我們在舊約聖經里有這樣的例證。我們都知道以色列人是神從埃及中呼召出來的，埃及乃是這個世界的象征。以色列人是從埃及呼召出來的。神說：「我從埃及召出我的兒子來」（太二15）。以色列人在曠野生活的中心乃是一個人，那個人就是大祭司亞倫；以色列人生活中心的地方，就是會幕中的至聖所。只有大祭司亞倫才可以進至聖所，所以亞倫乃是那個國家的中心。我們現在來看他，當他穿上大祭司的衣服時，有一件事會叫你們有印象，就是他所穿的那件長袍。那件長袍是從他的肩頭一直到腳跟，把他整個的身體都遮蓋起來了，甚至你不能看見他的腳步，並且那件袍子的顏色是蘭的，它稱作「以弗得的外袍，顏色全是蘭的」（出廿八31）。
現在我們再來看全體的以色列人，看看每一個男人、女人和小孩的衣服。你可以看見他們每一個人所穿的衣服邊上都是藍色。神吩咐每一個以色列人的衣服邊上都要有藍色邊，並且他們世世代代都要這樣作，祖父需要這樣穿，兒子需要這樣穿，孫子需要這樣穿，曾孫也需要這樣穿。每一個以色列人的衣服上都要有這個藍邊。
那個藍邊是甚麼意思？藍色乃是天上的顏色，就象征的意義來說，藍色總是指著天的顏色。亞倫是預表我們在天上的大祭司，希伯來書告訴我們這件事。在大祭司身上如何，在所有以色列人身上也都該是如何。他們是蒙召出來作屬天的子民，他們是稱作在曠野中的教會，這就是在今世代里教會的一個象征。就是有一班人從萬國中蒙召出來，在今世作神屬天的子民。這是關於教會的第二件事。
三、不是許多單個的人乃是一個團體的人
第三，教會乃是一批人，他們不是許多單個的人，乃是一個團體的人。當聖經說到「神從創立世界以前，在基督里揀選了我們」（弗一4）的時候，並不是說，神一個一個分別的來揀選我們；乃是說，整個教會蒙了揀選。我們與基督的聯合，乃是因著我們與祂同享于一個生命。我們與基督聯合，乃是因著我們接受了同一位聖靈。藉著這一個生命，也藉著這一位聖靈，我們眾人都成為一個身體。這是極其重要的一個原則。
教會雖是一批人，但他們不是許多單個的人，他們乃是一個團體的人。聖經稱教會為一個新人（弗二15），神對這個原則是相當注意的。如果你因著某種原因和神另外的兒女分開了，可能他們作了一些事反對你，或者是你作了一些事來反對他們。他們不肯饒恕你，或者你不肯饒恕他們。這樣，你和另一班神的兒女之間就有了分裂，你們彼此不說話了，你們彼此也不再有關係了。到這時候，你禱告看看，有什麼事發生，你就發現很難在神面前過去，主不肯聽你。祂說：「你去先和你的弟兄和好，然後再到我這裡來」，你看見這是身體的原則。神是看重基督的身體過於個人，我們不能離開眾人而作一個單獨與神同在的人，神是要求交通，這就是主耶穌所說：「若是你們中間有兩個人在地上同心合意的……」（太十八19），在這兩個人的‘同心合意里’就連繫著很大的事。這不僅是指著他們定規在某些事上要同心合意，乃是說，他們是在一個靈里，並且在一個心里‘同心合意’。他們在基督里是一個，並且在靈里也是一個。主只要能得著兩個這樣的人，那主就能藉著那個聯合，作出大的事來。我們要看見這是一個重要的原則，就是基督的原則。
我們知道在馬太福音里，頭一次題到教會，乃是在十六章，那裡主耶穌說：「我要建造我的教會」（太十六18另譯），這是在新約里第一次說到教會。到了馬太十八章中又說到教會，這一次是說到教會的功用。主在那裡告訴我們，若是有一個人作錯了事，一個弟兄應當去告訴他，他若不聽，那個弟兄就另外再帶一兩個人同去，若是不聽他們，就告訴教會，若是不聽教會，就要遠離他。他一切屬靈的祝福都是連在他和教會的關係上，離開了教會，他將失掉許多的福分，在新約里對這件事說得相當多。所以我們不能與基督身體的其它肢體失去聯結，而能與主同行。
肆、不是一個抽象的觀念乃是一個確定的實體
現在我們來看第四件事，教會乃是一個確定的東西，一個確定的實體，教會不是一個抽象的觀念，教會不是一套美麗的教訓。教會不是想象出來的東西，教會乃是一個確定而真實的東西，這是一個實際，我們必須恢復那個事實。
在我們所處的世代里，這件事是非常的混亂。因為就著我們所碰到的今日教會的光景來看，我們是很不容易認識教會的實際，基督教今日是這樣的混亂，可說是完全分裂成許多部份了。雖然如此，還是不能改變這個事實──教會乃是個確定而具體的東西。
伍、是基督的身體是那充滿萬有者的丰滿
關於教會的第五件事，教會對於神及基督都有莫大的重要性和價值。我們再來看以弗所書一章廿三節，在那裡說到兩件事：第一，教會是祂的身體；第二，教會是祂的丰滿。
若是沒有身體，你這個人有甚麼用處？我們若是沒有身體，我們一定不會很好，我們需要身體來表現我們自己，來把我們的思想變作行動，把我們的願望實際的表現出來。我們裡面的人只有藉著身體才能表現出來。神給了我們一個身體，為要把我們自己表明出來。當我們的靈魂，離開了身體就不再有其麼用處了。我們看著屍體就說，他去了（我們所說的他是指誰呢？顯然是指靈魂）。這個人的軀殼仍在這裡，但是他那個人去了。你若是對屍體說話，他不會回答你。所以身體必須為著這個人，這個人也必須有身體。為著在這世上實現他的目的，人就必須有一個身體。
這也就是教會之于基督。基督為要在這世上達到實際的目的，祂就需要一個身體，基督只能藉著祂的教會在這世上使人認識祂。教會是祂的身體，所以教會無論對於基督，或對於神都是非常重要的。然後他又接著說：「教會是那在萬有中，充滿萬有者的丰滿」。那就是說，若沒有教會，基督就永遠不能表現祂的丰滿，也就是說，基督只能藉著教會來彰顯祂的丰滿。教會就是祂的丰滿，所以基督的丰滿乃是藉著教會才能彰顯出來。
陸、是基督一切的丰滿是為著教會的
現在我們來看第六件事，基督一切寶貴的東西都是為著祂的教會，而不是為著信徒個人的。讓我再重複一遍。基督徒一切寶貴的東西，那就是基督的丰滿，乃是為著教會，而不是為著信徒個人的。就我們單個的信徒來說，我們永遠不能達到基督的丰滿，單個的信徒不可能認識基督的丰滿。不管這些單個的信徒有多少，沒有一個單個的信徒就個人說能達到基督的丰滿，基督的丰滿乃是為著祂的教會，為著祂所有成為一體的子民。我們需要好好的記牢這件事。
這就是說，我們屬靈的長進乃是在於我們屬靈的關聯。我們若是和神的子民有了分離，我們的長進就停止了，我們的生命就受到限制。希伯來書十章廿五節說：「你們不可停止聚會……既知道那日子臨近，就更當如此」。那個要臨近的日子是什麼日子呢？那就是教會的丰滿得到彰顯的日子。所以我們要越過越在一起，基督的丰滿乃是為著在屬靈方面在一起的神的子民。
柒、是撒但所忌恨的
第七件事，撒但忌恨教會，正如它忌恨基督一樣。如果說有一樣東西是撒但所忌恨的，那些就是教會真實的表現。教會若有真實的表現，這對教會而言是比任何其他的事更有難處。甚么時候說到教會要有真實的表現，那么就有難處。這就是撒但從起初就不仃止的來分裂神百姓的原因。它先把神的百姓一分為二，然后分成四，它一直就是這樣分，它不仃止的工作，直到它把基督的身體最末后的兩個肢體都分開了。如果它能進入你和另外一個信徒之間，它就要這樣作。它受不了這個思想，因為它知道教會的意義。

關於這一點就引到另外一件事。教會乃是神驅逐整個撒但國度的一個工具，撒但和它的國度現在正管轄著這個世界，保羅說到那“管轄這幽暗世界的”（弗六：12）。但有一天教會要取得撒但的國度在今天所有的地位。所以撒但知道教會是他所該怕的，教會乃是撒但的國度最大的威脅，所以教會是相當重要的。


第二篇、教會的實際表現
上次我既把教會七方面的性質都說過了，或許有人會問：「教會是不是只能在天上給人看見，而不能在地上有具體的表現呢？」這是一個相當重要的問題。現在我們就要說到教會實際的表現。
I．教會現今在地上應有實際的表現
教會是不是只能在天上被看見，而不能在地上成為真實的呢？如果在地上沒有教會真實的表現，這對於主和祂的子民是一個太大的虧損。主的子民若失去教會屬天的觀念和在地上的表現，所受的虧損是何等的大呢！任何地方一有了教會那真而又活的表現，那地方對主就有莫大的利益，並且對於主的子民也是一個極大的利益。
在以弗所書中所說的教會真理，是不是只在天上而不能在地上實現的呢？換句話說，我們是不是要把以弗所書挪到將來的永世里去呢？它難道不是屬於這個世代的麼？自然我們讀它的時候，就看見它的一切都是屬於今世的。保羅說：「為要藉著教會，使天上執政的、掌權的，現在得知神百般的智慧」（弗三10）。然後他用整個後半部的書信來說到我們這作基督身體的肢體在地上該有的生活。因為我們現今就是那個教會，所以我們就該那樣的行事為人。他不是說在將來的永世里，我們才與那些執政的、掌權的摔跤。我們與執政的、掌權的摔跤，乃是在現今。以弗所書多方面所說的都是屬於現今的事。
主若是現今就能夠得著這樣的一個教會，祂肯不肯呢？自然祂是肯的。那麼你是否認為主不能得著祂所要得著的呢？你如果這樣認為的話，那麼你心目中的神，就是一位失敗的神，就是一位能力有限的神了。
請看你的聖經，你就得承認一個事實，雖然神大體的子民都離開了神的思想，但是無論在任何時間，神還是要藉著一班少數的人來恢復祂那個思想。當時以色列全國的人都離開了神當初的思想，於是神就藉著被擄歸回的遺民來恢復祂那個思想。關於這班遺民，先知這樣說：「那時敬畏耶和華的彼此談論，耶和華側耳而聽，且有紀念冊在祂面前」（瑪三16）。主說：「揀選你作自己特別的寶貝」（申十四2另譯）。當事情大體都錯了的時候，神並沒有放棄祂的思想。祂乃是要重新再來。祂若是在全體子民中得不到，祂就在少數人中來得到，這就是神向來所作的。神從來沒有放棄祂所想要得著的。如果神說這是我永遠的旨意，神就定規要得著它。無論在甚麼地方，無論用甚麼方式，祂總要得著那一個。如果在那時，祂不能在全體身上得著的話，祂也要在少數的人中間得著。如果主得著了，這對主是何等寶貝！「他們要作我特別的寶貝」（瑪三17另譯）。這不但對主自己是非常的有價值，而對那些有分于這事的人，也是非常有價值的，並且它對世界也是有價值的。我今天早晨對這事不能說得太多，我必須說一點主所要得著這樣的一個教會，有些什麼攔阻。
II．教會實際表現的攔阻
第一，是神子民低落的屬靈光景。
神子民那個低落的屬靈生命，總是教會實際表現的一個攔阻。你在哥林多前書里能看見這件事。保羅說：「我從前對你們說話，不能把你們當作屬靈的，祇得把你們當作屬肉體，在基督里為嬰孩的」（林前三1）。然後他就說到在他們中間還有分門別類的事。這就證明他們是屬肉體的，而不是屬靈的。低落的屬靈生命乃是教會實際的表現受欄阻的原因。當你屬靈生命增多了，你就會和神的兒女有很奇妙的交通。
我想你們曾到過海邊，在海邊都有防浪堤的設施，那些木造的防浪堤，沿著海邊，每隔若干碼就有一個。它把海岸分成了許多的段落，這一段稱為某宗派，另一段就稱作另外一個宗派。所以在這個海岸上就有了這麼多的宗派。但是只有在海潮很低落的時候，你才能看見那些分別。當漲潮的時候，防浪堤被海水淹沒的時候，這些分別就消滅了，你就不知道在那裡還有防浪堤。
你們懂得我的意思麼？無論甚麼時候，教會中屬靈生命的潮高漲了，一切分門別類的事就都消滅了。當生命的潮落下去的時候，這些分門別類又顯出來了。教會實際表現的最大攔阻，就是低落的屬靈生命，而分門別類總是證明基督徒生命的光景是低落了。
這不僅是在基督徒的團體中是真實的，就是在每兩個基督徒中間也是真實的。若是你不能和另外一個基督徒相處，你需要作的不是離開他而走掉，乃是要求主給你更多的屬靈生命。惟有如此，你才能和別人相處得更好。
以弗所書告訴我們說：「祂既升上高處，……將各樣的恩賜賜給人們」（弗四8直譯），「祂曾賜給好些使徒，好些先知，好些傳福音的，好些牧養的和教導的，為要成全聖徒……目的為著建立基督的身體」（弗四11，12直譯）。那就是說，祂把各樣的恩賜賜給教會。每一個有恩賜的人都是一件事情的不同部份，他們都是為著同一個目的，來建立基督的身體。但今天傳福音好像是獨立的事，他們只注意人靈魂的得救，一點不注意別的事；他們的目的是在那裡起頭，也在那裡終結，他們使傳福音這件事成為獨立的了。也有另外一班人，把教訓信徒這件事成為獨立的，他們只對教訓信徒的事感興趣，而對傳福音的事一點都沒有興趣。在他們看，神的工作從始至終就是教訓信徒，這完全是錯誤的。這樣把神的工作和職事完全分開，就毀壞教會過於建立教會了。傳福音的應該絕對注意，他所救來的人是為著進入基督的丰滿；同時教導人的也必須注意到該一直有新的人被帶進教會中來受教導。我們必須看見這一切的職事，不是他們本身的事，乃是彼此有關的不同部份。所以信徒因屬靈生命低落而有的分門別類，對於教會實際的表現，乃是一個大的攔阻。對於教會實際的表現，還有另外一個大的攔阻，就是：
第二，基督教中有了個人的利益。
我所說的個人利益是指著什麼呢？就是有人說，這是我們的公會，我們是為著這一個教會活著的，我們一切的興趣都在這裡；這是我們這一部份的工作，我們只對一部份的工作感到興趣；這是我們的團體，我們只為著這一個團體犧牲我們的一生。若是你摸著他們的團體或是他們的差會，或是他們的工作，他們就受不了，那就是在基督教里的個人利益。在原則上，這和一個人創造自己的事業一樣，他把所有的心力，財力都放在他個人的利益上。這些都是教會實際表現的攔阻。
III．教會實際表現的所在
教會實際的表現是在甚麼地方開始的？是如何開始的？這個問題有三方面的答案。
壹、是開始于十字架
教會實際的表現乃是開始于十字架。在十字架上一切天然的興趣和利益都被擺在一邊，而被屬靈的興趣和利益所取代。你在舊約能看見這件事的預表：乃是祭壇引人到會幕里去。祭壇是在會幕的前頭。當以色列的遺民被擄歸回時，他們也是先建立起祭壇來，而後才建立聖殿。在新約的意思就是說：十字架是在教會之先，教會是緊跟著十字架的。所以十字架乃是教會的根基。十字架的意義就是說：我們整個天然的生命，天然的興趣和利益都要擺在一邊。現在我們所有的興趣和利益都是屬靈的，而不是天然的，教會只能建立在屬靈的人身上。教會的表現乃是在於一班釘十字架的人，要有教會實際的表現，我們必須是釘十字架的人。必須要有一班與基督同釘十字架的人，教會的實際才能得以表現。這是教會的基本定律。
貳、是在於聖靈絕對的管治
離開聖靈絕對的管治，我們就不能有教會實際的表現。這在五旬節教會產生的時候，已經非常清楚了。在五旬節的那一天，你能看見一個奇妙的屬天教會的表現，那就是因著聖靈有絕對的主權。每一件事每一個人都必須降服于聖靈，不是服在人下，也不是服在組織之下，乃是服在聖靈之下。
三、是在於有教會的感覺
教會真實的表現，要求我們有教會的感覺。我所說的教會感覺，就是交通的感覺，彼此相關的感覺。我相信你們明白我說這話的意思。你不能只有自己的感覺，如果你只有自己的感覺，你就是全世界惟一的人了；以致你整個時間都去思想自己，你在那裡想，你的衣服穿得合適麼？你在那裡想，你的行動正當麼？甚至有人一直思想自己到一個地步，竟不知道自己該當如何走路了，因為他一直在那裡問，到底他走路走得對不對？那就是自己的感覺。但我們現在是需要有教會的感覺，就是彼此相關的感覺。我們必須活著像別人的一部份，別人也像我們的一部份。在身體上沒有一個肢體，它可以單獨的活著。你們還記得保羅在羅馬書十二章中所說的，每一個肢體都需要其它的肢體，我們不可能獨立，我們必須彼此相關，我們必須有身體的感覺，神召我們不是來作單個的基督徒，乃是來成為一個身體，就是教會。這對於一個教會實際的表現是很重要的。
第三篇、教書的名稱之一──神的家
我們今天早晨還要接著來看這個問題，為甚麼有教會？這個問題的答案大部份可以從教會的許多不同名稱中得到。關於教會的名稱在聖經中約有十種不同的稱呼。我現在要把它們一一的講出來。教會稱作神的家，或神的殿；又稱作神的帳幕；聖潔的國度；被揀選的族類；又是君尊的祭司；也稱作教會；基督的身體；一個新人；和羔羊的妻子或羔羊的新婦；最後又稱作聖城。這些並不是不同的東西，而都是同一件東西，不過用不同的名稱，說出教會一些特別的功用。
有的時候兩個名稱是擺在一起的，比方神的家和神的殿就是擺在一起的，妻子和新婦又是聯起來的。雖然這樣，它們的意義仍是有分別的，聖靈用字，不僅是字根有變化，聖靈用字乃是相當謹慎的。如果祂說到「妻子」又說到「新婦」，祂的意思就是說出教會兩種不同的意義。所以我再重複說，若是我們把這些不同的名稱看過，我們就知道為甚麼有教會。若是我們懂得這些名稱，我們對於教會這個問題就能得到清楚的解答了。
現在我們就從第一個名稱「神的家」開始，教會是神的家，在這裡我們要相當的謹慎。因為聖經里有些字的意義，在英文的翻譯里並不是那樣的清楚。當我們說到那一個家（house）的時候，常常只是指著那個建築物說的，但在聖經里「家」這個字的意義比這個還要多，無論在舊約或在新約，「家」這個字都有它更丰滿的意義。這字的意義有點像我們所說家庭（house－hold）的意義。
家和家庭是有許多的不同。一個家可能僅僅指著四面的牆壁和其中的幾個房間。但是家庭卻包括了其中所有的一切。在聖經里，家的意義是指著那些事物的安排，以及那個家庭里的人該怎樣往前去。在聖經原文里，家是一個很大的字，不僅是指著那個地方說的，更是指著在那個地方的所有，那個地方的事物，以及那個地方的次序等等。
比如說這裡有一個家庭，如果這是一個正常的家庭，自然它裡面的一切都是有安排的，都是有次序的。他們在早晨一定的時間起床，也在一定的時間吃早餐。不但這個家里有安排，並且每一個在那家里的人，都知道那個安排是甚麼。假使有一個人到這樣的一個家里來作工，作太太的對工人說，我的丈夫喜歡在早晨八點吃早餐，他也喜歡某些事要按照他的安排來作。若是那個工人說，我不習慣這樣作法，我在別處作工的時候，他們是早晨八時半吃早餐，他們家中的安排也與你們不同，若是那個工人要改變次序安排的話，他就把這個家庭弄亂了。
這就是聖經里「家」這個字的意義。它不僅是指著那個地方，也是指著一個次序。就是說，一切事在那裡都有它適當的地位，一切事也都在適當的時間里來作。這就是家庭和「家」的不同，這就是聖經要用「家」這個字的意義。這就是雅各布在伯特利所用的那個希伯來字，雅各布說：「這不是別的，乃是神的家」（中文翻作神的殿，實在該翻作神的家）（創廿八17），那個地方的名字稱作伯特利，意思就是神的家。這是一個丰滿的字眼，也是希伯來書三章六節里所用的那個字。那裡說：「基督為兒子，治理神的家，這家就是我們」（另譯），這樣我們對於教會就得到一個很丰滿的定義。我們要把這個名稱再詳細的看一下：
壹、是屬於神的
這是屬於神的，神是這一家之主。這是需要我們承認的，這是非常重要的一點。這不是人的家，這不是人的教會，這不是人建造出來的東西，這乃是神的教會。主耶穌說：「我要建造我的教會」（太十六18另譯），這是關於教會第一件最重要的事。教會是屬於神的，聖經說：「神的教會，就是祂用自己血所買來的」（徒廿28）。教會是神的產業，不屬於神之外的任何人、並且我們必須承認神的主權，沒有一個人能進來佔有教會，一切其它的手都必須撒開，教會乃是屬於神的。
貳、是神所設立的次序
教會是神所設立的次序，這也是這個「家」字所包含的。意思就是說，神在這裡有神自己的次序，一切都是神所安排的。神在祂家里特別注意那個次序，沒有一個人能帶著他自己的觀念進到這個家里來。在神的家里，人的觀念是沒有地位的，一切都是由神來指定的。凡在這家里的事物都必須這樣。神是用一個完全的次序來管理祂的家，而這個次序對於祂的家那個正當的功用是非常緊要的，如果我們來干涉神家的次序，那是非常粗魯和沒有禮貌的事。
我不知道在東方是怎樣，但我的確知道在西方的規矩：我們安排了我們的家，我們把一切東西都放在我們所要放的地方；如果有一個陌生的人進來，把我們的安排改變了，我們就會覺得這是非常錯誤，也是非常粗魯的一件事。當然沒有人會這樣作。所以若有甚麼人到神的家里來，把神的次序改變了，那是非常沒有禮貌的事，自然這也是神所絕不許可的。你看見這是何等重要！教會若是真要完成她所蒙的召，教會必須如此。
在聖經中無論什麼事都有非常深刻的意義。在那些事的背後，總是含有屬靈的事情。在世界還沒有被創造之先，當撒但還沒有成為撒但的時候，祂是與神同等的，這一個同等的地位，並不需要祂的強奪，也不需要祂的佔有，更不需要祂強取而歸為己有，但祂還是倒空自己」，這件事的反面
正好是撒但所作的。撒但說：「我要升到高雲之上，我要與至上者同等」（賽十四14）〕。教會歷史中常看到這樣的事：無論甚麼時候，神作了一件新的事，並且有一段時間，也進展得很有生命，非常榮美，並且有許多情形表明那是神所作的。但是不久人的手就放上去了，人就開始要管理它，組織它，人就要把它據為己有。這樣就在神所開始的事情有了人的名字，在教會歷史中有許多這樣的事，我不需要把這些特別的例證點出來，但是事情總是這樣。當人的手一放在神的事上，總是把神的事破壞了；這時神只好站在一邊說：「好了，你去負責罷」。
教會是神的家，在神的家里有一個基本的定律：就是人被擺在一邊，而讓神得著祂所該得的地位。撒但那個最初的工作已經在神的家里被毀壞了。在神的家里沒有人的所有權，如果人進來了，那麼主就站在一邊，主就不負責了。祂說：你能解決一切的問題，你已經把她放在你的手裡，那麼好了，你就自己往前去罷。因此這就不再是神的家，而變成人的家了。
對於神的主權是這樣，對於其中的次序也是這樣。我們可以從帳幕和聖殿的事上得到例證。在建造帳幕和聖殿的事上神不讓人有一點意見，每一點細小的事神都有特別的指示。祂不是說：我要你為我造一個家，只要你能給我造一個家，不管怎樣造法都可以，只管盡力去作，你們可以組織一個委員會，大家商討這件事，好得著最好的決斷，只要為我預備一個家就好了。主從來沒有這樣說，乃是每一件事都是從天上來的，就是最後的一件小事，也是主所指示的。這就是神的家，這就是教會。只有這樣，才使神的家成為神聖的。當人來到這裡時，他的鞋要脫下來，擺在外邊，任何和這世界所接觸的東西都不能帶到神的家里來。
三、是屬靈丰滿的地方
關於神的家還有另外兩件事，詩篇三十六篇八節說：「他們必因你家的丰滿得以飽足」（直譯），你們看見「丰滿」這個辭麼？這是舊約關於神家很重要的觀念。先知瑪拉基說：「你們要將當納的十分之一全然送入倉庫，使我家有糧」（瑪三10）。在舊約神的家乃是一切所當歸于的地方，那是屬靈豐富的地方。新約也說到這件事，教會就是基督的丰滿。有一天人問你說：你怎麼知道某處聚會就是神家的表現呢？你有甚麼根據呢？有許多的事能答復這問題，但這個是其中的一個答案。在甚麼地方神能得著最高的表現，那裡就有屬靈的丰滿。
當我到世界各地去的時候，有許多基督徒都來問我一個問題。他們說：「在我們教會里沒有屬靈的食物，我們遭遇到屬靈的飢荒，我們該怎麼作？」你們要看見，那不是教會真實的表現。如果我們有教會真實的表現，在那個地方就不會有屬靈的飢荒。你不僅有超過你自己所需要的食物，你還能常常有多餘的食物來為著神其它的子民，並且能分到世界各地，去供應別人。那個地方就變作神各地子民的一個倉庫。家的一個標記就是屬靈的丰滿，在那裡沒有一個人是飢餓的，神總是有筵席預備的。
肆、是神榮美彰顯的地方
「我一生一世住在耶和華的家中瞻仰祂的榮美」（詩二十七4直譯）。耶和華的榮美總是神家的一個特點。這就是以色列人被擄歸回重新建造聖殿的時候，以斯拉所作的。以斯拉說，他的職務就是「使耶和華的家為榮美」（拉七27直譯），這就是教會應有的一個特點。教會該是一個人在那裡能看見主榮美的地方。但有許多不美麗的事，現在帶到神的家里來了，我們對於許多事該常問一個問題，這件事能顯出神的榮美麼？神是一位榮美的神，無論祂作甚麼事，都是榮美的。並且神總想要遮蓋那些醜陋的。當主得著地位，祂總要把醜陋的事變成榮美，這乃是神在自然中的一個定律。
在兩、三年前我到美國一個地方去，那個地方叫作大峽谷，在那裡自然界的力量把那個地方裂開了，把地分割成很深的山谷。那個景象看起來很可怕，但是自然界另用最美麗的樹木花草把所有的醜陋都遮蓋了，那個顏色實在佳美，因此世界各地都有人到那裡觀看這種美景。
神總是這樣作法，我們生來也許有最不好看的面孔，在我們身上沒有可吸引人的地方。但若是讓主進到你的心里，那麼就有很美麗的光彩顯在最醜陋的臉上了，這是真正的美麗。神是一位美麗的神，所以祂不願意在祂的家里有醜陋的事。當然這是指著神子民的行事為人說的。若是在神的家里我們把自己擺進去得太多，事情就糟了，我們就很容易把神家中的美麗破壞了。教會乃是神美麗顯出來的所在。
神的家就是教會，應該是讓主的榮美得到彰顯的地方。但是就天然來說，我們盡其所能不過是一班最醜陋的人，我們的人是醜陋的，我們的行事為人也是醜陋的，但我們的主是美麗的，祂的榮美要充滿在祂的家里。但願主在凡事上都教訓我們這個意義。甚至在我們的禱告里，我們都該以我們的主為目的，而不是我們的自己。我們所留給人的印象應該是主自己，而不是我們。甚至在我們敬拜神的方式里，我們都會破壞了神的美麗。許多時候，我們最好的光景，常是要人更多的來注意我們過於注意主。所以你們對於為甚麼有教會這問題應該得到一些答案了。為甚麼有教會？教會是屬於主的，不是人的。教會是遵守主次序的地方，是屬於丰滿的地方，是糧食之家，也是主的榮美得到彰顯的地方。

第四篇、教會的名稱之二──帳幕和聖殿
我們現在來看第二點，帳幕和聖殿。這兩件東西在時間上和構造上雖有不同，但目的卻是一個。帳幕是屬於在曠野的時期，聖殿是屬於進迦南之後的時期。我不是要說這兩件東西的不同，我乃是要說到它們同一的目的。
壹、是神所在的地方
無論是帳幕或是聖殿，都是神居住的所在。這就帶我們回到神在創世之前所有的觀念。神為甚麼要創造這個世界和其中的人類。一面說我們不能解答這個問題，但另一面我們也稍微知道一點。我們雖不能說神為什麼喜歡這樣作，但是我們能說這是祂所要得到的一個目的。在永世裡面神就有一個心願，要與人同住，祂要創造一個世界和人類，使祂可以住在其中，並且與他們有交通，這是神原初的心意。神定規要與人同住，所以祂就創造了人。當天起了涼風的時候，我們看見祂仍與人同行，與人談話，這就是神所要得到的。到聖經末了，神一切工作完成的時候，你能聽見有話說：「神的帳幕在人間，祂要與人同住」（啟廿一3），在那裡神最終得著了祂在已往的永世里所盼望要得著的，就是祂能與人同住。
貳、是神與人相會的地方
神原是無所不在的，也是能無所不在的。但是祂卻定規要把祂自己確定在一個地方。在舊約里祂對以色列人說：「我要在立我名的所在與你們相會」。不是說在什麼地方都可以與神相會，他們如果要遇見神，他們必須要到神立祂名的所在。神乃是在那裡與他們相會。因此我們從其中就可以看見這一個原則：神不僅願意與人同住，成為以馬內利；並且神定規說，祂要在一定的地方才能給人遇見。所以帳幕和聖殿就代表神與人相會的地方。
現在神與人正常的相會地方乃是在教會中。主說：「那裡就有我在他們中間」（太十八20），乃是在教會中你才能遇見主。自然主能在任何地方遇著人，有時主在教會之外遇著單個的人，在特別的需要之下主有權柄這樣作，但這不是祂的原則，這乃是例外的。神正常的作法，乃是在教會中遇著人。你們知道說到教會我不是指著一個建築物說的，我乃是指著神的家，這家實在是屬於主的，並且也是祂自己的表現，在那裡主有祂主人的地位，也有祂的次序，乃是在那個地方主能遇見人，你也能在那裡遇見主。主對這個原則是相當看重。若是我們和主的子民隔開了，並且容讓某些原因，使我們變成孤獨的，那我們和主的關係就要落在一段不好的時期中。除非我們再回到神的子民中間，主就不再遇著我們。
你們還記得多馬，他和其它的門徒隔開了。他們說：「我們已經看見主了」。但是多馬在他們外面，他說：「除非我親眼看見主，……我總不信」。所以多馬就落在他自己裡面，充滿了懷疑，他就有一段不好的時期。一周後因著某種原因，多馬決定來到其它門徒中間。也許他認識了這樣在外面總是很痛苦的事；也許他說他們都很好，而我卻是這樣的可憐，所以我最好還是回到他們中間去看看。他經過很悲慘的一周，就來到門徒們中間，於是在那裡他遇見了主，主也遇著了他。並且主給他知道，上週已知道在他身上所發生的一切事。主告訴多馬，他的心是如何；祂告訴多馬說：「你現在可以來摸我，可以摸我手上的釘痕，可以摸我的肋旁，不要疑惑，總要信」。多馬就是這樣遇著了主。他俯伏下來說：「我的主，我的神」。主待我們總是這樣，祂是把祂自己確定的擺在一個地方，就在那裡我們能與祂相會。
三、是神得著敬拜的地方
在舊約里看見這事是何等的真實，那是神得到敬拜的地方。甚么叫敬拜？敬拜乃是把一切都引到主那里，主是惟一的目標，一切都朝著他這個目標而去。撒但說：“我要与至上者同等”。那就是說，它要把一切都引到它身上。撒但最重要的工作就是把一切應當歸給神的都拉到它自己身上來。你在世界里能看得很清楚，一切的事都從神那里拉到人身上去了。但是在圣經里，在帳幕里，并在教會中，這一切正都向著主而去。在教會中撒但是毫無所得，世界是毫無所得，人也是毫無所得；惟有主得到一切，這就是敬拜的意義。就是說主配得一切的事。在英文里（worship）這個詞，是把兩個字合在一起而成的，意思就是指一個人所配得的而說的。主是配得著一切。這就是敬拜，這就是帳幕和圣殿的意義。

第五篇、教會的名稱之三──聖潔的國度
教會第三個名稱是聖潔的國度。彼得稱教會說：「你們是聖潔的國度」（彼前二9）。這話乃是引自舊約出埃及記十九章六節：「你們要歸我……為聖潔的國度，這些話你要去告訴以色列人」（直譯）。所以在新約，教會這個名稱，乃是從舊約中取用過來的，是從以色列人身上轉到教會身上來的。在一切的事物中，教會乃是聖潔的國度，這裡就包括幾件事：
壹、是分別出來歸給神的
第一，聖潔這個詞乃是指著分別或分別為聖說的，意思就是分別出來歸給神。所以聖潔這個詞的意思就是從一切事物中分別出來歸給神，這就是教會。
當以色列人從埃及被帶出來的時候，他們就被分別為聖歸給神了，那就是藉著紅海所象征的十字架。按預表說，十字架乃是一個工具，用來把神的百姓分別出來歸給神。藉著十字架，他們才分別為聖歸給神。當主耶穌要到十字架上去的時候，他曾在約翰福音十七章這樣禱告說：「我為他們的緣故，自己分別為聖」（通常稱這個作大祭司的禱告，因為那時主好像大祭司站在祭壇旁邊來禱告，並且祂要在那裡獻上最大的祭物，就是將祂自己無瑕無疵的獻給神，在那裡祭司和祭物乃是一個），十字架乃是主把自己分別為聖歸給神的道路。在舊約里那個大的祭壇把整個的祭物都燒盡了，所以分別為聖歸給神的意思，就是說神得著一切。這也是十字架的意義。
貳、是由屬靈的原則組成的
分別出來之後就有組成。分別出來是為著神，組織起來乃是歸給神。當以色列人藉著紅海被分別出來歸給神之後，第二步就是要把他們組成一個國度。一直到那個時候，他們還沒有組成一個國度。他們不過是一群百姓，並且是相當混雜的一群。現在來到西乃山下，他們就要組成一個國度。他們得到了組成國度的憲法，這個憲法就是律法所代表的，他們是藉神所啟示出來的旨意而組成的。雖然十條誡命就著它們本身來說，乃是一些條規。就如，神不願意祂的百姓偷盜，神不願意祂的百姓殺人等等，並且神不願意祂的百姓不遵守任何一件祂在十條誡命中所題到的事。但神的律法是比十條誡命中所題出來的還要豐富的多，十條誠命乃是屬靈原則的具體表現。
主耶穌卻摸著了這裡的屬靈原則。祂透過十條誡命啟示了其中更深的意義。神說不可殺人，這不過是外面的一個行為。但主耶穌指出那個原則有更深的意義：就是說你對弟兄沒有愛心。殺人的意思比僅是外面的行為所包括的還要多，這乃是指人心里的屬靈光景，如果你不愛你的弟兄，那你就是一個殺人者。你不必把他的身體殺死，如果你對你的弟兄有一個不好的感覺，在原則上你就是一個殺人者。這樣誡命的每一條，裡面都有一個極大的原則。
我們再看不可姦淫。這可能僅是一個行為，自然這行為是錯誤的，也是神所不喜悅的。但是在神的誡命里，還有屬靈一面的意思。淫亂不僅是指身體上的事，也是指屬靈上的事。在伊甸園里，亞當和撒但之間，有了屬靈淫亂的行為發生。結果就產生出一個屬撒但的子孫，被稱作「毒蛇的種類」（太三7），這也就是先知們所常題到的事。先知們說，以色列人和他們四圍的列國犯了淫亂。他們和週圍的列國通婚，使他們的種族混雜，以至把那個聖潔國度的特色毀壞了。
現在我們就看見，這些誡命比它們表面的意義大得太多了。在這些簡單神聖的話語里，包括了非常大的神聖意義。無論甚麼時候，神說到一件事，其中的意義總是比那件事表面所顯出來的多得多。我們對於主所說的任何事都要取這樣的態度。並且主是看到遠處的事，我們應該相信當主說到一件事，祂所看見的，比我們看見的多得多，也許我們還需要經過多少年之後，才會發現主所說的，比我們在當時所領會的，是有更豐富的意義。以色列人乃是由於神啟示出來的心意而組成的。在舊約里，這個啟示出來的心意是在十條誡命里；到了新約，這就是屬靈的原則。
我們現在就能領會在舊約里那些更丰富的意義：你們知道神說：“不可偷盜”。這話的意思不僅指拿別人的東西，并且撒但把神的地位偷去了，撒但把每一件事都從神那里偷去了，他就是用這些不屬於它的東西來建立它的國度。所以不可偷盜的意思，就是說你應該認識甚么是屬於神的，甚么是該歸給神的。你們還記得主耶穌和銀錢的故事。猶太人想把主耶穌陷在他們的圈套里，他們就問他說：“納稅給該撒可不可以？”如果主耶穌說可以，他就要被他本國的人所包圍，他們要說他不是真正的猶太人，他是半個羅馬人，他不忠於他自己的猶太國。若是主耶穌說不可以，這樣就要惹起羅馬人來反對他。所以他說：“拿一個上稅的錢給我看這像和這號是誰的”。他們說：“是該撒的”。主耶穌說：“這樣，該撒的物當歸給該撒”。不要破坏誡命，就是對該撒，你也不可偷盜。“神的物當歸給神”。這就是“不可偷盜”的意義（參看馬太福音廿二：15~22）。你要看見這是原則。這原則的應用比在舊約所寫出來的寬廣的多。甚么是不可偷盜？就是不要奪取你弟兄的權利。這些話都給我們看見那個國度是怎樣組成的。
教會是圣洁的國度，他的組成不是僅憑著外面的一些規條，而是由於屬靈的原則。猶太人想要把他們的律法主義引到基督教里來，而把基督教弄成另一套律法制度。保羅絕不要那些東西。他寫信給加拉太人的書信就是對這件事最大的文件。在加拉太書里面，我們看見如何用屬靈的說法來解釋舊約。我盼望你們能把加拉太書想想看，在那有許多地方都題到舊約。我想還是點出一兩件來。

耶路撒冷是怎樣一回事？，耶路撒冷乃是代表律法的總樞紐，律法是從耶路撒冷傳出來的，這是舊約。耶路撒冷也是政府所在地，猶太國的官長們都是在耶路撒冷，所以凡耶路撒冷所說的事，人都必須注意。這就是猶太人的說法。

教會是聖潔的國度，她的組成不是僅僅憑著外面的一些規條，而是由於屬靈的原則。猶太人想要把他們的律法主義牽引到基督教里來，而把基督教弄成另一套的律法制度。保羅絕不要那些東西，他寫給加拉太人的書信就是對這件事最大的檔。在加拉太書裡面，我們看見他如何用屬靈的說法來解釋舊約。我盼望你們能把加拉太書想想看，在那時有許多地方都題到舊約，我想還是點出一兩件來。
耶路撒冷是怎樣一回事？耶路撒冷乃是代表律法的總樞紐，律法是從耶路撒冷傳出來的，這是舊約。耶路撒冷也是政府的所在地，猶太國的官長們都是在耶路撒冷，所以凡耶路撒冷所說的事，人都必須注意。這就是猶太人的說法。
聖經說，有幾個人從猶太下來。他們說：「若不……受割禮，不能得救」（徒十五1）。這就是耶路撒冷把她律法的手放到基督徒身上來了。並且他們要靠著舊約聖經來支持他們的權威。他們對人說：「你看在舊約里，耶路撒冷就是管治的中心，凡從耶路撒冷出來的事，人都要遵從」。但保羅說：「我絕不要那些東西」。他們說：「哦，這樣你是把聖經擺在一邊了」。保羅說：「一點都不是」。「耶路撒冷和她的兒女都是為奴的。但那在上的耶路撒冷是自主的，她是我們的母」（加四25，26），在地上的耶路撒冷再也算不得甚麼了。教會不是受耶路撒冷的轄管，而是受天上的管制，我們是從天上得到指示的。
保羅就是在這個原則上來建立加拉太書。他說：「我不是從人領受的」（加一12）；「我也沒有上耶路撒冷去，見那些比我先作使徒的」（加一17）；「乃是從耶穌基督啟示來的」（加一12）。教會乃是從天上照著屬靈的原則組成的，並不是照著舊約的律法。基督教不是一套律法的制度。如果我們對基督徒說，你要這樣，或者你不要這樣，那完全是錯誤的。基督徒應當藉著聖靈的教訓來知道什麼是他們所該作的，什麼是他們所不該作的。這就是保羅在加拉太書里所給我們看見的，「你們既為兒子，神就差祂兒子的靈，進入你們的心」（加四6）。這一切都是說出這個聖潔的國度是如何組成的。這就是組成教會的憲法。這些話就為你們敞開了一個很廣闊的境界，但我只是在籬笆那裡給你們開一個小洞就是了，如果你把眼目放在這個洞口，你就能看見那個廣闊的境界。你就要看見舊約所說的那個在遠處的美地。所以，第一是分別出來。第二是組織起來。
三、是要彰顯神的美德
那麼，這個聖潔的國度有甚麼目的呢？「要叫你們宣揚那召你們出黑暗入奇妙光明者的美德」（彼前二9）。彼得說這個聖潔國度的目的，就是要宣揚神的美德，作神的工具來彰顯祂的榮耀。這是聖潔國度的目的，也是基督的目的。
我們必須常想到這個目的，我們應當為這件事禱告，這是對我們在基督里的每一位弟兄姊妹的試驗，也是對凡自稱為教會的一個試驗。到底這個教會是不是彰顯主的榮耀？我們的心必須注意這件事。若是我們來讀以弗所書，我們就會看見有許多的話說到這件事，那裡說到神恩典的榮耀，那裡也說到別種的榮耀，並且說我們蒙召是來顯明祂恩典的豐富，也說要彰顯祂百般的智慧等等。教會的目的乃是彰顯那位召我們出黑暗入奇妙光明者的美德。我們若要問，為什麼有教會？這就是答案──要彰顯神的美德。所以這個國度乃是屬天的國度。
肆、是帶著基督的特性
我不知道你們有沒有看過詩篇八十七篇。這是一篇很奇妙的詩，特別是當我們用新約的眼光來解釋它的時候。「耶和華所立的根基在聖山上。祂愛錫安的門，勝于愛雅各布一切的住處。神的城阿，有榮耀的事乃指著你說的」（詩八十七1一3）。現在要注意下面：「我要提起拉哈伯（拉哈伯就是埃及）和巴比倫人是在認識我之中的，看哪！非利士，和推羅，並古實人，個個生在那裡」。這裡寫詩的人是說，有的人想，生在埃及乃是非常美好的事；自然，埃及是相當美好的一個地方。生在埃及的人會想埃及是最美好的地方。然後又題到巴比倫，當然生在巴比倫的人也想，在世界上沒有一個地方趕得上巴比倫的，他們都是以巴比倫為夸耀，我是生在巴比倫的。然後又題到非利士，非利士也是好地方，非利士人也是了不起的人。然後又題到推羅和古實。凡是生在那些地方的人，都以為那些地方是世界上最好的地方。「個個生在那裡」，那可能都是很好的。但是錫安怎樣呢？把這些都擺在一起還趕不上錫安。寫詩的人說，我是生在錫安。那裡比其它一切地方都好。神的城阿！有榮耀的事乃指著你──錫安說的。「當耶和華記錄萬民的時候，祂要點出這一個生在那裡。歌唱的，跳舞的，都要說，我的泉源都在你裡面」（詩八十七6~7）。這是屬天國籍的一幅圖畫。你們生來就是那國籍的人。你們是生在那個地方，是從上頭生的。這不是二手貨的國籍。這不是把改國籍的文據拿出來，官樣的作了另一個國籍的人，而是實際按天性來說，卻不屬於那個國籍。你們乃是生來就有這個屬天的國籍，這就是教會。也有的人，他們是得到二手貨的國籍。他們僅僅是用那種國籍來稱呼他們，實際上，他們的天性，並不屬於那個國籍，他們仍舊帶著他們舊的特性。不，教會乃是生在那裡的，乃是生來就得著屬天的國籍。這是生來的國籍，不是名義上的國籍，並且也有這個國籍的特性。
假定我拿到一個改籍的文據，變作一個中國的國民。我也得到許可稱自己作中國人；但是看看我的面孔，我的面孔說，你是一個活的謊言，你有中國人的名稱，但按特性來說，你絕不是中國人。
有一次我遇到一位非常出名的猶太信徒，他曾多年遊歷世界各地，他告訴我說，無論什麼時候，他碰見一個猶太人，他都能認出來。就是他們好幾代都住在別的國家里，甚至他們失去了他們的國籍和權利，並且完全和他們所住的那地方的人生活調和在一起；但他說，不需要他們告訴我說他們是猶太人，我一看就知道他們身上有一些東西是叫你不會認錯的。
一個聖潔的國度有她自己特別的性質。教會應該是憑她的特性而給人認識的。我們在這世界上，不應該把我們那些分別的特性失去了，這些特性就是基督的特性，所以世人一看見我們就能認出我們是基督徒。這就是安提阿信徒所以稱作基督徒的原因，這些人是屬於基督的，他們身上有基督的特性。約翰說：「因為祂如何，我們在這世上也如何」（約壹四17），這就是教會的意義，教會是一個聖潔的國度。
請你們不要把這些話僅當作聖經的教導，這個可能是很有趣味的，但我們應該看得比趣味更多。這必須改正我們對教會的觀念，這必須在我們身上有屬靈的果效。因為教會不是一件事物，乃是一班人，在這一班人身上帶著主耶穌的特性。我們必須禱告求神在她的教會中恢復祂兒子的形像。

第六篇、教會的名稱之四──教會
「你們當週游錫安，四圍旋繞，數點城樓，細看她的外郭，察看她的宮殿，為要傳說到後代」（詩四十八12，13）。「那在上的耶路撒冷……是我們的母」（加四26）。「你們乃是來到錫安山」（來十二22）。現在我們來「細察」她的第四個名稱，就是「教會」。
「教會」這個名稱乃是指著一班特別的人說的，並且也有她特別的意義。在新約裡面第一次題到「教會」，是在馬太福音十六章十八節，主耶穌說：「我要把我的教會建造在這盤石上」。當時聽見主耶穌說這些話的人，他們對於教會的觀念並不是陌生的。從前以色列人曾被稱為在曠野里的教會（在舊約中多譯作「會眾」），所以他們聽見主耶穌說這些話是相當熟悉的。但是當主說到「我的教會」那就有些不同了。「我的教會」和在以色列中所稱為的教會（會眾）是有極大分別的。猶太人雖然仍舊稱他們自己是神的教會（會眾），但是主耶穌說：「我要建造我的教會」。主的意思是說：「你們不再是神的教會了，神不再在你們中間了。我要建造一個教會，是和她的名稱完全相符的，我的教會要成就那個真實的屬靈意義」。
壹、是蒙神召出來的一班人
教會這個詞的意義，就是指著蒙召出來的一班人，有一班人是被神召出來的，並成為一體，這就是教會。教會也有議會的意思，就是說有一班人他們組成一個團體，來管治一個省或一座城。所以教會這個詞在起初的時候，還不是屬於基督徒的，乃是用在任何一班管治的人身上，但是以後這個名稱就過來應用到我們現在所說的教會這班人身上了。雖然如此，這個詞不達意的意義仍舊存在。就是說教會乃是蒙召出來的一班人，並且蒙召來成為一體，來處理屬天國度之事的一班人。主當年並沒有常常用教會這個名稱來稱呼教會，祂有時用了一些別的名稱來說到教會，但祂的心目中同樣的是指著一班特別的人而說的。為要使我們領會教會的意義，我們也必須來看主耶穌稱呼教會所用的那些別的名稱。
貳、是神的選民
這個辭主耶穌用了許多次，當主說到在這時代的末了，要臨到地上的那個大災難的時候，祂說：「若不減少那日子，凡有血氣的，總沒有一個得救的」（太二十四22），但是祂說：「只是為選民，那日子必減少了」。這就是我們在末後時代中的盼望。在同一章裡面，主又說到將要臨到世界的那個大的欺騙，那時要有假先知和假基督出來，主說：倘若能行，連選民也就迷惑了」（太二十四24）。然後主又說：「祂要差遣使者……將祂的選民，從四方……都招聚了來」（太二十四31），所以在馬太福音二十四章這一章聖經裡面，選民這個稱呼就用過三次。這個名稱以後在新約里也用過許多次，彼得寫書信給教會的時候，他也稱他們為「是照父神的先見被揀選（的選民）」（彼前一2）。保羅在以弗所書里說到神從創立世界以前就「揀選」了我們（弗一4）；主對亞拿尼亞說到大數的掃羅時，也說：「祂是我所揀選的器皿」（徒九15）。彼得又說：「使你們所蒙的恩召和揀選堅定不移」（彼後一10），所以揀選這個辭就是指著在創世之前在基督里蒙揀選的一班人，這就是教會。
我們要記得，教會並不是在這時代的末了惟一蒙拯救的一班人。在新約末了，我們看見教會是在新耶路撒冷象征的情形里顯明出來，但啟二十一24那裡又說：「列國要在城的光里行走」，所以除了教會之外還有別的人也蒙了拯救。但教會卻是一班特別蒙神楝選的人。他們所以蒙揀選並非因為他們本身有什麼特別，他們蒙揀選乃是為著來成全一個特別的目的。
揀選與得救沒有直接的關係，但卻與神的目的有關。你們必須清楚這一點，不然的話，你們對揀選就會有許多的混亂。這件事在基督徒中間已經產生了許多混亂和爭論，特別是在神學家中間，他們常常為這個辭而爭辯。所以你們必須知道揀選和救恩是沒有直接的關係。主的救恩是為著所有世人的，但蒙揀選卻是特別為著神的目的。教會就是這一班特別蒙揀選的人。她乃是照著父神的定旨和先見在基督耶穌里蒙揀選的。
三、是藏在地里的寶貝
在馬太福音第十三44主耶穌說：「天國好像寶貝藏在地里；人遇見了，就把它藏起來；歡歡喜喜的去變賣一切所有的，買這塊地」。那個寶貝對於他比其它一切所有的都更寶貴，他在地里遇見了這個寶貝，（地就是指著世界說的）就把它藏起來，然後回去變賣了他一切所有的來買這塊地。
在這裡給我們看見整個救贖的故事。主耶穌從天降下來犧牲了祂一切所有的，要使整個的世界得蒙救贖，祂買了這塊地。人沒有得救並不是因為他們沒有蒙救贖，乃是他們拒絕接受神為他們所預備的救贖。世上所有的人都因著基督的十字架蒙救贖了，但可惜只有少數人接受這個救贖，其它的人都拒絕了，他們不肯接受救贖的福氣，以致變成頑梗不化的。「神愛世人…叫一切信祂的，不至滅亡，反得永生」（約三16），這裡很清楚的說到救贖乃是為著所有的世人的。
但是當基督救贖所有的世人時，祂卻有一個特別的目的，那就是在所有的世人中間，祂看見了這一班蒙揀選的人，祂就稱這一班人作寶貝，祂看見寶貝在地里，祂就把它藏起來，因為撒但一直想要得著這個寶貝，也想要把教會奪去。所以真實的教會乃是一班隱藏起來的人，是被主耶穌藏起來了。然後主就「歡歡喜喜的去變賣一切所有的來買這塊地」。這就是主來到地上所要達到的那個特別的目的。「基督愛教會，為教會捨己」（弗五25）。我們在這裡看見救贖乃是為著一個特別的目的。到了啟示錄我們就看見教會在天上圍繞著神和羔羊的寶座，我們也聽見教會在唱歌說：「祂愛我們，用自己的血使我們脫離罪惡」（啟一5）。這就是教會所唱的救贖之歌，這是救贖的特別目的，這是教會的另一種說明，教會對於主有特別的價值，這個特別的價值不在於她的本身，乃在於她所要完成的那個目的。
肆、是一顆重價的珠子
在馬太福音十三章里又有另一個比喻，給我們看見教會另一種的說明。「天國又好像買賣人，……遇見一顆重價的珠子，就去變賣他一切所有的，買了這顆珠子」（太十三45，46），這是一顆重價的珠子。這與寶貝有甚麼分別？這個答案就在於珠子的本身。你們知道珠子是怎樣形成的？它乃是經過苦難而形成的。在蚌殼裡面有一種小的活物，突然有一些外界的物質或是砂石進到蚌殼裡面，把那個小活物刺了一下，它的血就流在蚌殼里，然後鹹水碰著所流出來的血，起了作用，慢慢就產生出很美麗的珠子來，滿了可愛的色彩，所以珠子乃是經過苦難而形成的東西。保羅說過很多關於有份于基督苦難的話，他說：「我們既多受基督的苦楚」（林後一5）；又說我「為基督的身體，就是為教會，要……補滿基督患難的缺欠」（西一24）；「如果我們和他一同受苦，也必和他一同得榮耀」（羅八17），從苦難而得榮耀，這就是珠子。
教會是因基督的苦難而形成的。並且因著有份于基督的苦難而被帶進榮耀。教會乃是在基督的苦難里被模成基督的形像。
這樣當教會最後的形狀顯出來時，那就是屬天的城──新那路撒冷所象征的。她有高大的城牆，在四面都有三個門，每個門都是一顆珍珠，這都是表號的說法。就是用圖畫的方法把教會屬靈的意義說出來。在舊約聖經里，城牆乃是實施管治的地方，每一個城市的議會都是在城門口，在這裡聚集開會討論該城的事。你們還記得路得記，當波阿斯要娶路得的時候，那城的長老們就來到城門口那裡，開會議論有了決案，所以城門就是管治的意思。在新那路撒冷有十二個門，在聖經里十二這個數字也是指著管治說的。我們若要和主耶穌同登寶座，就必須藉著主耶穌的苦難而模成祂的形狀，這就是說屬靈的權柄乃是在於我們所經歷的基督的苦難。教會是重價的珠子，就是說明教會對於主耶穌最大的價值就是進入主的苦難。
與主耶穌同受苦難並不是說主不愛我們，有時我們經過苦難或者教會遭遇極大的艱難，於是撒但就進來說：「主已經棄絕你了」。這就是魔鬼要破壞那對主最有價值的事。然而事實卻說明這些苦難是要把教會模成基督的形狀，好讓主可以把教會獻給自己，作個榮耀的教會，這就是珠子。所以受苦的結果對於主是非常寶貴的一件事。這一切的苦難乃是「要為我們成就極重無比永遠的榮耀」
（林後四17），所以若要得著教會，像祂所要得著的，那麼祂就必須要教會經過苦難，藉著苦難，教會才能模成祂榮耀的形狀。
伍、是蒙召出來成為一體來為著神國度的人
我們再回頭來看教會這個辭的本身，我們已經說過教會這個辭的意義，乃是一班蒙召出來的人。我們先來看蒙召這個辭。在整本新約里，蒙召這個辭有一個很奇妙的關聯。我們「就是按祂旨意被召的人」（羅八28），教會乃是在神永遠旨意的光中蒙召的一班人。「你們原是被祂所召，好與祂兒子，我們的主耶穌基督一同得分」（林前一9），我們可以引很多的聖經說到蒙召的事。教會乃是一班蒙召的人，我們都該聽見主的呼召，正如使徒們聽見主耶穌呼召他們說：「來跟從我」（太四19）一樣。他們所以成為主的信徒們乃是因為他們答應了主的呼召。這就是教會生命的開始。教會乃是蒙召出來的一班人。
以色列人所以被稱作在曠野里的教會，乃是因為主把他們從埃及召出來了，「我從埃及召出我的兒子來」（太二15），教會乃是一班蒙召出來的人。主說：「你們務要從他們中間出來，……不要沾不潔淨的物」（林後六17）。這是一個很緊急的呼召，要我們出來到主那裡去。比方在某些大的省鎮里那些議會的議員們正在他們家中，突然有人到他們門口說：「你要到議會那裡去，在那裡有緊急的事務，需要你立刻去」。也許那時他們正在吃飯，但那個呼召是緊急的，他們必須立刻起來離開家人，他們必須把一切都放下蒙召而去。
我還記得在第一次世界大戰時，那時我正在英國南部的一個城市里。有一天清晨四點鐘我聽見吹號的人走遍全城，呼召戰士們出來，那些戰士們都在家里好夢正酣，但當他們聽見了那個呼召，就立刻離開了他們安逸的家，離開了他們的父母、妻子和兒女，他們蒙召了，因為有緊急的事務需要他們去作。
有時我們到海邊去，在海邊有救生船，這些管理救生船的人原是作別種事業的，他們並不是一直等在那裡，除非有人呼救他們才去。他們經常是在作自己的工作，但突然聽見有聲音呼喊需要救生船，這些人就把他們的職務撇開了，立刻到救生船上去，因為在那裡有緊急的事需要作。他們乃是蒙召出來的一班人，把一切的事務都放下了，為著來作這件緊急的事。
這就是教會的意義，他們蒙召出來了，並且蒙召成為一體，所以他們就成為一班人，專為著神國度的事。
自然我們所說的這些都是聖經的講解、聖經的真理和教訓，這些也許是非常有趣的，但我們不該停在這裡，我們不該把教會當作一個客觀的東西，你我就是教會，教會在你我身上表明出來，只需要兩個人就能代表教會。所以我們所講的這一切，都要成就在這裡，就在今日能實用到我們身上，這一切在我們每一個人身上若來測量一下的時候都該是真實的。所以我們每一個人都要把這些帶到主面前去。這些對於任何一個地方的教會也都該是真實的，並且任何一個地方聚會的弟兄姊妹都需要把這些事放在心里，他們每一個人都要說我們這一班人必須如此，藉著主的幫助，我們要盡我們所能的使我們這一班人有這種情形，然後我們要為整個教會來禱告，我們必須把整個教會的負擔接受到我們心中，求主在祂的百姓中間能夠得著教會更丰滿的表現。

第七篇、教會的名稱之五──基督的身體。
保羅至少有八次稱教會是基督的身體，沒有別人用這個名稱來稱呼教會，這個名稱特別是使徒保羅所用的。基本的經節就是以弗所書第一章廿三節：「使祂為教會作萬有的頭，教會是祂的身體，是那充滿萬有者的丰滿」（另譯）。教會是基督的身體有甚麼功用？
壹、是基督住在其中藉以彰顯祂自己
教會之于基督，正如人的身體之于人。一個人是住在他的身體裡面，哪里有身體，哪里就能看見那個人。一個人乃是藉著他的身體到這裡或是到那裡。你不可能在一個地方看見這個人，而在另一個地方看見他的身體。我們能夠憑著人的身體知道他是怎樣的一個人。若是一個人從來不笑，你就知道他是哪一類型的人，若是他常常笑，你也知道他是哪一種人。在不同的國籍中，那個國家的特性也是藉著他們的身體表彰出來的。比方你到法國去，法國人是用他們的手來解釋一切的事。在世界別的地方，就不是這樣了。若是你注意一個人的行動，你就能知道他裡面很多的故事。你能藉著人走路的樣子來認識人，不必人告訴你說他們是誰，你就知道他們來了。關於聲音也是這樣，你不必看見那個人，你聽見他的聲音，就知道是他了。所以住在身體里的人，常常藉著他的身體來使你認識，這是關於基督身體第一方面的意義。
基督住在教會中，並藉著教會彰顯祂自己。這個聽起來好像很簡單，但這是教會的一個嚴重的考驗。就是主能否在教會里將祂自己表顯出來？人能否藉著主的身體認識主？人能否藉著教會的聲音聽出是主在那裡說話？人能否藉著教會的步伐，看出是主在行走？我再說，這是真實教會的考驗。如果不是這樣的話，那麼不論她的名稱是什麼，這都不是真實的教會。
貳、是一個完整的機體
所有的肢體都是彼此相聯接的，也是彼此相依賴的。在我們的肉身上是如此，于教會也是一樣。保羅這樣說：「就如身子是一個，卻有許多肢體；而且肢體雖多，仍是一個身子；基督也是這樣」（林前十二12），手不能對腳說我用不著你。每一個肢體都和其它的互相關聯，也和其它的互相依賴，若是任何一個肢體失去了作用，那個身體就不完全了。所以教會乃是一個完整的機體，肢體間都是互相依賴，彼此關聯的，為著身體的丰滿，身體必須如此，這就是教會。
我們必須承認從神的眼光看來，教會乃是一個完整的機體，所以任何在行動上或生命上的「單獨」，都會破壞屬靈的定律，而這種屬靈定律的破壞就產生屬靈的限制。在我們肉身里有一些疾病，會使肢體有單獨的行動，於是就與其它的肢體失去了關聯，那就表明身體的健全發生了問題。在我們肉身的身體里是這樣，在屬靈的身體里更是這樣，神把這些天然的定律深深的寫在屬靈的世界里，正如祂把屬靈的原則寫在物質的世界里一樣。
三、有兩個管制的系統
在我們肉身的身體里，有兩個管制的系統，一個系統就是血液，血液把身體里的各肢體聯接起來，並使整個身體顯出功用來。在我們身體里另一個系統就是神經系統，神經也是把整個的身體聯接起來，使身體能顯出功用，成為一個完整的機體。
我們身體的一切行動，都是在於這兩個系統，若是血液停止流到某個肢體里去，那個肢體就失去作用了。身體就不再有完整的機能了。同樣的，你若是把某個肢體的神經割斷了，於是那個肢體也失去了作用。所以整個身體乃是藉著血液系統和神經系統才成為一個完整的身體。
在教會，就是基督屬靈的身體里，也有兩個東西正和這兩個系統相同。
一、生命──使身體合一併顯出功用
與血液相當的就是生命，主說：「我又賜給他們永生」（約十28），基督乃是把那個新的生命賜給祂的身體。舊約聖經說：「生命是在血中……血就是他的生命」（利十七14）。一個大量失血的人，若是不馬上輸血的話，他的生命就難保了，所以血液對於生命是何等的重要。
主耶穌的生命在祂的身體里，乃是祂身體的功用和合一的根據。我們的血液是在血管里流到身體的各處，我們不可能把任何一個地方扎破了而看不到血。這就證明我們整個的身體都是由血液聯接起來的，你不能在身體上找出絲毫的間隔，基督的生命在各肢體里也是這樣的實在。我們的生活和事奉都是根據于這個生命，這個神聖的生命就是新約聖經所講的「永遠的生命」。主耶穌的生命乃是教會里那個大的屬靈的血液系統。如果把主耶穌的生命提出去，教會就失去她的工作和行動的能力了。所以主耶穌說：「我來了，是要叫人得生命」（約十10）；但祂不停在這裡，祂又說：「並且得的更豐盛」，主是要教會作祂的身體。裡面充滿了神聖的生命，好叫身體的能力和功用表現出來。
二、聖靈
在屬靈方面和我們身體的神經系統相當的就是生命的靈，也就是內住的聖靈。聖靈乃是這個屬靈身體里那龐大的神經系統。
（一）把身體帶到基督作元首主權的實際里
血液是關乎心的事，神經是關乎頭的事。我們的神經系統是集中于我們的頭，所以聖靈乃是要把身體帶到基督作元首的那主權的實際里。聖靈作基督身體里的神經系統，祂的工作總是與基督作元首的主權有關，「基督為教會作萬有的頭」（弗一22另譯）。聖靈總是把一切事與基督作元首的主權聯起來，身體是藉著元首的管制而一起行動，但是元首和身體能聯在一起，乃是藉著聖靈這個神經系統。聖經說：「從一位聖靈受洗，成了一個身體」（林前十二13）。
（二）產生超時空的身體屬靈知覺
這個神經系統也是我們的知覺系統，藉著這個系統，我們才能感覺出每一件事。你如果用針扎在身體任何一個細小的部份里，整個身體就都知道這件事，不管那個身體離頭有多遠，全身就都知道了。怎樣知道的呢？當你把針一扎進腳趾，馬上神經就打電報給頭說，我受傷了。你頭要作一些事，所以頭再回電給手，告訴手說，你要為腳趾作一些事，這個過程比我說話還快。這是一個很大的神經系統。所以傳達比說話還快，主說：「他們尚未求告，我就應允；正說話的時候，我就垂聽」（賽六十五24）。當你進入聖靈的境界的時候，你就是進入了一個奇妙的境界里，因為在聖靈的境界里，時間和空間完全沒有了。
你們還記得主耶穌所行的一個神跡麼？這個神跡是隔著相當遠的地方施行的。當一個人為著他生病的兒子來見主的時候，主耶穌對他說：「回去罷，你的兒子活了」。他回去之後，看見他兒子果然好了，於是他就問說，是甚麼時候見好的，結果就發現那正是主耶穌說話的時候（參看約四46~54）。你在這裡就看見時間和空間都無關緊要。對於神，永世就是現在；對於神，並沒有過去現今和將來這些時間的限制；對於神，也沒有這裡和那裡的區分；一切總是這裡，也總是現在，聖靈的境界真是一個很奇妙的境界。
現在聖靈的系統乃是安置在基督的身體里，因為聖靈總是把一切事和元首聯起來的，因著神經系統也是我們的知覺系統，所以聖靈也就是我們屬里的知覺系統。你曾否為著在遠處的一個人，而在裡面有一個重擔？你感覺必須為著某人禱告，雖然你一點不知道他在那邊的境遇，但你卻在心里有了這個負擔，你就為著那個人禱告，以後你就發現，他實在有一個特別的需要，是主把那個需要擺在你的心里。這表明說，聖靈是把我們在元首里聯結在一起，這也是主把祂屬靈的定律寫在我們肉身的身體里。
肆、基督不能居于元首的地位就使身體失去管制協調和知覺
在教會這個屬靈的身體里，那個合一或協調的失去，常是因為我們失去了主耶穌作元首的主權。這就是說沒有讓基督居于祂作元首的地位上，也就是說我們沒有承認並且順服基督作我們的元首。如果基督沒有顯出作身體元首的功用，那麼這個身體就失去了管制，失去了身體的協調，也就失去了身體里屬靈的知覺。這樣就不可能來認識主的心意。若是要認識主的心意，我們就必須要完全順服在祂元首的主權之下。
身體失去管制的協調和感覺，可能有各種不同的原因，也許是因著這個肢體和元首割斷了，就是和元首分開了。若是你把一個肢體和身體分開，元首的主權就不能藉著那個肢體顯出功用來，身體的完整就被毀壞了，身體完滿的用處也就被毀壞了。有時候有些屬靈的事會在主和我們之間，結果也就叫我們與主分裂了，不管這是在單個的肢體身上，是在一班的肢體身上，或者是在整個的身體上，只要你叫基督失去了祂作元首的那個地位，那麼一切就都錯誤了，像這樣的事在教會歷史里太多了，在教會中大多數的分門別類和失去協調都是因著基督不能居于祂作元首的地位，祂不能在形式上被稱作元首，在道理上作元首，祂必須實際的來作元首，祂作元首的主權必須是一個實際的事實。我們很容易就離開了基督元首的主權，可能使肢體受了傷，或者使元首受了傷。使聖靈擔懮就是使元首受傷，若是聖靈擔懮了，主就不能作祂所要作的了，若是主擔懮了，我們禱告求主作什麼，都是沒有用的，使聖靈擔懮就是叫基督作元首的主權受到損傷。這樣元首就不能再顯出功用。我們可能傷了我們這個肢體，我們也可能傷了基督身體里的一些肢體，這樣我們就把身體的平衡弄翻了，就使聖靈擔懮了，因此主就不能和我們同行。所以我們屬靈生命的管制是在於我們關心基督身體里其它的肢體。
伍、身外之物的侵入會破壞身體管制的系統
一些身外之物常常會侵入身體內，我們平常稱它作細菌。這種東西一跑到身體的一個肢體里來，整個的血液系統或神經系統都可能被破壞了，這個肢體可能就失去了作用。這個東西也可能散佈   到其它肢體里去，所以聖經說：「有毒根生出來擾亂你們，因此叫眾人沾染污穢」（來十二15）。有一些不是基督的東西跑進來了，就發生了發炎的作用，在這個系統里就有了毒，若是不把這個東西去掉的話，整個身體都要受到影響，它要散佈到最近的肢體那裡去，然後它就在肢體里繼續作那個破壞的工作。你們都知道這是非常真實的，在這件事上有許多屬靈的功課，所以在新約里就有兩卷書信講到這件事，以弗所書是講到身體，而歌羅西書是講到元首，這是一件東西的兩面。
陸、結論
現在我們要把這些總結一下，為甚麼有教會？第一，為著一個人的存在和彰顯。這一個人就是基督。第二，在教會里所有的那些混亂都要受到改正，那一切的事都是在起頭髮生的。一個另外的東西跑進來了，並且散佈在全人類中間，元首的主權就受了傷，於是這個身體就成為一個解體的、亂了地位的東西。在亞當里的族類失去了它的協調，並且對神的旨意也失去了功用，就是因為基督元首的主權被推翻了，因此這個種族就有了敗壞。現在教會作基督的身體，就是要來改正這一切的事。當主耶穌實際的作了教會的元首，在基督里就能看見聖靈的合一，神的旨意就能得以完成，所有因著撒但的工作而進到人裡面的混亂，都受到改正。在新約聖經里有一些對神兒女很嚴重的警告，有這樣的話說：「不可給魔鬼留地步」（弗四27）。這就是關係到主百姓的合─，若是我們不能彼此相愛，就給撒但得著機會。祂為教會作萬有之首，教會是祂的身體」（弗一22，23）

第八篇、教會的名稱之六──君尊的祭司
讀經：「你們要歸我作祭司的國度」（出十九6）。
「你們是君尊的祭司」（彼前二9）。
「萬軍之耶和華如此說，……又必在位上作祭司」（亞六12，13），這是一段說到主耶穌的預言。
「又使我們成為國度，作祂父神的祭司」（啟一6直譯）。
「又叫他們成為國度作祭司，歸于神」（啟五10直譯）。
「在頭一次復活有分的有福了，聖潔了，……一同作王一千年」（啟廿6）。
教會乃是祭司的國度，或者說，是君尊的祭司。這是把兩種思想聯在一起，就是把君王和祭司聯在一起，把祭壇和寶座聯在一起，也是把受苦和榮耀聯在一起。
壹、在基督身上
無論什麼時候，我們要解釋一個真理或者要說明一個聖經題目，我們不是先看那個真理，也不是先看那個題目，乃是先來看基督。因為我們已經說過，真理是在主耶穌裡面，並且主耶穌是真理。所以在以上所說這個特別的關聯上，我們也必須來看主耶穌。
一、祂是在寶座中間的羔羊
在我們剛才所讀的啟示錄中，有的地方我沒有讀，那些地方是說到那位在寶座中間的羔羊。這位在寶座中間的羔羊乃是啟示錄裡面的一個特點。這裡所說的羔羊，在希臘文是小羔羊，在寶座中間的小羔羊。一隻羔羊和掌權，這乃是兩件極端相反的事。不能有別的東西比這兩件事再相反了。
你們記得在啟示錄五章說到一位天使拿來一本書卷，乃是一本封閉且加了印的書卷。他發問說：“有誰配展開那書卷？”約翰就說：“因為沒有配展開那書卷的，我就大哭”。天使對他說：“不要哭猶大支派中的獅子他已得胜，能以展開那書卷”。約翰想要看一看猶大支派的獅子，但是他卻看見一只羔羊；他說：“我又看見寶座与四活物并長老之中有羔羊站立”。獅子和羔羊是兩個絕不相同的極端：羔羊是說到軟弱，說到柔和，也說到降服；而獅子正和這些相反，獅子乃是表明能力，也表明絕對有把握，獅子是全然無畏的，在箴言里說：“獅子乃百獸中最為猛烈，無所躲避的”（箴三十章三十節）。它是一直往前，不因任阿緣故而后退的。在舊約圣經里獅子乃是君王的象征；而羔羊乃是犧牲的表記。所以獅子和羔羊的涵義，乃是極其相反的。世界從來不把這兩樣擺在一起，但在基督里，這是一個極大的真理。
二、因著十字架勝過了一切而登上寶座
我們來看主耶穌在天上的地位。保羅說：「使祂從死里復活，叫祂在天上坐在自己的右邊，遠超過一切執政的、掌權的、有能的、主治的、和一切有名的；不但是今世的，連來世的也都超過了」（弗一20，21）。所以主耶穌乃是在極其有權威的地位上；祂的地位是根據于祂在十字架上的工作。祂的十字架在任何的一個境界里都是得勝的，祂勝過了人類的境界，也勝過了祂自己的魂。「祂將祂的魂傾倒，以致于死」（賽五十三12直譯）。
祂的十字架也勝過了世界。這世界的靈就是要得著這個世界，他要得著所能從世界得著的一切，好使他有權能。這就是這世界和其上列國的靈，──盡力的要得若這個世界，為要能掌權。你們還記得主耶穌的話說：「人若賺得全世界，賠上自己的魂，有什麼益處呢？」（太十六26直譯）。主這話就是指著這世界的靈說的、主乃是說到一個人，這個人一直要更多的得著世界，好使他自己得到完全的滿足，但在這一切事裡面都沒有神。主耶穌說：「無知的人哪！今夜必要你的靈魂」（路十二20）。那人得著了全世界，卻沒有得著神。這就是世界的靈。但主說：「你們可以放心，我已經勝了世界」（約十六33）。主耶穌勝過這世界的靈，祂拒絕了在撒但手中的世界、國度和榮耀。
祂的十字架也勝過了這世界的君王。這世界的君王乃是搶奪神的，。主耶穌的十字架乃是對這世界君王的一個得勝。你們還記得，在啟示錄開頭祂所用以表明自己的話：「我是那存活的，我曾死過，現在又活了，直活到永永遠遠，並且拿著死亡和陰間的鑰匙」（啟一18）。鑰匙乃是權柄的表號。我們所熟悉的另一處聖經說：「祂特要藉著死，敗壞那掌死權的，就是魔鬼；並要釋放那些一生因怕死而為奴仆的人」（來二14，15）。因著祂敗壞了死和那掌死權的，祂就消滅了死的懼怕。這就是羔羊三重的得勝。祂在寶座上乃是羔羊，羔羊已經得勝了，羔羊勝過了一切，祂是因著祂十字架的得勝而登上寶座。
三、經過試驗證明祂是配登寶座
他所以在寶座上，因為他已經證明自己是配的。我們首先要注意，那個羔羊先在寶座中間，然后才有教會聚集圍繞著那個寶座。他們唱新歌說：“你配拿書卷，配揭開七印，因為你曾被殺”（參看啟五章）。主耶穌和父神之間有一段秘密的歷史，神在暗中已經把他試驗過了，神已經試驗過他儿子的心，并且證明他是配得那個地位的。

在大衛身上，我們能找到這件事的一個寫照，當掃羅王在他的國里失敗的時候，耶和華就對撒母耳說，他已經找到一個合乎他心意的人。這就是我們所知道關乎大衛的頭一件事，耶和華已經找著他了。在這之前耶和華曾一直的注意大衛，大衛与神之間有一個秘密的生活。從外面來看，沒有甚么人注意他，也沒有甚么人鼓勵他，他沒有理由能成為一個特別的人物，他沒有甚么地位要持守，也沒有甚么原因能叫他自認是甚么。許多時候，我們所以有一些屬靈的生活，乃是因為我們知道有人在注意我們，因為我們有一個地位，需要我們來持守，有一次一位傳道人對我說：“你知道我原不能這樣正直，只是為著我的會眾，我必須這樣正直，否則就使他們灰心了”。這就是說出那不配的光景。但大衛沒有會眾，他在外邊沒有甚么可維持的地位，也沒有人注意他。當撒母耳來找耶西的儿子時，大衛正在田野里放羊，沒有人會以為大衛是值得帶出來的。所有耶西其他的儿子都被召來在撒母耳面前經過；當撒母耳觀看他們的時候，他看見一個特別好看的人，他就說：“耶和華的受膏者必定在他面前”（撒上十六：6）。但是耶和華說：“不要看他的外貌。因為耶和華不是看外貌，耶和華是看內心”（撒上十六：7）。耶西所有其他的儿子都從撒母耳面前經過了，耶和華卻沒有指著他們中間任何一位說：“這就是他”。當時撒母耳相當的為難，因耶和華曾告訴他說，他在耶西的儿子當中已找到他的王。於是撒母耳就問：“你的儿子都在這里么？”耶西說：“哦，還有另外一個，但是他并沒有甚么好，他只是在放羊。意思就是說，那另外一個是不配作王的。撒母耳說：“把他帶來，他若不來，我們必不坐席”。當他們把大衛帶來了，耶和華說：“這就是他，你起來膏他”（撒上十六：12）。

耶和華在暗中曾一直注意大衛，他在暗中曾試驗過大衛，后來大衛也曾說到這件事。當大衛面對著那個大歌利亞的時候，掃羅說，你年紀太輕，你不能去与那非利士人戰斗，因他是一個巨人，他自幼就作戰士。大衛回答說，當我放羊的時候，有時來了獅子，我就起來把它殺了，有時來了熊，我就把它撕裂了，這個非利士人也必像他們一樣（參看撒上十七章）。大衛在暗中已經為著羊群舍了他的性命，耶和華在大衛身上看見了他的儿子，就是那位好牧人的靈：“好牧人為羊舍命：（約十：11）。大衛在牧人這件事上乃是一個偉人。耶和華說：“這就是他，膏他為王”。大衛己經證明他自己是配得的，他本身已經先是一個王，然后才在職分上來作王。當他在名義上是王以先，在情況上他已經是王了。

大衛所表顯出來君王的特點是甚么？我們要知道，大衛有一個偉大的性格，關於這點我們可以來看他在掃羅手下所受的苦難。圣經說掃羅想要殺大衛，於是掃羅就到處追赶他，要消滅他，許多年來掃羅是盡他所能的使大衛過著艱苦的生活。有一天來到了，那時大衛可以很容易的除掉他的仇敵。那天掃羅和他的軍隊追赶大衛，到了晚上，他們都有躺下睡覺，連掃羅的護衛兵都有睡了，因為他們那么迫切的要得著大衛，所以他們極其疲乏，他們是竭盡其力的要來消滅大衛，他們真的把它當作一件事情來作。但是現在他們都睡著了。大衛就來到這個情境里，他在一個小山坡上，他看見掃羅和他的軍兵，大衛手下有一個人對大衛說，現在是你的机會了，那人并且試著從屬靈方面來解釋這件事。要知道若是你能找出一個屬靈的理由來作某作事，這是相當大的一個試探。那人說，耶和華已將他交在你手里，那時大衛只要舉手之勞，就可以把他的難處完全結束了，這是何等大的試探！但是大衛說，不，神不許可我伸手害耶和華的受膏者。

后來掃羅終于被人殺死了，大衛也就脫開他一生的仇敵。但大衛的手沒有殺害掃羅，他把這件事完全讓給主，掃羅是在戰場上被殺死的。那時大衛的反應如何呢？他沒有說感謝主，一切都過去了，現在我自由了，掃羅已經得著報應，主已經給了他所該受的審判。不，沒有這樣的事，在圣經里再沒有比大衛作哀歌吊掃羅的事更美了。他說：“掃羅和約拿單活時相悅相愛，死時也不分离”（撒下一：23）。大衛并且叫全體軍兵都來哀哭掃羅。我稱這個是偉大，你們說是不是？所以這個人是配得到寶座的，他先在性格上是王，然后才在名義上來作王，但這不過是主耶穌的一個寫照就是了。

主耶穌所受的試驗比大衛更嚴重，更可怕，“他也曾凡事受過試探与我們一樣；只是他沒有犯罪”（來四：15）。當主耶穌在地上的時候，他那种秘密的生活我們沒法知道，雖然我們知道他在曠野所受的試探，我們也知道他以后所遇到的一些試驗，但無疑的，他与神之間的秘密生活還有許多事，是從來沒有記載出來的，他該有多少的爭戰是我們人所不知道的。我們要看見他是誰？他乃是与神同等的，他是神的儿子。當那一天人們帶著兵器來捉拿他時，他說：“我能求我父為我差遣十二營多的天使來”（太廿六：53）。十二營的天使！你們還記得西拿基立王的大軍來攻打耶路撒冷的事（參看賽三十七：36）。雖然只有一個天使出去，但敘利亞偉大的軍隊，在那一夜之間都變作死尸了。一個天使就能作那么大的事，而主耶穌說，我父能差遣十二營多的天使來。但他從來沒有向神求過一個天使，這是一個有力的得胜，這是一個看不見的得胜。是的，他已經證明自己是配的，他乃是在寶座上的羔羊。

四、祂在寶座上作祭司

（一）祭司的職份

祭司的職份有好幾方面的意義：

第一，祭司的事奉乃是叫神心滿意足，這是祭司最基本最完全的意義。祭司們所作的一切，就是要使情況達到一種地步，使神心滿意足。這乃是一件相當大的事，為著要使神心滿意足，那就有許多的事情必須完成。當現有的情況和神的心意完全相反的時候，祭司的工作就是要帶進一種情況能使神心滿意足，這就是祭司職份的開始。主耶穌有沒有作成這件事？祂已經作成了，祂已經得到一種情況能叫神心滿意足。所以祭司的職份首先是對神的。

第二，祭司的工作就是把人帶給神，並把神帶給人。這也是主耶穌所作成的事，祂已經把人帶給神，就是藉著祂的血把人帶給神，「祂愛我們，用自己的血使我們洗去罪惡，又使我們成為國民，作祂父神的祭司」（啟一5，6）。祂已藉著祂的血把我們帶給神，祂也藉著祂的血，把神帶給我們，這是祂祭司的職份。祂的寶座勝過了一切神與人之間的間隔。

（二）寶座的掌權
第一，祂是藉著生命掌權。
生命乃是對魔鬼一切工作最終的答案，生命也解決了所有罪的工作。主耶穌就是藉著生命來掌權。你們還記得保羅怎樣說到這件事，他說：「那些受洪恩又蒙所賜之義的，……要因耶穌基督一人在生命中作王」（羅五17）。要在生命中作王，主耶穌征服死亡的這個生命，乃是祂掌權的一個基本因素。「我是那存活的；我曾死過，現在又活了，直活到永永遠遠」（啟一18），祂乃是藉著一個不死的生命來掌權。
第二，祂也是在光中掌權，光是主耶穌掌權的一個大能。因為基督已經消除了黑暗，祂已經消滅了人心中的黑暗。這世界的神把不信之人的心眼弄瞎了，但是主來把相信之人的心眼開啟了，祂把光賜給那些黑暗里的人。屬靈的光乃是一個極大的能力，凡是真正有認識的人，都是在權能境界中的人。為要站在屬靈爭戰的立場上，使徒就說到真理的腰帶，「用真理當作帶子束腰」（弗六14）。腰帶總是能力的表記，我們束起腰帶來乃是為著爭戰或工作，所以使徒說：「你們要在主里……剛強起來，束上你們真理的腰帶」。真理乃是一個偉大的能力，意思就是說，那個說謊者魔鬼已經被趕除，並且，祂也是在愛里掌權，我們在啟示錄一章里看見祂的出現，那裡說祂「胸間束著金帶」。雖然那時祂是來審判教會，但祂是在愛里來審判他們，祂是在愛里對待祂的百姓。祂寶座的權能就是愛，這一種的權能比任何的權能都大。
貳、在教會身上──神使教會也成為國度和祭司
教會已經進入基督所作的和基督所是的福氣里，教會已經承受了這一切，因此教會也能顯出國度和祭司的功用。教會的權能就是在於她能受苦，真實的能力就是羔羊的能力。在啟示錄里有一處說：「他們與羔羊爭戰」（啟十七）。這好像是很愚拙，但那個屬靈的意義卻是非常的大。在柔和里比在驕傲里更能得勝，在軟弱里比在人的能力里更能得勝，在喪失里比在得著里更能得勝，在愛里比在恨里更能得勝。主耶穌已經證實了這件事，這也是教會所該是的。這些就是寶座真實的光景，教會需要進入這個不死生命的福氣里：「你們當以基督耶穌的心為心。祂本有神的形像，不以自已與神同等為強奪的；反倒虛已，取了奴仆的形像，成為人的樣式；既有人的樣子，就自已卑微，存心順服，以至於死，且死在十字架上」（腓二5~8），這就是在靈里並在工作中的羔羊。下面接著說：「所以神將祂升為至高，又賜給祂那超乎萬名之上的名，叫一切在天上的、地上的、和地底下的，因耶穌的名，無不屈膝，無不口稱耶穌基督為主」（腓二9~11），這是在寶座上的羔羊。主對教會說：「你們當以這一位基督耶穌的心為心」。

第九篇、教會的名稱之七──新人
讀經：「因祂使我們和睦，將兩下合而為一，折毀了中間隔斷的牆；……為要將兩下，藉著自己造成一個新人，如此便成就了和睦」（弗二14，15）。
「你們受洗歸入基督的，都是披戴基督了。並不分猶太人，希利尼人，自主的，為奴的，或男或女；因為你們在基督耶穌里，都成為一了」（ 加三27，28）。
若要明白教會，我們就需要明白基督，加拉太書第三章說：「你們受洗歸入基督的，都是披戴基督了」。我們需要真的知道基督是怎樣的一位，這樣才能知道披戴基督是什麼意思。
壹、主耶穌是人子──祂是宇宙性的
有一個名稱是主耶穌常用來稱呼祂自己的，那是祂最喜歡的一個名稱。祂稱自已作人子，這個名稱對教會而論，是一切事的鑰匙。這是祂宇宙性的名稱，這名稱說出祂是一個宇宙性的人。這是一個包含相當豐富的名稱。我們現在來看主耶穌的宇宙性。
一、基督降生的宇宙性
也就是道成肉身的宇宙性。路加福音是講到人子的─本福音，人子是路加福音的鑰字。約翰說到祂是神子，馬太說到祂是猶太人的王，馬可說到祂是神的僕人，但路加的稱呼乃是人子。路加是一個希臘人，他寫路加福音的目的是為著他那些希臘的朋友，希臘人對於人是最感興趣的，他們總是盼望有一個超然的人，若是他們發現一個人比其它的人偉大，他們就要為他造一個像，並且把一個花冠放在他頭上，那個人就成為模範的人了。等到他們再找到一個人比這人更偉大時，他們就另外再造一個像。他們有哲學廳，那裡面滿了希臘哲學家的像，他們也有體育廳，那裡面滿了希臘運動家的像，他們為每一種偉大的人物都建造了一個大廳，這就是希臘人的思想，他們總是期望有人在人的形狀里是最偉大的，因此路加就寫給他希臘的朋友，說到主耶穌就是那一個人。
你們要注意路加所寫主耶穌的家譜和其它人所寫的是如何的不同。馬太只把主耶穌回溯到亞伯拉罕，他只是把主耶穌當作一個猶太人，就是猶太國的一分子，是亞伯拉罕的子孫，是猶太人的王。約翰是把主耶穌一直回溯到創世之前，「太初有道，道與神同在，道就是神」（約一1）。而路加是把主耶穌回溯到亞當。路加的觀念非常有意思，他不是把主耶穌當作亞伯拉罕的一個子孫，也不是單把主耶穌當作神的兒子（雖然以後路加要證明這位人子就是神）。但他寫家譜時，乃是把整個的人類都帶進來，而以主耶穌作代表。所以人子這個名稱乃是一個神而人的名稱。這不是一個國家的名稱，乃是把整個人類都包括在基督里了。所以在基督的降生和成為肉身里，我們可以看見基督的宇宙性。祂與在亞當里的整個族類發生關係，並且整個在亞當里的族類也都包括在這一位人子裡面了。
二、基督個格的宇宙性
讓我們來看祂的降生，成為肉身和在地上的生活
（一）祂不能被限制在任何一等人或任何一個國家里
在祂的個格里，祂不能被限制在任何一等人裡面，祂也不能被限制在任何一個國家里。雖然祂生在猶太國，但你不可能把祂限制在猶太國里。祂比任何一個國家都大，沒有一個國家能夠要求祂單獨的屬於他們。沒有一個國家能說主耶穌是屬於我們的，祂是單單屬於我們的。主耶穌是屬於所有的國家，而不是單單的屬於任何一個。我們知道這是真實的。
（二）祂不能被限制在任何的社會團體里
保羅論到當時的社會團體說：「為奴的，自主的」。希臘和羅馬的社會是分為奴的和自主的兩班人。自然在那個社會里自主的是重要的一班人，而那些可憐的奴隸就算不得什麼了，他們沒有公民權，他們正像市場上買賣的物品一樣，這些就是希臘社會的階級。但是主耶穌不能被關在任何一個社會的階層里，祂對富足人是如何，祂對為奴的和貧窮人也是如何，祂不讓自己被社會上任何一班人所單獨據有。祂與稅吏和罪人一同吃喝，祂完全自然的與富人同坐吃飯，也完全自然的和窮人一同吃喝，沒有一個人能說祂是專屬於我們的。祂屬於高等的階級，也屬於低下的階級，不論是富人或是窮人，不論是為奴的或是自主的，祂在任何地方都是合適的。
（三）祂不能被限制在任何一個教育的階層里
祂對受過教育的人正如對那些未受過教育的人一樣自然。這就叫人感覺驚奇。那些受教育的人說這人從那裡有這等學問呢？祂從來沒有進過大學，祂從那裡得到這些知識？主耶穌實在帶給他們一些難題。他們常常捉弄祂，把祂逼到死角落里，但是主耶穌卻從那裡出來，反而把他們留在死角里。在這個立場上他們完全沒有辦法對抗主。但祂又怎樣讓那些未受教育的人來了解呢？那些未受教育的人的確愛聽祂，聖經說：「眾人都喜歡的祂」（可十二37），你不能把祂關在任何一等人裡面。
（四）祂不能被限制在任何一個性別里
對於性別又怎樣呢？保羅說：「在基督里沒有男的，也沒有女的」（參看加三28），就性別而論，你祇得把主耶穌除外。祂不是具有一切男子的特點麼？祂不是一個真正強壯的大丈夫麼？是的，那些在聖殿里買賣鴿子的人發現主耶穌是一個大丈夫。但是在另一面，祂又是何等的柔細，祂對小孩子是溫和的，祂對婦女是同情的。你不能把祂包括在任何一個性別里，祂乃是屬於一切的性別，你不能說祂是男人而不明白女人的事，你也不能說祂是女性而不懂男性的事，祂是一個宇宙人。
（五）祂不能被限制在任何一種語言里
我聽見許多弟兄妹妹禱告，我不懂得他們禱告什麼。我到世界各地去，我聽見有人用德語，用荷蘭語，用瑞士語或者用許多別的語言禱告，我都不懂得。但是主耶穌懂得地上任何一種語言。你有沒有計算過在地上有多少種的語言，主耶穌能懂得所有的語言，並且祂能用他們各種的方言對他們說話。這在任何其它人身上都作不到，主耶穌乃是一個宇宙人。
（六）祂不屬於任何一等氣質
有人把人的天性分作五種不同的氣質，任何一個人的氣質都是五種中的一種，這就是人被造不同的光景。因為他受造是那樣的，所以他們就在那種方式中行事為人。你憑著他們行事為人的方式就能說出他們是屬於那一種人了。但是你不能把主耶穌列在任何一種氣質裡面，你不能說主耶穌是專屬於哪一種的人，當你來看祂的時候，你就看見所有人的類別中，那些優點祂都有了，並且祂是超過一切的。
（七）祂不屬於任何一個時代
別人都是活在他們自己的時代里，他們是屬於某一個時代。我們說有的人如果今天能還生回來，他們必定不能作他們從前活著時所作的事。我們可以把一些有名的傳道人當作例子，那些人在他們的時代里能吸引許多人，若是那些人今天再還生回來，他們就不能作同樣的事。這個時代已經改變了，他們被神興起來為著他們那個時代的。在任何一個境界里，這都是非常清楚的。有一種特別的環境興起來，於是也就有特別的人興起來應付它，這就是我們所說，人是為著現今的。時代變遷了，那些人就不適合現在這個時代了。
但主耶穌不屬於任何一個時代，祂怎樣適合于二千年前那個時代，也照樣適合于今天這個時代，並且在二千年中每一個時代祂都合適，在祂身上，時間沒有什麼分別，祂能在任何一個時代里遇見人，祂不專屬於昨日、今日或明日。就如聖經說：「耶穌基督昨日今日一直到永遠是一樣的」（來十三8）。你不能說主耶穌屬於任何一個時代，主耶穌是超時間的，所以祂是一個宇宙人。
以上所列舉的都是就著祂的個格來說的。
三、基督受浸並十字架的宇宙性
在祂受浸的事上，我們看見祂十字架的象征。基督的受浸和祂的十字架，在原則上，在意義上都是相同的。我們不難看見祂十字架的宇宙性，主耶穌不僅是為猶太人而死，祂也為外邦人而死。「神愛世人……叫一切信祂（耶穌）的」（約三16）。罪是宇宙性的，罪並不是在某些人身上有，在其它人身上沒有，保羅說：「眾人都犯了罪」（羅五12）；因著罪，「死就臨到眾人」。所以就需要主耶穌的十字架來解決罪，並解決死。這是宇宙性的。
四、基督復活並昇天的宇宙性

祂復活的宇宙性，這正是死的另一面。「死就臨到眾人」，但「在亞當里眾人都死了，照樣在基督里眾人也都要復活」（林前十五22）。請注意：眾人都死了，乃是在亞當里；而眾人都活了，乃是在基督里。這不是說一切在亞當里死了的人，都要在基督里都活了。乃是說，在基督里的的眾人都要復活。神的世界只能有那些在基督里之人的地位，其它的人都要從神的世界里消失，所以我們的重點是說耶穌的復活是一件宇宙性的事。
五、基督賜下聖靈的宇宙性
主耶穌賜下聖靈來，聖靈的恩賜是何等的豐富。彼得在五旬節那天說：「祂……把聖靈澆灌下來」（徒二33）。當五旬節那天，在耶路撒冷是誰聚在一起？乃是猶太人和入猶太教的人、希利尼人、帕提亞人、瑪代人、以攔人和住在米所波大米的人。他們都集中在那裡，於是聖靈就降下來了。雖然那時他們沒有都接受聖靈，但是他們都看見了聖靈的工作。很可能在那一天那些族的代表都得救了，這是主耶穌在天上一個偉大的宇宙性的舉動。這是為著世界和其上每一個國家的，使徒們在那一天所傳的信息乃是摸著了所有的國家，所以聖靈乃是在天的管治之下朝著每一個國家來行動的。這也是耶穌基督的宇宙性。
六、基督再來的宇宙性
等到祂再來時，祂要把列國都集中在一起受審判，不只是一個國家，乃是所有的國家都要帶來受祂的審判。
七、在基督里一切屬地的區別都消滅了
在耶穌基督里所有地上的區別都消滅了，而帶進屬天的管治，這就是諸天的國家，諸天乃是宇宙性的。
你們坐過飛機的人都知道，在上空所有地上的國界都看不清楚了，你從這國越到那國卻看不到那些國界。你若沒有地圖或別種的報告，你就不知道這國與那國是如何分開的，那就是說你不知道你是從這國出來到了另一國，高高在天上就沒有明顯的國界的存在，一切在地上的分別都消失了。主耶穌是在天上，主耶穌是屬天的人，祂不懂得屬地的分別，我們不難把這一點引用到教會身上來。
貳、教會是披戴基督的一個新人──在這裡一切屬地的區別都消滅了
現在我們都能明白使徒保羅這話的意思了。他說：「你們受浸歸入基督的，都是披戴基督了。並不分猶太人，希利尼人，自主的，為奴的，或男或女」（加三27，28）。這就是教會，這就是披戴基督。在教會里，所有這些屬地的分別和不同都應該消滅。就地上來說，這些分別還在那裡，但是就屬天來說這些分別都應該消去。按天然來說，我們仍舊是某一等人，但在基督里，我們得著了同一種的氣質。就天然來說，我們受造是某一種的樣子，但是恩典能把我們作得完全不同。
許多年以前，我常在一所聖經學院里講道，我有一個科目就是人的天性，所以我就講人的天性那些不同的類別，我稱作人有五種的氣質。我就把這些不同的氣質分析一下，告訴學生們說，他們怎樣能認識某些人，因此他們對某些人就該有甚麼盼望。如果他們能把某些人的氣質找出來，那麼他們就能確定的知道那些人要怎樣的行事為人，因此他們就知道該用那種方法對待他們。我說，你們看見某種人是這樣作事，你就知道你對那些人該有甚麼盼望。有的人你不可信託他們，因為他們受造就是這樣。你若信託他們，就會叫你失望。另有一種人你知道你該信託他們，你可以把責任擺在他們身上。我講過了之後回家去，就覺得非常不快樂。我說，這些學生對我所講的非常感覺不愉快，所以我就去禱告，主對我說：「你沒有給恩典留一點地位，你忘記了恩典能使人行事為人與他天然所要作的完全不同」。恩典能使不可靠的人變作可靠的，恩典是奇特的東西。主說：「你有沒有留給我什麼地位？」是的，主耶穌的確救拔我們超過人類的水準。
保羅說：「你們受浸歸入基督的，都是披戴基督了」（加三27）。你想這不是受浸奇妙的意義麼？如果這是真實的，那受浸是何等的有意義！在受浸的時候，我脫去了舊人，穿上了新人。我穿上了基督，這就是基督，這也就是教會。你脫去的是甚麼？你在主耶穌的十字架那裡脫去的是甚麼？你在受浸的時候所見證脫去的是甚麼？你是把一切屬舊造的，屬地的性情都脫去了；你把一切對事情的觀念都脫去了；你把對猶太人和外邦人那個屬地的觀念都脫去了；你把對從男女性別的那個屬地的觀念也脫去了。這個屬地的觀念以為有一種的性別是高超的，而另一種性別是低下的。在基督里沒有這個，我們雖然還有性別，但我們對性別的觀念卻改變了。所以我們把這個屬地的觀念，這個屬地天然的人脫去了、我們就穿上基督，基督就是神觀念中的人，就是照著基督而有的人類。所以教會就是這「一個新人」。「一」就是說所有的分別，不管是什麼，都已經消除了，在教會里只有一，沒有二，而「新」就是說，有一些事是相當新的。這不是一個新的組織，乃是一個新的人，這就是教會。

第十篇、教會的名稱之八──新婦、羔羊的妻
讀經：
「耶和華神說，那人獨居不好，我要為他造一個配偶幫助他。……耶和華神就用那人身上所取的肋骨，造成一個女人，領他到那人跟前。那人說，這是我骨中的骨，肉中的肉，可以稱他為女人，因為他是從男人身上取出來的」（創二18~23）。
「並且說，因此，人要離開父母，與妻子連合，二人成為一體。這經你們沒有唸過麼。既然如此，夫妻不再是兩個人，乃是一體的了；所以神配合的，人不可分開」（太十九5，6）。
「但與主聯合的，便是與主成為一靈」（林前六17）。
「你們作妻子的，當順服自己的丈夫，如同順服主：因為丈夫是妻子的頭，如同基督是教會的頭；祂又是教會全體的救主。教會怎樣順服基督，妻子也要怎樣凡事順服大夫。你們作丈夫的，要愛你們的妻子，正如基督愛教會，為教會捨己；要用水藉著道，把教會洗淨，成為聖潔，可以獻給自己，作個榮耀的教會，毫無玷污皺紋收等類的病，乃是聖潔沒有瑕疵的。丈夫也當照樣愛妻子，如同愛自己的身子；愛妻子，便是愛自己了。從來沒有人恨惡自己的身子，總是保養顧惜，正像基督待教會一樣；因我們是祂身上的肢體。為這個緣故，人要離開父母，與妻子連合，二人成為一體。這是極大的奧秘，但我是指著基督和教會說的」（弗五22~32）。
「我又看見聖城新耶路撒冷由神那裡從天而降，預備好了，就如新婦妝飾整齊，等候丈夫」。「拿著七個金碗，盛大滿了末後七災的七位天使中，有一位來對我說，你到這裡來，我要將新婦，就是羔羊的妻，指給你看」（啟廿一2，9）。
在我們剛才所讀的聖經中給我們看見教會一些新的屬靈原則。這裡說到教會是基督的新婦，有三種的關係：第一，和創造有關。在創造時這個關係就有了，我們所讀的聖經就是回頭來說到這件事。第二，和救贖有關。「基督愛教會，為教會捨己」。第三，和榮耀有關。「可以獻給自己，作個榮耀的教會」。我們現在就要來看基督與教會這三種特別的關係。
壹、與創造有關的屬靈原則
一、交通
關於這件事，主首先是說：「那人獨居不好」（創二18），所以妻了的被造第一個目的就是為著交通。
友伴的第一個意義就是聯合。這是基督和教會之間的一個屬靈原則。有一件事我要提醒大家，所有神物質的創造，都是一些屬靈原則的具體表現。當我們說到教會是基督的身體時，我們就看見人這個肉身的身體，說出了多少屬靈的原則。人這個肉身的身體，乃是照著屬靈的原則構成的。丈夫與妻子，妻子與丈夫的關係，也是照著屬靈的原則構成的。在神的心意中，神物質的創造常是比實體的本身有更多的意義。神那個偉大而永遠的觀念，投影在祂所創造的一切事物里。所以當祂創造男女之間關係的時候。也是照著屬靈原則而作成的。
這些屬靈的原則到了新約里就有很丰滿的亮光。在以弗所書里，這件事更特別的向我們打開。這個關係所表現的第一個屬靈原則就是交通。聖經有這樣的話說：「我們原是被……召……有分于祂兒子的交通」（林前一9另譯）。在丈夫與妻子，妻子與丈夫那個天然的關係里，首要的原則和定律乃是交通。關於婚姻雖然還有許多別的事，但是第一個定律乃是交通。因為這是說明基督和教會的關係，神的心意就是要藉婚姻的關係來表明基督和教會的關係，並且要以這件事在地上來說明天上屬靈的事。所以「我們原是被……召……有分于他兒子的交通」，這就是我們蒙召的目的和根基。這就是這個關係首要而基本的觀念和意義。我想這是聖經中最奇妙最美麗的一件事。
請你們注意主怎樣說明這件事。主說：「那人獨居不好，我要造一個配偶幫助他」（創二18）。意思就是說，我要造一個人，與他相配。造一個人能應付他的需要，沒有其它的受造之物能作這件事，沒有其它的東西能來配這一個人，所以神必須造一個特別的受造之物來配人。現在把這個引到教會身上來。我們來看神對教會的觀念，教會乃是能夠來配祂兒子的一個東西。這就解釋了以弗所書第五章里所說的話，我們現在要更進一步的來看這件事。
在一個真實的神所創造出來的婚姻的關係里，是沒有專制或獨裁的地位的。妻子乃是來作丈夫的伴侶，作丈夫的友伴，這是神的定律。
我們把這件事例證一下。當以斯帖被選為王后時，她就準備好使自己與王相配，後來她來到王面前，王就對她說：「王后以斯帖阿！你求什麼？就是國的一半，也必賜給你」。你們想想看，一個妻子可以向丈夫要任何的東西，凡她想要的東西，她都可以要。主耶穌的話說：「你們奉我的名，無論求什麼，我必成就」（約十四13）。這就是教會求基督，但是教會必須與基督相配，才能這樣作。基督必須信得過說，她不會求任何會叫自己受傷的事。她必須與基督合一到一個地步，使基督能信任她。你們不覺得這是奇妙的交通麼？「你們奉我的名無論求什麼，我必成就」。這真是一個完全的交通。主讓我們來求祂，告訴祂說，在我們想對祂有益而該作的事是甚麼。這就需要完全的了解，完全的同情，完全的相信和信任，這就是交通。主就是要祂的教會站在這樣的一個立場上。因著教會和基督是相配的，教會就能向祂求任何的事。
你們還記得以斯帖的故事。那時有些事要發生，會使王的名大受羞辱。如果哈曼所要行出來的事成功了，那麼，王的名字就要在歷史上蒙羞的記上一筆，同時王在神面前也將陷入極其嚴重的處境中。所以以斯帖看見拯救猶太人也是為著王和王名字的益處，她不只是為著她自己和她的百姓來求，她更是顧到王的名和王的尊貴。你們可以把這件事引用在教會和基督的關係上。「你們奉我的名，無論求什麼」。這就是為著主名的榮耀和尊貴，這要影響到主的名。所以交通和禱告的定律就是真正關心到主的名。這個關係不是由於獨裁，或者有什麼人專制。這乃是交通的關係。
這對於教會豈不是一個大的挑戰麼？在名稱為教會的身上，這件事是否真實呢？今日所謂的教會乃是一個組織，並不是一個妻子。這是一個組織，而不是與主之間的交通。我們要看見，這就是關於教會真實首要的觀念。這就應付了主要求交通的需要。我不懂得主為甚麼需要交通，這個奧秘是大的。保羅說：「這是極大的奧秘」。雖然如此，聖經里滿了這件事，主要與祂的百姓有交通。這就是教會的開始，「被召有分于他兒子的交通」。
二、聯合
第二個原則就是聯合。「二人要成為一體……與主聯合的，便是與主成為一靈」（林前六16，17）。你們要注意哥林多前書第六章這句話的前後文。保羅在那裡說到婚姻的關係，也說到在婚姻關係里的不貞。他說：「與娼妓聯合的，便是與他成為一體。……但與主聯合的，便是與主成為一靈」。「二人成為一體」乃是說出二件事：第一這是不分的。「一」在聖經里總是指著永遠不能分開的東西。你不能把「一」分開。也許你說可以的，你可以把它成為兩個－半。但是每一個一半都是另一個的一半。當你把一分開了，你祇得著一半。這個數字是不能分開的。「二人要成為一體」。「與主聯合的，便是與主成為一靈」。他們是一個人，這就是主對於教會和祂自己的觀念── 一個新人。教會和基督乃是一個靈，一個身體。亞當說：「這是我骨中的骨」。使徒保羅說：「我們是祂的骨，祂的肉」。（弗五30小字）
其次說到‘二’，‘二’也代表一個充分的見證。要記得‘二’這個數字在圣經里總是指著一個充分的見證。主耶穌總是差遣他的門徒兩個兩個的出去。他又說：“若是你中間有兩個人同心合意”（太十八：19）。就是說，兩個人變作一個人了。所以兩個在一起成為一個，就是作充分見證的數字。“憑兩個人的口作見證，句句都要定准”（太十八：19）。所以二人成為一體的意思就是作見證，他們的一體就是一個大的見證。請記得甚么時候當神把兩個人帶到絕對的一體時，那里就有大的見證。這就是一個真實的見證。
撒但一直要把神最后的兩個百姓都分開，它不只把我們分成公會，宗派，以及一個一個的小團體，它乃是要進到最後的兩個人中間去。它特別喜歡在夫妻中間作這件事。撒但好像非常恨惡夫妻之間這种真實的交通，因為那對於主是太重要了。撒但是一個極大的分裂者，而主耶穌的見證乃是在屬靈的合一里才能得到。這就見證說，耶穌基督已經毀坏了魔鬼的工作。在你和主的百姓，就是教會之間那個生活中，要常記住這件事；分裂是魔鬼的工作，而合一才是主的工作。

三、繁生
第三個原則就是增加或說繁生。對於那頭兩個人──亞當和夏娃，主就託付了那個大的生命原則。就是這兩個人要能把生命分出去，這是一個很奇妙的責任，這也是一個很嚴肅的責任。神對他們說：「要生養眾多」（創一28），這是生命一個重大的託付和責任。
所有天然方面的事，乃是屬靈方面之事的表征。主就是要藉著教會來繁生祂自己。乃是藉著基督與教會才能繁多。以賽亞書五十三章的話說：「祂必看見後裔，並且延長年日，……祂必看見自己勞苦的功效」。主耶穌是藉著祂的教會來看見祂的後裔，藉著教會祂就生出許多屬靈的兒女來。
路加寫使徒行傳說：「論到耶穌開頭一切所行所教訓的」（徒一1）。路加的意思就是說現在我還要告訴你們：「祂在教會里，並藉著教會又繼續作了些甚麼」。當教會活著，主耶穌也活著。這不僅在另一面是真實的，因為祂活著，我們也活著。這裡也有一個意思說，當我們活著的時候，祂也活著。
有一句話是保羅用過的。當他聽到某一個教會不好的消息時，非常痛苦，所以，他就打發人去看一下，等他們到了那裡，發現事情並不像所聽見的那樣壞，但是當教會聽見保羅為這事如何的難過時，他們就把錯誤改正了，於是就告訴保羅說，一切都對了，保羅就寫信給那個教會說：「我們就活了」（帖前三8）。我們的生命和你們的生命是這樣的聯在一起，因此沒有你們我們就活不了。對主耶穌也是這樣，若是沒有教會，主也是不能活著。祂要延長年日，教會乃是耶穌基督的延續。
所以首要的就是生命的託付。主把祂的生命託付給我們，要我們傳遞給別人，我們受托是要把生命傳遞給其它的信徒。這是何等奇妙的職事！無論對於沒有得救的人，或得救的人，我們都要盡供應生命的職事。我不知道你們是不是把主的生命供應給別的信徒，這個在教會中應當是真實的。你把生命供應給我，我把生命供應給你，我們彼此供應生命。
你們還記得使徒雅各布對這件事是怎樣寫的？他說到一個人犯了罪，自然罪總是帶進死亡來的，所以這個人就落到屬靈死亡的境地。雅各布說到有弟兄去為他禱告，他要把生命帶給他，藉著把生命供應給他，就把這個人從屬靈死亡的境地里帶出來了（參看雅五20）。
我常常記得我怎樣第一次聽到這些話的實際應用，那時我在美國和一位住在主里的弟兄住在一起。他說到一位有名的給主大用的姊妹。我曾聽過許多關於這位姊妹的事，我願意直接的知道關於她的事。這位弟兄很認識她，所以就把她的事都告訴了我。後來他告訴我關於她最後一次的大病。他說：他到那位姊妹的病房去拜訪她，他就是用雅各布書這句話說：「我去，並且把生命帶給她」。這給我一個印象。以前我從來沒有聽見人這樣用這句話。那時她快要死了，但這個弟兄說，我把生命帶給她，於是她的生命又繼續了好幾個月之久。
這不是很奇妙的麼？主託付我們把祂的生命供應給別人。這個可能在身體上影響我們，也可能在屬靈上影響我們。所以教會就是主生命的一個供應，這就是妻子對丈夫的功用。丈夫和妻子永遠不願意單有他們自己就夠了。如果婚姻的生命不會產生後果，那時還有毛病，還不是神心意中所要有的結果，神從來沒有意思要夫妻結束在他們自己身上。把這個應用在基督和教會身上，就是說神的意思不是要教會和基督的關係終結于他們本身，神的意思是要這個關係一直一直的向前去。
貳、與救贖有關的屬靈原則──挽救屬靈淫亂的破壞
第二部份是與救贖有關。這個婚姻的關係已經破壞了。我們曾說過在那要已經發生了屬靈淫亂的事。我所說的屬靈淫亂，就是亞當與撒但之間所犯的那個淫亂。這兩個乃是屬於兩個不同的國度。一個是神的國度，一個是撒但的國度。神從來沒有意思要這兩個合在一起，神從來沒有意思要這兩個之間有任何的關係。但是亞當卻犯了屬靈的淫亂，因此就出生一個虛假的後裔來，產生出另外一種的種類來。這個種類在屬靈方面乃是一個玷污了的種類。
你們知道這個原則在舊約里是如何一直的發展，以色列人是屬於神的國度，神已經分別他們歸給祂自己，神稱他們作妻子。這就是先知的話說：「我百姓的女兒」（賽廿二4；耶四11），其它的列國都屬於另外一個國度。先知說，列國的神都是鬼。所以當以色列人和列國接觸時，他們就受了玷污。當他們和列國百姓通婚時，神稱那件事作淫亂，神說那是姦淫，所以就需要救贖。這不僅是以色列人和列國之間的一件事，這乃是開始于人和撒但國度之間的，這就是人在亞當里的光景。在這個淫亂的背後，有一個屬靈的原則，就是不貞，這就毀壞了神和祂百姓之間的那個「一」。因此神和人中間的交通毀壞了。人的後裔給撒但擄去了。所以我們就有了玷污、分裂和一個虛假的生命。這些就需要救贖。「基督愛教會，為教會捨己……可以獻給自己，作個榮耀的教會，毫無玷污、皺紋等類的病」（弗五25~27）。救贖他們脫離一切的罪惡，而歸給那「愛我們，用自己的血使我們洗去罪惡」（啟一5）的。這就是教會所蒙到的救贖──洗去一切屬靈的玷污，並從撒但國度那個虛假的關係里帶回來。
三、與榮耀有關的屬靈原則──藉十字架預備自己而成為榮耀的教會
當你們看啟示錄時，你們會在這件事上看見一個特別因素。在啟示錄的開頭說到「祂愛我們，……使我們洗去罪惡」。這是主為我們所作的。你們再往下看就看見「羔羊婚娶的時候到了，新婦也自己鄧備好了」（啟十九7）。第一是說到主為教會所作的，第二是說到教會為主所作的，她把自已預備好了。
我們再回頭看以斯帖記。當以斯帖被選為王后的時候，聖經告訴我們，她被分別出來有一年之久，並且給她東西使她得潔淨。前六個月是用沒藥油，後六個月又用香料。她把自己預備好了，就是說，她接受並取用了為她自己分別出來所有的預備。有一些事是我們必須作的，我們應該接受並取用基督所是的。我們要知道，主的再來以及羔羊婚筵的來到，不僅是真理的問題，這裡有更多的意義。關於這件事，有些事是我們必須要作的。
有一次我參加在美國的幾次聚會，我要開始講一些新的信息，前面別人已經講過的一些信息，是關乎主的再來的預言。我是等到那些信息的末了才來到的。那個傳信息的人是講到時代末了的預兆，就是猶太人歸回巴勒斯坦地時的兆頭。他把所有關於這件事的經文都給了他們，又說到其它各時代里指著主再來的那些兆頭。我就注意那些聽眾一直翻他們的聖經，他們都在記筆記，他們都感覺非常有興趣。然後我站起來傳我的第一篇信息，我的信息是這樣說：「凡向他有這指望的，就潔淨自己，像祂潔淨一樣」（約壹三3）。我又說為主的再來，在我們身上應該作甚麼。他們就把聖經合起來了，他們把他們的鉛筆和筆記簿也都擺在一邊，他們看看鐘，盼望散會的時間快到，他們對這一點不感興趣。
但這是最重要的事，就是妻子如何把自己預備好了。我們不光要知道所有關於主耶穌再來的事，我們還必須預備自己等候主的再來。所以我們看見，在這件事上有兩面。有祂的一面，也有我們的一面。祂已經把我們洗淨了，我們就需要取用祂的預備，把我們自己豫備好。
天使說：「你到這裡來，我要將……羔羊的妻，指給你看」（啟廿一9）。這就是羔羊的婚娶。這都是祂十字架工作的結果。必須有十字架才能夠產生出教會來，為著與基督的關係，就需要十字架；為著與基督的交通，也必須有十字架；為著與主的這個聯合中的一切事，都必須有十字架。乃是藉著十字架教會才能成為榮耀的教會，毫無玷污、皺紋等類的病。我再說你們不要把這些話光當作聖經的教訓，要把這些話帶到主面前，求主給你們看見這些到底是什麼意思，你在其中該有甚麼責任。

第十一篇、教會的名稱之九──聖城新耶路撒冷
讀經：「我又看見聖城新耶路撒冷由神那裡從天而降，豫備好了，就如新婦裝飾整齊，等候丈夫。我聽見有大聲音從寶座出來說，看哪，神的帳幕在人間；祂要與人同住，他們要作祂的子民，神要親自與他們同在，作他們的神」（啟廿一2，3）。
「拿著七個金碗，盛滿末後七災的七位天使中，有一位來對我說，你到這裡來，我要將新婦，就是羔羊的妻，指給你看。我被聖靈感動，天使就帶我到一座高大的山，將那由神那裡從天而降的聖城耶路撒冷指示我。城中有神的榮耀；城的光輝如同極貴的寶石，好像碧玉，明如水晶；有高大的牆；有十二個門，門上有十二位天使：門上又寫著以色列十二個支派的名字；東邊有三門；北邊有三門；南邊有三門；西邊有三門。城牆有十二根基，根基上有羔羊十二使徒的名字。對我說話的拿著金葦子當尺，要量那城，和城門城牆。城是四方的，長寬一樣；天使用葦子量那城，共有四千里；長寬高都是一樣。又量了城牆，按著人的尺寸，就是天使的尺寸，共有一百四十四肘。牆是碧玉造的；城是精金的，如同明淨的玻璃。城牆的根基是用各樣寶石修飾的。第一根基是碧玉；第二是藍寶石；第三是綠瑪瑙；第四是綠寶石；第五是紅瑪瑙；第六是紅寶石；第七是黃壁璽；第八是水蒼玉；第九是紅璧璽；第十是翡翠；第十一是紫瑪瑙；第十二是紫晶。十二個門是十二顆珍珠；每門是一顆珍珠；城內的街道是精金，好像明透的玻璃。我未見成內有殿，因主神全能者，和羔羊，為城的殿。那城內又不用日月光照；因有神的榮耀光照；又有羔羊為城的燈。列國要在城的光里行走；地上的君王必將自己的榮耀歸與那城。城門白晝總不關閉；在那裡原沒有黑夜。人必將列國的榮耀尊貴歸與那城。凡不潔淨的，並那行可憎與虛謊之事的，總不得進那城；只有名字寫在羔羊生命冊上的才得進去」（啟廿一9~27）。
在新約聖經里，論到教會最末後的一個名稱，就是聖城新耶路撒冷。教會所有的特點都集中在這裡表明出來，教會是一座城，這說出了基督在教會里一切工作的意義。若是你把聖經仔細讀過（要記得這一章里的每一件事都有屬靈真理的表號）。你就會看見一切關於基督的真理和基督的工作，都在這一章聖經里具體的表現出來了。
壹、說出基督屬靈的偉大
第一，這座城是說出基督屬靈的偉大。這實在是一座大的城，這是她留給你的第一個印象。她的度量、內容、性質、功用、影響力都是大的，沒有一件小的東西。無論從那一面來說，她都是一座大的城。
神總是盡力要給人知道，祂的兒子乃是非常偉大的一位。因為神一切的豐盛，都居住在基督裡面，神那長闊高深的愛是在基督里才能看見。無論甚麼時候，使徒保羅想要說到主耶穌，他都發現找不到夠用的字，他用盡了他語言里所有最大的字眼，有時需要把幾個字聯在一起用，並且是用最高級的說法，例如：「充充足足的成就一切超過我們所求所想的」（弗三20）。他就是把那些最大的字一個一個的堆起來用，有時他發現要述說主耶穌乃是不可能的事，他只能這樣說：「基督那測不透的豐富」（弗三8）。
這座城就是把這些思想集在一起。所以這座城，第一件事就是說出基督在屬靈方面的偉大。保羅在以弗所書第一章說：「我們主耶穌基督的神與父，已經用在諸天界里的各樣屬靈祝福，在基督里祝福了我們」（弗一3另譯）。「各樣屬靈祝福」就是所有的祝福，那就沒有更多的了。父神所能給我們的最後一個祝福，祂在基督里也都給了我們。
這豈不是叫我們對於教會有一個很奇妙的觀念麼？因為保羅說：「教會是祂的身體，是那在萬有中充滿萬有者的丰滿」（弗一23直譯）。這一幅聖城的圖畫，不僅是基督的圖畫，也是教會的圖畫。在神的眼光中，教會是何等偉大的一個事物，並且神要教會所包含的是何等的丰滿。教會應該常常和使徒約翰一同說：「從祂的丰滿里我們都領受了，而且恩上加恩」（約一16直譯）。所以神的思想是要教會來彰顯並表明基督的丰滿，所以保羅曾指出，有一天我們眾人都要長大成人，滿有基督長成的身量。因此啟示錄二十一章就給我們看見，那一天是來到了，教會已經達到了那個丰滿的境地。請你們記得約翰開始寫這本啟示錄，就是說到「將必要快成的事」（啟一19另譯）。而在這裡他所說的那個必成的事，已經成就了──基督在教會里得著了丰滿的彰顯。
如果在整個教會身上這是真實的，那麼在每一個信徒身上也都該是真實的。在我們身上就不應該有任何小的東西，我們不應該是小的人，在我們的思想、話語、性格上，都不應該是小的。哥林多教會中的難處就是他們在屬靈方面是這樣小的一班人，所以保羅說：「哥林多人哪！我們向你們，口是張開的，心是寬宏的。你們狹窄，原不在乎我們，是在乎自己的心腸狹窄」（林後六11，12），他們的難處就是太小。如果基督是大的，祂的百姓也應該是大的。我們應該是一班有大的心，大的度量和大的思想的人，基督的大，應該顯在我們身上。
貳、表明基督的能力
這裡的聖城是表明基督的能力。我們來看她偉大的城牆，又高又大！這正是能力的象征。在新約聖經里有許多次勸信徒說，要在主里，並且在祂力量的權能里剛強起來。保羅為著教會禱告說：「我向父屈膝……求祂……藉著祂的靈，用能力叫你們在裡面的人剛強起來」（弗三14~16另譯），所以能力是基督的一個特點。我們不可能輕易的把這座城移動，是不能移動的這座城能抗拒任何要想移動她的事物，這裡的一切都已經堅定的設立了，所以使徒說：「你們務要堅固不可搖動」（林前十五58），我們必須這樣的堅定不移。這個能力就是使徒為著教會所祈求的，因此教會最終要成為基督能力的具體表現。請記得，如果我們要達到那個目的，那麼今天在我們身上就該有工作。我們必須學習如何在主里剛強有力，學習如何站穩來抵擋仇敵，並且成就了一切，還能站立得住。我們不應該是一種搖擺不定的人，今天站住，明天又躺下了、有許多的基督徒就是這樣。你不知道到了另一天他們是站住的，還是躺下的，他們是最不可靠的一班人，你永不能信託他們。在新約聖經里有許多話反對這種情形，神是要一班可靠的人。你能倚靠這座城，她不會今天在這裡，明天到別處去了，她永遠是在那裡。你能確定的知道，在甚麼地方可以找到這座城。沒有風能吹動她，任何東西都不能使她改換位置。這是說到基督的能力。主就是要把這個能力作到祂的百姓裡面。
三、表明基督的純潔
這座城的每一件事都是說到純潔，城的光輝如同極貴的寶石。城內生命水的河明亮如水晶。城牆的根基都是透明的，精金的街道也好像明透的玻璃。在這裡沒有攙雜的也沒有黑暗，一切都是透明、純潔、光明的。這是說到基督的純潔。在基督里沒有兩樣的東西，在基督里只有純潔的真理，一切關乎基督的事都是純潔的，透明的，並且是光明的。在這裡沒有謊言，沒有欺騙，沒有不潔。主就是要把祂的百姓作成這樣。所以在我們身上不該有欺騙，也不該有黑暗。
肆、說出基督的美麗
這是何等美的一座城！你看那十二種不同的寶石，那種在河兩岸的樹，那是一幅最美麗的圖畫。我們不需要來描述這座城了，我們只能說這座城是美麗的代表。神乃是美麗的神，沒有一件關於神的事是不美麗的，寫詩的人說：「願主我們神的榮美，歸于我們身上」（詩九十17）；「大祭司的衣服的稱作榮耀和華美」（參看出廿八2）。這就是神對於教會的觀念，教會也應該彰顯主的美麗。願主拯救我們脫離我們性格上所有不美麗的東西。（和合本：「你要給你哥哥亞倫作聖衣為榮耀、為華美」。）
伍、說出基督的苦難
這座城是基督的新婦，是羔羊的妻。天使對約翰說：「你到這裡來，我要將新婦，就是羔羊的妻，指給你看」（啟廿一9）。他就帶約翰去，把聖城指給他看。我們不知道那時約翰盼望看見甚麼。天使是告訴他要去看羔羊的妻子，等他到了那裡，卻看見一座城，這就是基督的新婦，這就是羔羊的妻。
羔羊總是受苦的標記，這個新婦乃是羔羊藉著苦難而得到的，你們還記得我們曾說過那顆重價的珠子，在這裡每一個門也都是一顆珍珠，說出這座城乃是基督受苦的果子。但不僅是基督為教會所受的苦難，並且教會也有分于基督的苦難。保羅說：「我們既多受基督的苦楚」（林後一5）。保羅又說：「我……為基督的身體，就是為教會，要在我肉身上補滿基督患難的缺欠」（西一24）；又說：「你們蒙恩，不但得以信服基督，並要為祂受苦」（腓一29）。所以這座城一面說出基督的苦難，另一面也說出教會交通于基督的苦難。我不知道保羅有沒有看見這座城的異象，但是我知道保羅看見了這座城的意義。為甚麼到他一生末了的時候，他說他最大的心志就是認識基督，並且交通于祂的苦難呢（參看腓三10）？沒有一個人願意這樣作，除非他看見了那個苦難所達到的榮耀。所以保羅說：「我們這至暫至輕的苦楚，要為我們成就極重無比永遠的榮耀」（林後四17）。這就是藉著苦難，藉著基督的苦難而得到的那個極重無比永遠的榮耀。
陸、說出基督的三大特貼──生命、光、愛
這座城乃是基督三個偉大特點的屬靈說明。基督三個偉大的特點是甚麼呢？使徒約翰把他的福音書分成生命、光和愛三部份。這些就是在約翰福音書信和啟示錄里的三大題目。這也是這座城和教會的三個偉大特點。
說到生命，有生命水的河，有生命樹，樹上的果子也是生命，並且那些樹的葉子也是為著使萬民得生命，這裡一切都是活的。所以教會就是蒙召來彰顯基督的那個生命。
我們再來看這座城里光的特點。「城中有神的榮耀，城的光輝如同極貴的寶石」（啟廿一11）「城內又不用日月光照；因有神的榮耀光照，又有羔羊為城的燈」（啟廿一23）。「在那裡原沒有黑夜」（啟廿一25）。你們看見，光乃是這座城一個大的特點。這是基督的一個特點。這也是祂所要教會具有的一個特點。完全沒有黑暗，沒有陰影。你們「在主裡面乃是光，行事為人要像光的兒女」（弗五8另譯）。
我們再來看愛。這座城是愛的具體表現。這座城里的一切都是圍繞著愛的。你們在那裡能看到愛的特點呢？在這座城里只有一條街道，你不能靠你自己的路而活，你找不到自己的路，我們都需要活在同一條的街道上，並且那條街道是用精金鋪的，金乃是神聖之愛的表記，所以在那裡我們都要在愛里一同居住，我們還記得一句話：「住在愛裡面」（約壹四16）。沒有私人的路，在那裡你沒有地方可以和別人分開住，那一天，我們都要住在同一條街上，都要很快樂的住在一起。我們「要在愛里行走，正如基督曾愛我們」（弗五2另譯）。
柒、說出基督的富源
那裡說：「在城內街道當中一道生命水的河，明亮如水晶，……在河這邊與那邊有生命樹，結十二樣果子，每月都結果子，樹上的葉子乃為醫治萬民」（啟廿二1、2）。當樹上的果子摘去以後，你不需要等到下一季才有果子，它們是每月都結果子，你們有沒有看見過這樣的樹呢？你們看見在這裡所說到的一切事都是用之不盡的。在這裡有奇妙的富源，我們需要花很長的時間來說到我們在基督里的富源。這就是祂對教會的觀念，教會應當為著世人，為著教會里所有的肢體而有基督的富源。在這座城里沒有一個肢體在屬靈上是貧窮的，每一個人都該是豐富的。「神本性一切的豐盛，都有形有體的居住在基督裡面；你們在祂裡面也得了豐盛」（西二9、10）。這就需要我們去發現我們在基督里所得到的是甚麼。
捌、表明屬靈的管治
這就是城的意義。城是管理的中心，這座城好像是安置在列國的中心，她的門是向著東西南北四個方向開啟的。二十四節說：“列國要在城的光中行走，地上的君王必將自己的榮耀歸与那城”（啟廿一：26另譯）。廿二章第二節又說到“樹上的葉子乃為醫治万民”（啟廿二：6）。所以這座城是在列國的中心；她是管理原則的具體表現。自然這個只能按靈意來解，不能按著字面來解。在這座城里，十二乃是一個主要的數字，她的度量長闊高都是一万二千‘弗郎’（一弗郎約等於八分之一英里，中文翻作四千里）。她的根基是十二种寶石，她的門是十二棵珍珠，城牆按著人的尺寸（就是天使的尺寸）共有一百四十四肘，也是十二的倍數，還有生命樹每月結十二樣果子，在圣經中十二乃是管治的數字，所以這座城就是神管理的中心。

神的意思是要教會成為管理的所在地，就是在神國里屬靈管理的中心。我信在啟示錄里有一幅圖畫給我們看見極大的變動，本來撒但的國度占据了整個天空，圣靈稱它們作“管轄這幽暗世界的”（弗六章十二節）。在這世界里所進行的一切事，都是撒但的管治所造成的。但是到了一個時候，撒但就從它的地位上被摔下去了，那時基督和他的教會取得了撒但所占据的地位，教會就成了一個管理的中心，取代了撒但今天所作的，而是另一种的作法，和它所作的完全不同。到那時撒但要完全被赶出去。我相信這就是撒但所以這樣恨教會的原因。因為神命定要教會來取代它管理的地位。那一天要來到，世上的國要成了我主和主基督的國，我們要和他一同作王，直到永永遠遠。教會有一個大的呼召，和一個大的使命，就是在將來的世代里，教會要成為神管理的器皿。

現在我們把這一切的特點用三個詞歸結起來，就是偉大、性格和功用。這就是基督在他百姓里的顯出；這就是基督自己的表現；這就是基督的同在，說到神的帳幕在人間，我未見城內有殿，因主神全能者和羔羊為城的殿；這也是基督的管理。這一切都是藉著他十字架的工作完滿的實現了。
What is the Church?  by T. Austin-Sparks

"For ye see your calling, brethren, how that not many wise men after the flesh, not many mighty, not many noble, are called: but God hath chosen the foolish things of the world to confound the wise; and God hath chosen the weak things of the world to confound the things which are mighty; and base things of the world, and things which are despised, hath God chosen, yea, and things which are not, to bring to nought things that are: that no flesh should glory in his presence. But of him are ye in Christ Jesus, who of God is made unto us wisdom, and righteousness, and sanctification, and redemption: that, according as it is written, He that glorieth, let him glory in the Lord" (I Corinthians 1:26-31) 

What is the Church? It is Christ in living union with His own. That is the Church. 

You do not build a special building and call it "the Church". You do not have a special organization — a religious institution — which you call "the Church".  Believers in living union with the risen Lord constitute Church. This is the reality, not the figure. 

Now, in union with Christ risen, all human limitations are transcended. This is one of the wonders of Christ risen as a living reality. We are brought into a realm of capacities which are more than human capacities, where — because of Christ in us — we can do what we never could do naturally. 

Our relationships are new relationships — they are with heaven. Our resources are new resources — they are in heaven. That is why Paul wrote to the Corinthians that God hath chosen weak things, the foolish things, the things which are not... that by them He might bring to naught the wise, the mighty, the things which are. Why did God appoint it so? Because it is not by might, nor by power, but by His Spirit... and to show that there are powers, energies, and abilities for His own which transcend all the greatest powers and abilities of this world. 

That is the history of God's people... and that is where so many people go wrong.  Men of the world look upon Christians and, for the most part, do not think much of them. They measure them by the standards of the world and say: "Well, they are rather a poor lot; their caliber is not much!". 

But that is God's way, and the world never can measure that. Nor can that be done by human wisdom, strength, or ability at its greatest. God has chosen weak things for that. Why? Simply because weak things, in their dependence, are the best instruments — the best means — of allowing God to show that such works are not of any human sufficiency at all... but all of Himself. 

Please do not take comfort from the fact that God has chosen weak things and foolish things... and say: "Well, I am that — and therefore it is all right!" The point is: Are you, in God's hand, bringing to naught the mighty and the wise? Is it not a case of our resting back on our weakness and our foolishness and our nothingness... and our saying: "That applies to me; that is all right; that is all that matters!" 

That is not all that matters. The thing that matters is that I — being weak — may know resurrection union with Christ in all His might and power; and, in that union with Him, mighty spiritual things should be done through me. That is the positive side. 

We may know the Lord in a personal and inward way. We may draw upon the Lord's resources in a personal and inward way. All that the Lord has is available to us inwardly. Heaven is no longer closed when we are united with Christ on the ground of His atoning work.
The Meaning of the House of God by T. Austin-Sparks 

If we go on with God, the Cross leads us immediately to the House of God. The Cross opens the way to the House of God, and the House of God depends for its full meaning upon whether the Cross has done its work. 

A great many people think that the Church, the House of God - or whatever you may term it - is a doctrine, a part of a system of Christian truth. Have you thought that? Well, let me say that you are wrong. What is the House of God? We may first name a number of things which it is not. 

The House of God is not a part of a system of Christian truth or teaching. It is not a congregation with religious services. It is not a Christian society with a membership. It is not a religious association for religious purposes. Yet these are the ideas that are in so many minds when we speak of the House of God. People think of it as a place where religious observances are carried out, or as a society set up for religious purposes. The House of God is the spiritual relatedness of believers. "For by one Spirit are we all baptized into one Body..." (1 Corinthians 12:13). That is the House of God... a spiritual relatedness. 

But it is more. The House of God is the recognized and active relatedness of believers. It is not a nebulous thing. It is not an abstract idea. The spiritual relatedness of believers is very wonderful, but there must be a recognition of it; and that relatedness must be made an active thing. That is the House of God. 

Then the House of God represents a greater measure of Christ than is possible to any number of separate individuals. Separate individuals can never come to the Lord's fulness. It will necessitate all the believers for the Lord's fulness to be entered into; but to come to it, believers must needs be in a relatedness... and that, an active relatedness. That is very practical. Any life that is a free lance - that is independent and detached - will be limited, even though there may be belief in the spiritual relatedness of all believers. This thing has to become practical - an actual working thing. Fellowship is essential to fulness. 

We know that is why the enemy has never ceased trying to scatter the Lord's people - to divide, subdivide, and divide again. He is always after that, because he knows that actual relatedness is the way to the fulness of Christ - the way in which what Christ is in heaven becomes expressed here on the earth. 

Fellowship and relatedness after a practical sort is an important thing on the earth, and it cannot be repudiated. We cannot, without robbing the Lord of something, pass it off as something which has irreparably broken down and can never again find an expression. Not at all. The Lord has not taken that attitude. That represents surrender to the devil - the devil's triumph amongst the Lord's people. Actual relatedness, which involves persistent fellowship, is the way of heavenly fulness. That is the House of God, the heavenly fellowship of born-anew children of God here on this earth. 

You see that a feature of the House of God is fellowship - actual fellowship. Given that, another feature arises and becomes manifest... and that is Life. Oh, what Life there is in fellowship. The Life of the Lord - His risen Life - is manifested in fellowship, and that is a feature of the House of God. And is not the House of God, the Body of Christ, intended to be the expression in a corporate way of the fact that Christ is alive - is risen? 

Then Life leads to light... and in the fellowship of the Lord's people there is a ground for the Lord to communicate the knowledge of Himself in a way that He cannot do to isolated individuals; that is, if they are isolated by their own fault. We are not talking just now about that geographical isolation which cannot be avoided, but we are dealing with spiritual isolation, spiritual separateness. The Lord reveals Himself in the midst of His people in His greater fulnesses. 

Thus the House of God is a very practical thing, bringing us on the way to heavenly fulness; and we have to recognize that we are under a great responsibility for what the House of God represents in the matter of spiritual fellowship. It is the place where the personal is put out and we no longer live unto ourselves, but unto one another - unto Christ and for Christ - in order that there may be an increase of Christ.

First published in "A Witness and A Testimony" magazine, Mar-Apr 1937, Vol 15-2

Some Principles of the House of God by T. Austin-Sparks 

Reading: Psalm 132 

“Then Solomon began to build the house of the Lord at Jerusalem on Mount Moriah, where the Lord appeared unto David his father, which he made ready in the place that David had appointed, in the threshing-floor of Ornan the Jebusite” 2 Chron 3:1

There is much related Scripture which we ought to read, but must only refer to as we proceed, because of our limited space.

It needs no arguing amongst us, I think, that the centre of God’s presence among men, namely, the house of God, is a matter of first importance. I have said the centre of God’s presence, for the house of God embraces and relates to every thing else which is of concern or interest to the Lord. The house of Lord is within a wider range of God’s interests and concerns. Ultimately, there will be wide ranges to which it ministers, to which God manifests Himself through it. It is the centre of His presence. 

From a consideration of its great type here in the Old Testament, the temple, we are able to learn something of the principles which constitute the foundation and basis of that central dwelling place of God.

The Triumph of Faith and Obedience

The passage which we have just read is a key to so much, both historically and spiritually. I begin by pointing out again that the first principle of the house of God, the dwelling place of the Lord, is the triumph of faith and obedience when all else has been brought down to the dust. All Abraham's hopes and expectations, and the promises of God and the covenant of God with him, centred in Isaac. Beyond and apart from Isaac, Abraham had nothing. And then God said, “Take now thy son ... Isaac...and offer him...for a burnt offering” (Gen 22:2). In the words from Job: “Lay thou thy treasure in the dust” (Job 22:24) And the writer to the Hebrews makes a point of that - that he in whom all the covenant and promises were centred was being offered up by Abraham (Heb 11:17,18). Looked at from one side only, Abraham was severing the very arteries of life, parting with everything of hope, prospect, possibility; all was, from that stand point, brought to ashes. But for the intervention of God, Isaac would very soon have been reduced to ashes. In effect he was. So far as Abraham’s heart attitude and obedience were concerned, Isaac was already in ashes. The wood was there for kindling, the altar and the knife were ready. But faith triumphed through obedience, and that very mount Moriah subsequently became the site of the temple, the house of God. The house of God is built on that sort of thing. 

This foreshadows Calvary. From purely earthly standpoints Calvary was the end of all hope. It was a laying of treasure in the dust; it was ashes; it was an end. We know how it was for those around that Cross: it seemed the end of everything. But on the part of the one central figure of that great universal drama it was faith’s obedience unto death, yea, the death of the Cross; and the house of God was and is built upon that. It is a principle. It is the great reality, the great doctrine of Christ. But it is of practical application, namely, that the house of God can only be grounded and founded and built as that sort of thing goes on.

The Laying Down of Life

A related principle is the continuous laying down of its own soul by the Church, letting go of its own life in obedience and in faith, when all is dark, when all seems hopeless beyond. Some course of obedience is required, calling for us to do that which seems to be without prospect or hope, and which involves, therefore, the laying down of our lives, of our souls. It is the way of building. It has ever been like that. 

When young men and women have given up all the prospects of this world and laid their treasures in the dust and gone forth at the command of the Lord, they have laid everything in ashes so far as this world’s hopes and prospects are concerned. The Church has been built in that way. Even when it is not like that in great acts of life’s vocation, it is a daily thing, a letting go of our own interests in obedience to the Lord, in faith in the Lord. It is thus the building goes on. I could work that down to very fine points and show how often the house of God is delayed and arrested in its progress by the withholding of something on which the Lord has laid his finger and said ‘I want that’. 

However there is the general principle, the triumph of faith through obedience when all is in the dust. Abraham believed God, and that great triumph provided God with the site for His temple, the great example and type of that spiritual house which is central to the fulfillment of all His purposes. God dwells in that sort of thing. But that central thing has to go through the depths. That which is the very heart of God’s presence, to which He commits Himself, has to know stripping more than others. This involves a deep work where faith is brought to perfection through very deep testing. 

Fellowship With God in His Sacrificial Love

Alongside of that (very deep testing) there is that factor of perfect fellowship with God in His sacrificial love. We have often made that point when speaking of Abraham’s great step into the heart of the One who withheld not His Son, His Well-beloved, but freely gave Him up for us all. It was indeed a movement right into fellowship with the sacrificial nature, the giving unto cost, of the love of God. That is the only way in which the house of God is established. There has to be a giving unto cost because of love. It is quite evident that Abraham loved God more than he loved Isaac, dear and important though Isaac was. Abraham saw that to obey was of greater importance than even to keep this tremendous treasure; and that is love. That is what the Bible calls the fear of the Lord - that element of fear in love. 

I am sure you know what that means. If there is someone of great account to you, and whose love you esteem very highly, you are always very sensitive about causing that one disappointment. That is the nature of the fear of the Lord. Abraham feared God. The house of God is built upon that kind of fear. It is of very practical and every day meaning - the love of God in our hearts leading to costliness in our sacrifice, our giving.

The Glory of Man Abased

Then passing from Abraham to David; this threshing floor of Ornan, the site of the temple, represented and stood for the undercutting of Satan’s man-glorifying work and the deep abasement of man himself. You remember that Satan incited David to number Israel - a thing which even a carnal man like Joab could see through, for he said, “The Lord make His people a hundred times as many as they are: but, my Lord the King, are they not all my Lord’s servants? why doth my Lord require this thing? why will he be a cause of guilt unto Israel?” (I Chron. 21:3). ‘The Lord has done very much, and will do more, but do not begin to count heads, to take account of how big your resources are and to glory in the greatness of your kingdom’. 

Joab was a carnal man, but it seems that some carnal men sometimes see more than Christians do as to principles. But David set aside Divine wisdom and good human wisdom, and insisted on the numbering of Israel. You know the result. All came from Satan’s prompting of David to do something which would glorify man and make much of his resources and achievements. The Lord came out and smote it hip and thigh, and that Satanic work of glorifying man was undercut and man was deeply abased. David was a sorry picture when he came to the threshing floor of Ornan. Oh, that man is now humbled to the dust! 

This has to be done before there can be any building of God’s house. Satan’s work to make much of man has to be completely undercut. The glory of man, and man’s desire for any kind of glory for himself, have to be abased. This is a house for the name of the Lord and for no other name in heaven, in earth, or in hell. “My glory”, says the Lord, “will I not give to another” (Isa. 42:8). 

The Lord does that all the time. Oh, the horrible display of human flesh in the realm of Divine things! Oh, the reputations made in the realm of what is of God! Oh, the delight to have a place in the Church! Oh, how often this flesh is active for its own pleasure and gratification! The Lord is hitting it hard all the time, driving hard blows -to ensure that His house is on the right foundation, not on any thing that is of ourselves. It does come home to us.

“Lord remember for David all his humiliations” (Ps. 132:1). That last word is more accurate than the one used in our translation. “Afflictions” is the word in the text, but that does not convey the true meaning unless you add other words and say, ‘The afflictions with which he afflicted himself’. He is saying, ‘How I humiliated myself! I would not allow my eyes to have sleep, I would not allow my bed to entice me, I would not enjoy my own house; I humiliated myself, deprived myself, in order to find a place for the Lord’. And the Lord does require that humiliation. He brings about this breaking down of man in order that the house should be rightly based. That explains His dealings with us. He will not let us be anything. 

If we are really to be the dwelling place of God, then we are to be nothing in ourselves. Do not look for reputation, do not try to make an impression, do not stand on your own dignity, do not do any of those things in any way whatever which will give you prominence with people and make them think something of you. It will not pass with the Lord. 

So let us get rid of it, every bit of it, and recognize what we are in God’s sight. He is going to bring that about; so if we try to make people think we are other than we are in order to get an advantage, we are contradicting the principle of the house of God. All self-importance must go, and all desire for recognition. All that sort of thing has to be wiped out. The house of God is not founded on that. God will not have it. Man is abased, and all the other is the devil’s work. It comes from him in whose heart pride was found.

The Meeting of Mercy and Judgment

Then let me remained you that the threshing floor of Ornan, the site of the temple was the place where judgment and mercy met. We sing

‘With mercy and with judgment 

My web of time He wove’.

There must be judgment. It was so in the case of David. But judgment is only one side. Judgment and mercy met on that threshing floor that day and kissed each other, and the temple resulted. Judgment has to begin at the house of God, but, thank God, it is not judgment unto utter destruction. It is mercy mingled with judgment, and the end is the triumph of mercy over judgment . That is Calvary, that is the house of God. We shall find it like that all the time. There will be judgment; it has to be; we know it quite well. 

The Lord does not let pass things that are contrary to the principles of His house. If we only knew it, as Paul tried to make the Corinthians know it, many are suffering today in numerous ways because they are not observing the principles of the house of God (I Cor. 11:30). There is that side; it goes on. But oh, God only does that in order to have mercy. It is mercy that is His end. So He founds and so He builds His house. 

God Under No Debt to Man

No indebtedness to man is allowed to be represented by God’s house. How insistent David was, how alive now to Divine principles! The refining fires wake us up to principles. It was so with David on another occasion. You remember how the ark was put on the cart. David had forgotten the Scripture. He went through a time of suffering until at last he came to see the Divine principle in the Word of God and put things right (I Chron.13 & 15). Here he is alive to principles again. When Ornan wanted to give David the threshing floor, David said, ‘No, I will pay you in full. No man shall ever say that the house of God is in debt to men; no other shall ever be able to say afterward, “Yes I gave God that; the site of that temple is my gift”’. 

No Ornan is brought out of all holding. Man has no place as a creditor in the house of God; there is no debt to man, he is brought right out. You can apply that.

The Threshing of the Corn

This was a threshing-floor, the place where all is threshed out before the Lord. No chaff here; nothing that is not real, genuine, true, solid; nothing that will not contribute to building up. It must be the true corn. God is always seeking to do this. The house of God is a threshing-floor. All our chaff, our vanity, our emptiness, is being got rid of, all that really does not count. God is after that which builds His house, or, to change the metaphor, the Body. He is after the corn. The chaff must go. In our very relationship to the Lord amongst His people, as forming His house, we find He is winnowing, threshing, getting rid of our vanity, our unreality, our chaff. But in so doing He is getting reality. He is getting what is solid, what will stand, what will feed. This is the basis of His building.

All that we have said should work out in very practical ways. The figures employed are but types and symbols, but the realities are in the hands of the Holy Spirit, and He will unceasingly press for their fulfillment in the lives of God’s people. Let us see to it that as He works in our case He has our full co-operation.

Bethany - The Lord's Thought For His Assembly by T. Austin-Sparks 

The upper room of the first chapter of the Acts corresponds with Bethany, the "house of figs", and Bethany with the upper room. We are going to take up that thought and, as the Lord helps us, follow it out to greater fullness. What is before us is the Lord's desire to have at the end what He had at the beginning - to have in His people, spiritually, that which He Himself constituted by His own presence at the beginning: and if I were asked to put into a word what I feel the object of the Lord to be, I should say, speaking symbolically, that it is 'Bethanies'. For Bethany, to my mind, most fully corresponds to the Lord's thought: He would have things on the basis of Bethany, constituted according to Bethany, and have His universal Church represented locally by 'Bethanies'. Now I am going to ask you to look at seven passages where Bethany is mentioned.

THE LORD RECOGNISED AND RECEIVED

Luke 10:38. "Now it came to pass, as they went, that he entered into a certain village (do not forget that villages represent local assemblies): and a certain woman named Martha received him into her house. (You know whose the house was now, who was the head of that house.) And she had a sister called Mary, which also sat at Jesus' feet, and heard his word. But Martha was cumbered about much serving, and came to him, and said..."

Now here, in this first mention of Bethany, we have one or two things which in principle represent that Church, and that assembly, and that house, which the Lord has His heart set upon, and I fasten at once upon one word: "And a certain woman named Martha received him into her house." The word "received" is the key-word to this whole thing, and it represents immediately a great difference. It is a discriminating word, a differentiating word.

One remembers that it was said concerning His coming from glory to this earth: "He came unto his own, and his own received him not" (John 1:11). We shall remember that He said of Himself: "The foxes have holes, and the birds of the heaven have nests; but the Son of man hath not where to lay his head" (Luke 9:58). And if it really did break upon us with anything like its real meaning, when we reflect as to who it is of whom the first is said, and who is saying the second, it would leave us astonished. Here is the Creator of all, the Proprietor of all, the Lord of heaven and of earth; the Lord who has greater right to everything and anything than any other being in the universe; the Lord, for whom and through whom all things were made - and He came and had not where to lay His head in the world of His creation, in the realm of all His sovereign rights. He was not received, but, as truly expressing the attitude even of His own kinsfolk to Him, He represented them as saying: "This is the heir; come, let us kill him, and take his inheritance. And they took him, and cast him forth..." (Matthew 21:38,39).
But here we read: "And a certain woman named Martha received him..." "My church" - "My church" - His assembly, His spiritual house, is the place where He is gladly received and finds His rest. It is His place, His place in a world which rejects Him; it is the place where He is recognised. Do you notice that when assemblies are being scattered over the face of the earth it is always that which is the beginning of an assembly? They "receive" the word. Pentecost was that: "Then they that received his word..." (Acts 2:41). At Philippi, "a certain woman named Lydia... whose heart the Lord opened, to give heed unto the things which were spoken by Paul. And when she was baptized, and her household, she besought us, saying, If ye have judged me to be faithful to the Lord, come into my house, and abide there" (Acts 16:14,15). That is the beginning of the assembly - it is like that everywhere. It is a spiritual perception issuing in an open-hearted reception. That is the first thing which befeatures His Church: "received". It is the giving Him a place, the place of honour.

Now that is very simple, but it represents much to the Lord, and it carries us a long way, because it represents something more than the Lord coming just to be a sojourner in the midst. It represents that the Lord has got a footing, a foothold, a place which provides Him with that which is necessary to Him to secure all His rights universally. Let me illustrate.

You remember the tragic story in II Samuel 15, of the rejection of David in the usurping of Absalom. It is a pathetic story - David driven away from his place; leaving, passing out of, the realm of his rights. One and another accompany him, and Zadok the priest brings the ark of God with him, but David turns to Zadok and says: "Carry back the ark of God into the city: if I shall find favour in the eyes of the Lord, he will bring me again, and show me both it, and his habitation" (vs.25). The inference is: 'When I come back, I shall have in the city, in the place of my rejection, that which is sympathetic with me, to which I can come back. I shall not come back a stranger; I shall not come back to nothing; I shall not come back to find no place; I shall not come back and find there is no home for me: I shall come back to something that is one with me. Zadok, you are one with me; yes, you wanted to come out with me - this is a perfect sympathy. Now go back into the city, and when I come back I shall come back to something that is with me'

And that is the principle here. The assembly here provides the Lord with that in which He is now, by His Spirit. It declares that He has a foothold in a rejecting world, and He is coming back to that. He will have something to come back to which is on His side and which, being on His side, will provide Him with the ground for re-establishing His universal rights, just as Zadok did for David.

And that is why the Lord would have His Church here in assemblies, local assemblies, over the face of the earth. They are testimonies to His rights, in a world where those rights are disputed and disowned; and they stand there to say: 'Yes, His rights are the supreme rights in this world, not the rights of the usurper', and they maintain that testimony. When He comes back, they are to be the means, the instrument, of His recovery of those rights which have been disputed and from which He has been driven out. There is a good deal bound up with receiving the Lord. He is coming back to His own because He is already there in possession.

You understand why the Devil is always out to destroy, if possible, the local expression of the Church; to destroy the little companies of the Lord's people who are living in heavenly union and fellowship with Him. It is because they represent His rights - the Lord's rights - and they are there all the time disputing by their very presence the rights of the usurper. The ark of the testimony is there; and while that is there, on the side of the Lord, the usurper has not universal sway. He knows that it represents that his kingdom is defeated, is menaced, and it is a constant thorn in his side. And so, if possible, he will quench it, break it, divide it, do anything to get rid of that local expression which is according to Christ and in which He is. That is what the Church ought to be as locally represented; that is what every believer ought to be here on earth: a foothold to the Lord in this earth, a testimony to His sovereign lordship and right. To receive the Lord provides Him with such a foothold and such a testimony.

And so we see that the very first step as related to Bethany is of the greatest significance. It represents a principle of tremendous importance. The Church is constituted, to begin with, upon the simple principle that Christ has found a place: amidst all the range of rejection He has found a place.

HIS HEART'S SATISFACTION

Now we continue with the passage: "... received him into her house. And she had a sister called Mary, which also sat at Jesus' feet, and heard his word." Literally the words are: "who also took her seat at the feet of Jesus and went on listening to His word." "Took her seat at His feet and went on listening." It was that which irritated Martha: she went on listening. What Martha really said to the Lord was in the same tense, the imperfect. When she came to the Lord she said: "Dost thou not care that my sister doth KEEP ON LEAVING me to serve alone?" "Keep on leaving me" - because she "kept on listening"!

What is this? Well, it is that which provides the Lord with what He most desires. It is the heart satisfaction of the Lord that is represented by this. The heart satisfaction of the Lord was found in what Mary did. It is here that we understand the meaning of Bethany. You go over to Matthew 21, and you will find the story of the fig tree. Jesus is moving between Jerusalem and Bethany; He has been into Jerusalem and has seen things in the temple, and His heart has been pained, shot through with the agony of disappointment. He has looked round upon all things, and has said nothing, and has gone back to Bethany. In the morning, as He is in the way, being hungry and seeing a fig tree, He comes up to it, to see whether perhaps it is bearing fruit. But He finds none, and says, "Let no fruit grow on thee henceforward for ever"; and as they return, the disciples mark that the fig tree is withered and dead; they point out the fact.

Now that fig tree, as we know, was bound up with Jerusalem, and was a type of Judaism as it then was. The heart disappointment which the Lord had met in the temple was one with His heart disappointment in coming hungry to the fig tree and finding no fruit; the two things are one. That order of things, then, passes out of His realm of interest; Judaism goes out for the rest of the age - "Let no fruit grow on thee henceforward for ever" (Gr. "unto the age"). It cannot satisfy Him, and it goes; it is a withered tree providing the Lord with nothing.

But when that heart disappointment is felt so acutely, and registered in that way by Him, He goes to Bethany, and Bethany means "the house of figs". Not in the temple, and not in Jerusalem, does the Lord find His satisfaction, but in Bethany. That is why He was always going there. Heart satisfaction for Him now was not in the cold, lifeless, formal religious system of the day, but in the living, throbbing, warm atmosphere of the Bethany home. He always knew that, while His words were rejected in Jerusalem, they would be accepted there, and listened to eagerly, and there would always be someone who would 'keep on' listening.

I am impressed with Acts 2; it says that after Pentecost those who believed "continued stedfastly in the apostles' teaching" (vs.42). You see, there the Church came in, and that is its feature: "they continued stedfastly in the apostles' teaching." We are so used to those words that they do not seem to convey very much to us. Will you bear with a simple practical way of seeking to apply it?

In these pages certain things are being said. Now you will read them, and you will go your way, and perhaps you will remember them for a certain length of time; perhaps for a long time you will remember Bethany. Mention of Bethany will bring back something - certain things that you have read. You may speak of this message as a more or less good one, an interesting message, or something like that. What a difference between that and your going away and 'continuing stedfastly in the teaching'! You must yourself interpret this, and say to yourself: 'Now what does it mean for me to continue stedfastly in that?'

The word really is 'persisting'. "They persisted in the apostles' teaching". There is all the difference between persisting in the teaching, and going away and saying: 'Well, that was a very nice message'. 'Persisting' represents the practical, positive application of the heart to the truth, and that constitutes His Church; it is where that which comes from Him is received and the whole heart, the whole life, is given to it. There is abandonment to it.

And that was probably what Martha did not like. Mary was abandoned to it, she was given to it; and that is what the Lord is seeking. I wonder what would be the result if we took that attitude toward every word of Divine truth that came to us. When I think of the mountains of truth that have been built up, I cannot help asking the question: 'What is the percentage of real application to that truth on the part of those who hear it?' It was because those at the beginning took such a practical attitude toward the things which they heard, and persisted in them, that you had the effectiveness there. They did not go away and say: 'What a wonderful sermon Peter preached today!' No, they persisted in the apostles' teaching.

That is what the Lord wants. That is what satisfies His heart. Mary took her seat at His feet and went on listening to His word, and that satisfied His heart when all else disappointed Him. Heart satisfaction must be a feature of the life of the Lord's people; and heart satisfaction to Him is just this, that we hang upon His word, we appraise it rightly, we regard it as the supreme thing. The assembly must be the "house of figs" for the Lord.

ADJUSTED SERVICE

Next let us look at Martha. "But Martha was cumbered about much serving, and came to him, and said..." The Greek is very strong: it means that she walked up to Him and involved Him in this. It implies that she regarded Him as responsible, and if she had said all that was in her mind, she would have said: 'You are responsible for this, You are involved in this, and it is up to You to put it right.' That is what is implied by the original words here - regarding Him as the one involved in it, and He could if He would, and He ought to, put it right. It implies that she burst out. She had been bottling this thing up, and at last, able to contain it no longer, she went up to Him and burst out: "Lord, dost thou not care that my sister hath left me to serve alone? Bid her therefore that she help me."

Now I want you to get the force of the situation, and it will help you with Martha. We must understand Martha's mood and position. "Cumbered about much serving" hardly conveys to us what really was the situation. We get from the translation an altogether imperfect impression, I think, of exactly how things were. The Greek word here is a word which means "was distracted", "pulled in different directions". Probably her anxiety showed in her face. And what was the anxiety over? Many household cares, perhaps many dishes; preoccupations of all kinds. And the Lord said to Martha: 'Martha, you are bothered about all sorts of secondary considerations; you have got more than you can handle. There is but one thing that is really necessary -'.

You are beginning to understand the situation now, are you not? It was simply that there was necessary an adjustment of things on the part of Martha, so that what was most important should have its place. It was not that the Lord was out of sympathy with Martha's providing them with a meal, but He saw that she was causing this meal business to become such an elaborate and extensive thing as to be altogether out of proportion, and to put the more essential things into a place much less than the non-essential.

Yes, a meal may be right, but oh, let us put things in their right proportion. Let us see to it that temporal things do not overwhelm spiritual. Do not let us become so anxious and distracted about the passing things that the spiritual things are eclipsed. For the one thing which ought to be made to keep all the other things in their right places - they are all right in their places - is the thing which comes from the lips of the Lord.

You see, it is a matter of proportion, it is a matter of where you are placing the most emphasis. It is a matter of whether you are allowing the things of this life so to absorb, and to occupy, and to draw you round with anxiety, that the greater things are not getting a chance. And we all agree now, we have no more quarrel with the Master over Mary, when we see it like that. What was necessary was that there should be an adjustment of things: so that, while these other matters had a place, and a right place, they were in their place and in their own measure; whilst the supreme things were allowed to predominate and were not submerged in those lesser matters which, after all, are not the abiding things.

Now, that was the whole situation. In the House of God, the thing that matters more than all our business, all our feverish activities to do a thousand and one things of Christian work - the one thing that matters is getting to know the Lord, and giving the Lord a chance to make Himself known. Feverish activities so often, in what is called 'the church', exclude the voice of the Lord, shut Him out; it is all what we are doing, and so little of what He is getting a chance to say. The place that satisfies Him is the place of adjustment to the supreme things.

Well, that is Martha.

PRECIOUS OINTMENT POURED FORTH

Now we turn for the fourth thing to Matthew 26:6-13. It is the same village, and now the woman with her "alabaster cruse of exceeding precious ointment". The incident speaks to us in the first instance of the recognition of the worth of the Lord Jesus. The recognition of the worth of the Lord Jesus. All who looked on, as good as said: 'He is not worth it'; that is what it amounted to. 'He is not worth it.' Of course they would not have put it like that. She recognised His worth - that He was worth the 'exceeding preciousness'. It was the exceeding preciousness of Christ that was in view here, as something recognised. That, I think, is the main feature. It is a feature of Bethany, it is a feature of the upper room, it is a feature of "My church". It is a feature of the Lord's assembly, it is a feature of the people who are after His own heart: the recognition of His exceeding preciousness, His exceeding worth; that there is nothing too costly to lay at His feet. "Unto you therefore which believe he is precious (is the preciousness)" (I Pet. 2:7).

Now, that is very simple, and yet again it is a thing that draws forth the deep appreciation of the Lord Jesus. It is again a thing which gives feature to a very much beloved village. In other words it is a thing which makes His assembly of great value to Him, that there His worth is recognised, and He is appreciated and appraised at His true value. That must mark the house of the Lord. It is a feature that must be developed more and more. It is a thing to which we must attend, that we have a ready and an ever-growing recognition of the preciousness and worth of the Lord Jesus. Oh, how different this is from the merely formal church system! We can hardly say that the outstanding feature of that is a true heart-appreciation of the worth and of the value of the Lord Jesus. Where that appreciation is, you have the assembly; where it is not, whatever else you may have of ornate and elaborate presentation, you have not got the assembly, it is not the place of His delight.

I think I see something else here. The brokenness of the cruse brings out into expression the preciousness of the ointment. It is the 'vessel of fragile clay' which, being broken, makes possible the manifestation and expression of the glories of Christ. While that cruse is whole, strong, and sound in itself, something which you would look at and take account of in itself; something that would cause you to say: 'That is a beautiful vase, that is a wonderful piece of alabaster'; - you are not getting at the secret. We may take account of men, as splendid intellects, splendid men, wonderful preachers and so on - be occupied with the vase, the cruse - and the other be sealed, be hidden; but when the cruse is broken, shattered, then you get at the tabernacle secret of the glory of Christ.

You see it in Paul. I suppose Saul of Tarsus was a wonderful bit of alabaster intellectually, morally, religiously. He tells us that he was; he tells us all that he was, all that he gloried in and that men looked at and no doubt praised; but he was smashed and it is no longer Saul, and it is no longer Paul, but it is the beauty and glory of Christ. The fragrance of Christ comes out when the cruse is broken.

And, beloved, it is just like that in our experience. The Church, the true Church, has been allowed to be shattered, and shattered again, and the members individually are so often allowed to be broken and broken again; but has it not proved through history that, for the Church and for the individual, the breaking, the shattering, the smashing, has brought about an expression of the glories of Christ in a wonderful way? It is just like that. We go through a new experience of being broken - we put it in other ways sometimes and say we are being brought more deeply into the death of Christ, coming into a fresh experience of the Cross: however we may put it, it means breaking, it means the breaking of the cruse - but believe me, beloved, it means a fuller expression and knowledge of the glory of Christ, and it will bring us to a new appreciation of Him. We shall discover Him in the time of our brokenness. And in the same way the Church passes through the way of the Cross, but comes by the breaking to the worth of the Lord Jesus.

THE POWER OF HIS RESURRECTION

We pass to John and the well-known chapter 11. Here is Bethany again in view, and this time it is the raising of Lazarus which comes before us. We will not go through the whole story and take its details, but simply come swiftly to its one conclusion at the end. Bethany, in this instance, becomes the scene, the sphere, of the manifestation of resurrection power, resurrection life. There are many other things here. There is a wonderful expression of love; there is a wonderful expression of fellowship here in this chapter. Far away from Bethany the Lord said to His disciples: "Our friend Lazarus is fallen asleep". "Our friend"; not "My friend", but "our friend". You see, it is fellowship. "Now Jesus loved Martha, and her sister, and Lazarus." It is love. All these are features of Bethany; but the outstanding feature here is the manifestation of His resurrection, the power of His resurrection, resurrection life.

And here again Bethany is an illustration of the Church that He is building. We know this from Ephesians, the 'Church Epistle', as we call it. We very soon come to our being "quickened... together with Christ" (Eph. 2:5). The Church is the vessel in which the power of His resurrection is displayed; and here again we not only testify to the fact, to the doctrine, but we have to apply the test, that the assembly according to the mind of the Lord is that in which His resurrection power and life are displayed.

Now, I know, when things like that are said, so often there is that vacant feeling that remains: 'Yes, we know it ought to be so, just as we ought to be crucified with Christ; we know we ought to be risen with Christ, and it is quite true that we ought to know the power of His resurrection, and His resurrection life'. That is said again and again, but we leave it there. The point is: how is it to be?

Now, we have to recognise that the Lord has brought His Church into being for the specific purpose of displaying the power of His resurrection, and we should dedicate ourselves unto the Lord for that very end. That is the way: in recognising that the object, the very object of our being in that Church, of that Body, is that He might display in us His resurrection power and life. We, recognising that, have a definite understanding with our Lord that we are consecrated to Him; now our responsibility ends there, if it is from our hearts, and the Lord will begin His work.

We shall not be able to raise ourselves any more than we can crucify ourselves, but we must recognise that the Lord's dealings with us are with that in view. In order to display the power of His resurrection, He will very often have to take the attitude toward us of letting things get well beyond all human power to remedy or save, of allowing things to go so far that there is no other power in all the universe that can do anything whatever to save the situation. He will allow death, disintegration, to work, so that nothing, nothing in the universe is of any avail, except the power of His resurrection.

We shall come to the place where Abraham came, who became the great type of faith which moved right into resurrection: "He considered his own body now as good as dead" (Rom. 4:19). That is the phrase used by the apostle about Abraham: "as good as dead". And Paul came into that: "We had the sentence of death in ourselves, that we should not trust in ourselves, but in God which raiseth the dead" (II Cor. 1:9). Whatever else men may be able to do in the realm of creation, they stop short when death has actually taken place; they can do no more. Resurrection is God's act, and God's alone. Men can do very many things when they have got life, but when there is no life it is only God who can do anything. And God will allow His Church and its members oft-times to get into such situations as are altogether beyond human help, in order that He may give the display, which is His own display, in which no man has any place to glory.

So said the Lord Jesus: "This sickness is not unto death, but for THE GLORY OF GOD, that the Son of God might be glorified thereby." Glorified! We have dedicated ourselves to that course of things - that is, we have dedicated ourselves to a line of human despair; but how slow we are to accept it in its outworking. When things get to a desperate situation, we kick so much and think that all has gone wrong. It may be just going right for the Lord! Oh, yes, it is desperate; that consideration does not take away from the desperateness of it, the awfulness of it; but if it is going to provide the Lord with His supreme opportunity to raise His pre-eminent testimony, then it is right - that is, it will be right in its issue.

When at last, in eternity, we read the story of the Church, which is His Body, and see all that it really did come through, we shall have to confess that no human institution, no man-made thing, could have survived, could have gone through that which the saints went through. When it is understood in the light of eternity and appraised by true spiritual standards, we shall say that none but God Almighty could have achieved that, could have brought it through: that it has undoubtedly become the vehicle of the expression of "the exceeding greatness of his power" (Eph. 1.19); and that is to say a great deal. If "the exceeding greatness of his power" is necessary to this, well, that says much for what we have to be brought out of, doesn't it? If "the weakness of God is stronger than men" (I Cor. 1:25), what must "the exceeding greatness of his power" represent?

Well, that is in resurrection; as you know, the words are connected with that: "the exceeding greatness of his power to us-ward who believe, according to that working of the strength of his might which he wrought in Christ, when he raised him from the dead" (Eph. 1:19,20). That is "to us-ward who believe". Now the Church, the Bethany testimony, is to be a testimony to the power of His resurrection, and if His methods with us are making that necessary, then let us take encouragement and comfort from the fact that we are thus to be a true expression of what He desires of His Church.

CELEBRATING HIS VICTORY

We pass from chapter 11 of John to chapter 12. "Jesus therefore six days before the passover came to Bethany, where Lazarus was, whom Jesus raised from the dead. So they made him a supper there: and Martha served" (evidently she had not gathered, from the Lord's words to her, that service was wrong; she is still serving - it is all right now); "but Lazarus was one of them that sat at meat with him. Mary therefore took a pound of ointment of spikenard, very precious, and anointed the feet of Jesus, and wiped his feet with her hair; and the house was filled with the odour of the ointment."

Here we have the feast, and the feast has several elements. One, represented by Mary and her action, speaks of worship. Once again, it is the appreciation of Christ that is in view. That is worship. Worship - according to God's thought - is always simply the appreciation of the Lord Jesus; bringing up before God the sweet odour of a heart-appreciation of His Son. That may sound simple, but worship in its purest essence is what we think of the Lord Jesus, expressed to the Father. That is worship. The assembly is for that. Bethany speaks of that.

Martha - yes, Martha served. But it is adjusted service. She is still serving, but it is all right; there is no rebuke now. There is no circling round of her face with anxiety now; she is not drawn around with care: she is serving in a resurrection house. Here is adjusted service, and service in the Lord's house is quite according to His mind when the service is in fellowship with, and in right proportion to, the worship. There is an adjustment between the sisters now, you see. They were disjointed before, because things were ill-proportioned and out of place; now the adjustment has been made and they are just getting on constantly together. It is adjusted service.

Lazarus sat at meat, and of course he is the principle of life, resurrection life. That, again, is a mark of the Lord's spiritual house. So we have worship, adjusted service, resurrection life.

Yes, but there is always some sinister thing not far away: "Why was not this ointment sold for three hundred pence, and given to the poor?" When you get the assembly just as the Lord wants it you will always find that the Devil is lurking very near. That may be a compliment to the assembly, for anything that the Devil does not cast his eye on jealously will surely not be that which is satisfying the heart of the Lord. But it is always like that. Just begin to get something that is according to the Lord's heart, and you find a sinister thing begin to circle round with a view to destroying that worship, to divert that appreciation of the Lord. It becomes a feature of the very assembly itself, that the Devil jealously casts his eyes upon what the Lord is getting, and would have that for himself.

You see, the Church is that which brings to the Lord Jesus what He ought to have, and from eternity the Devil has been out to rob him of that, and he will do it in the assembly if he can, because the assembly is that in which the Lord does get what His heart is set upon.

OUTWARD AND UPWARD

Now we close by noting the last thing in Luke 24:50-52.

"And he led them out until they were over against Bethany: and he lifted up his hand, and blessed them. And it came to pass, while he blessed them, he parted from them, and was carried up into heaven. And they worshipped him, and returned to Jerusalem with great joy."

Three words: "led out", "blessed", "carried up": out with the Lord, in His place apart; under His blessing; and linked with Him in heaven - to use Paul's words, "made... to sit together with him in the heavenlies."

That is Bethany, that is the Church, that is what the Lord wants to have in the life of His people today.

Go back over Bethany again and just allow your heart to exercise itself on these things, and seek very definitely that the Lord shall have in you just these features which are according to His own mind. And what we do individually, let us seek to do in those fellowships, those assemblies, with which we are connected, that they shall be true Bethanies, the village-expression of the great city of God, the Heavenly Jerusalem.

The Body of Christ: Its Heavenly Aspect  by T. Austin-Sparks 

We are going, as the Lord enables us, to meditate afresh on the Body of Christ. We know, when we want to have the larger unfoldings of this "Mystery" where to turn; we instinctively turn to the Ephesian letter. In this letter we note, first of all, the simple preliminary fact, that the Church is designated 'The Body of Christ," it is "the Church which is His Body." That distinguishes the Church in this letter from other designations which we find elsewhere. There is the Temple, there is the House of God, and other suchlike designations, but in this letter it is particularly. The Body of Christ that is basic to all that the letter unfolds, and what is contained in the letter is in line with the conception of a body.* Now the word which seems to predominate through this letter in connection with that designation is the word translated "Together." It is impressive to note how frequently that word occurs. Here we are said to have been "quickened together" in Him. That does not only mean that our together-ness individually was with the Lord Jesus in His rising, but it means that we corporately were quickened, we were together quickened in Him, not only with Him but in Him corporately quickened. 

The Eternal Oneness of the Body 

In the resurrection of the Lord Jesus the whole Church was included together. And then in the same verse, ii. 6, we are said to be "raised together" in Him. Further, in the same place, we are said to be "seated together" in Him. Coming back a step into i. I0, we are "gathered together into one" and then on again to ii. 21, we are "framed together." So this word "together" brings into view in a very simple way the fact of the corporate nature of the Church, the Body of Christ. We want to get the full force of that as far as it is possible, because this letter undoubtedly emphasizes the fact that the Church is a corporate Body; not that it one day will be when the work of grace is completed; not that it is merely that in the mind and thought of God, the will of God, the intention of God; not that it was intended to be when the Lord started it; but that it is; that in spite of what is seen here on the earth; in spite of the ever-increasing number of divisions and separations, all the unhappy schisms which have entered into the fellowships of God's people on the earth, in spite of everything that ever has been and ever is or bill be along that line, the Church is still a corporate whole. It is that, not as to he people as on the earth, but it is true as to the essential nature of the Church, the Body of Christ, and the sooner we get that rooted and settled in our spiritual acceptance and consciousness the better. No schism, beloved, that is incidental to the relationships of Christian people on the earth can alter that fact. The differences which exist or which come about by the different mentalities, choices and preferences, likes and dislikes, intellectual acceptances or rejections; all those differences do not touch this ultimate fact that there is a realm in which there is a togetherness, a oneness, a corporateness which is unaffected by anything that is of man in himself religiously or theologically. There is a realm of course in which is unaffected by anything that is of man in himself religiously or theologically. There is a realm of course in which there may be a breach of fellowship, that is where it enters into the realm of the spirit and where the spirit is affected. There you may very definitely strike a blow at the Body of Christ, but ultimately the Body is one; which, of course, clearly indicates that this is something other than an earthly thing and that it is a heavenly Body, unaffected and untouched by earth. 

We are inclined to accept what we see, to be affected by the divisions that are here, and are almost in despair because of what we see. The sooner we sweep that whole thing aside the better, and let there be fifty thousand earthly departments of Christian people, the Body of Christ remains one. It is a seamless robe, it is a Body which cannot be divided, it remains one. That is the basic fact to which we must come back, that is where we begin. This letter, in which there is the unveiling of the mystery of Christ and His members, The Church, the one Body, states most emphatically the fact of the corporate nature of the Body. It does not argue about it, or discuss it, it takes it for granted, it is a settled thing. Of course there are degrees of enjoyment of it, and there are degrees of the fruitfulness of it as here, but there are no degrees of the fact of it. The fact remains as solid and settled. Our business is to enter into the settled fact and come into the meaning of it: but our not having come into the full meaning of it does not mean that it does not exist. The trouble is that we have to know what it is that makes the Body one, and that is our business. The unity exists; our business is to apprehend it, not make it. We go on to that almost immediately, but note, the letter to the Ephesians is still alive, it is still applicable, it is still true for to-day. After all these centuries when we have all that we have on the earth, the departments and divisions of Christian people, all of whom may be members of the Body of Christ, still after all these centuries the Ephesians letter remains where it was at the beginning, and it represents the Body as a solid whole, a corporate unity. 

A Heavenly Position Necessary to Apprehending the Oneness 

It is only as we get up into the heavenlies and away from the earthlies that we begin to enter into the fact and realize what that fact means to God, to the heavenlies, to hell, and to this world. So, in order that we should enter into the fact with all that that fact contains of effective vocation and life, we have to introduce the whole matter by our position in Christ in the heavenlies, and see exactly where we are placed spiritually: for not until we come to recognize that and to enter into our heavenly position in Christ can we see, appreciate, or come into the meaning of this heavenly reality the Church, which is His Body. We cannot see the Church from the earthlies, we can only see it from the heavenlies. 

Our Attitude Towards Differences 

I do not want to pass away from that as having merely stated something. I do want that we should get the benefit of it. You and I may have a disagreement, but it makes no difference to our relationship in the Lord Jesus. The fact that you and I fall out or disagree does not tear us as limbs out of the Body of Christ. No, that is our shame, that is incidental in our Christian life, that this a breakdown somewhere in grace in us, but we shall recover ourselves from that if we yield to the movements of the Spirit in us, and come back to find that we have not to be rejoined in Christ in His Body, that fact remains. You see the working principle is this: that there may be much amongst believers on this earth of division, but we have not to accept that as ultimate, we have not to take that as meaning that some are in Christ and some are out of Christ, that we are in Christ and others are not, and that we are in Christ and others are not, and that the Body has altogether collapsed and disintegrated. The only hope of enjoying the fact is that we repudiate what looks like another fact, and we seek to get above that which, being earthly, brings these things about, and discover we are in the heavenlies, and fellowship abides. That is a working principle and we should recognize that is the meaning of the fact. We have got to accept the fact, and we have to seek to overcome or repudiate the other things which come in against the ultimate fact. 

The Lord's Assembly  by T. Austin-Sparks 

Reading: Exodus 35

This and the following chapters give us a comprehensive representation of Christ as tabernacling among His people; they are a typical setting forth of the body of Christ, the Church; and they are a most valuable disclosure of the spiritual principles of the life and service of the people of God.

But before we deal with the contents of this chapter we must remind ourselves of the background and setting of what we have in view, and this can be stated as one of those breakings into this world by the God of glory which mark the history of His dealings with men. Reading back we find God descending from heaven, breaking through to the mount, and meeting His servant at a place midway between heaven and earth to disclose His purpose concerning this world. The glory of the God of Israel so fell upon Moses that he brought it down out of the divine presence and had it reflected in his face as he acted as a mediator between God and man. Then the purpose of the breaking through of God's glory was seen to be the setting up of His testimony on the earth. He revealed that He proposed to have an instrument here for His own self-manifesting. This was His purpose, to have a vehicle for displaying His glory here on earth. The tabernacle was, of course, only a type. The reality is in Christ. For the moment, however, we seek to get help from the type, and so consider this mediator of the divine glory, radiant of countenance, as he makes his first utterances to the people.

The Assembly Constituted upon the Sabbath

"And Moses assembled all the congregation of the children of Israel, and said unto them, These are the words which Jehovah hath commanded that ye should do them. Six days shall work be done, but on the seventh day there shall be to you a holy day, a sabbath of solemn rest to the Lord: whoever doeth any work therein shall be put to death. Ye shall kindle no fire throughout your habitations upon the sabbath day." We remember that what is in view is God's testimony here on earth, to be constructed and constituted in a tent of meeting, and the first words in connection with this is that the only ground on which it can be constructed is the sabbath. That was because the sabbath represented the end of the works of God and the entering in by man into His finished work. Only a man of rest can build the house of God. Later on we find that Solomon was able to build the temple because he was such a man of peace whereas his father, David, had been forbidden to do this work because he had been a man of war. The vessel of the testimony can only be constituted on the ground and principle that those who have a part in it have come definitely and finally to rest in the perfected works of God. We know that every testimony for the Lord here on earth has to face a fierce conflict. The only hope of triumph for all such is that before they even go into the battle they have perfect rest as to the full and final victory of Christ, with perfect assurance that God's end has already been secured.

One of the enemy's most successful activities against the testimony and those who bear it is to bring about unrest and a lack of assurance concerning the Lord. He has many ways of producing such a condition of uncertainty: introspection, self-occupation, false accusations, feelings of the soul or doubts in the mind. All manner of means are used to upset the restful, confident assurance of faith in relation to the Lord. A principal one is fear, but there is nothing which will so quickly and utterly paralyse the servant of God as fear. In this connection we are told: "And in nothing affrighted by the adversaries". The great adversary works hard to get us unsettled and affrighted, which means that we are not spiritually enjoying God's sabbath. In principle the sabbath is a state rather than a period of time; it is a spiritual condition of heart rest in the fact that God has reached the end of all His works and has nothing more to do, having secured everything finally in His Son. We need to apprehend the completeness of Calvary's work, for without such an assurance we cannot build for God. If we are fretful and worried about our spiritual life, our acceptance, our standing or our fellowship with God, then we are debarred from practical participation in building for God.

It is noteworthy that only one aspect of the sabbath is here mentioned. Elsewhere many other things are said about the prohibitions of the sabbath, but here the only one specified is: "Ye shall kindle no fire throughout your habitations on the sabbath day". The Holy Spirit knows exactly what He means by singling out this one matter. What is His intention? Well, so far as I can see, the kindling of fire in the habitations represents looking after one's own comfort. It is as though God was saying that those who were going to constitute His testimony must set aside all personal interests and self-consideration. "If thou turn away thy foot from the sabbath, from doing THINE OWN PLEASURE on my holy day: and call the sabbath a delight, and the holy of the Lord honourable; and shalt honour it, not doing thine own ways, nor finding thine own pleasure... I will make thee to ride upon the high places of the earth" (Isaiah 58:13-14). To know what spiritual ascendancy is, to be on the uplands with God, means first of all to have entered into God's rest in His completed work and then to cease from personal and selfish interests.

The Assembly is for God's Pleasure

As we move on into the chapter we see what a good state of affairs prevailed among the people. The whole assembly moved in response to God's pleasure. It is tremendously impressive to note the recurrence of the word 'willing'. A willing heart, a willing spirit, everyone whose heart made him willing, everyone whose spirit stirred him up - all this represented a glad response to the opportunity to please the Lord. He did not command, but made His desire known, and that was enough. In another place the Lord commanded to bring offerings, for sacrifices were needed when it was a question of fellowship with God, but here God simply expressed His intention of establishing a testimony among them and appealed to their desire to bring pleasure to Him: "Whosoever is of a willing heart, let him bring...". It was a beautiful thing that there was such a spontaneous movement of the people's hearts to meet this desire of His.

I think that we need to recover this feature in relation to our testimony for Christ. It is sad that we sometimes tend to regard the matter as somewhat onerous, a requirement which is so hard to meet that we almost groan about it instead of counting it a joyful privilege. In the New Testament we recognise Paul as a prominent worker in this matter and as one who paid a very high price in his work of church-building, yet we get no hint that it was burdensome to him, but just the reverse. When he was imprisoned in Rome and superficial observers might have been inclined to pity him, he was able to exhort the Philippians to keep on rejoicing all the time. His experience was that if he was sorrowful yet he was always rejoicing - "rejoicing in hope; patient in tribulation; continuing instant in prayer".

Above all we think of our Lord Jesus, who was Himself the embodiment of God's testimony here on earth. The doing of the will of God was for Him a matter of intense anguish, and yet He affirmed: "I delight to do thy will, O my God". So there were two experiences taking place at the same time, a consciousness of the costliness of pleasing God and yet a glad and willing delight in ministering to the Father's satisfaction. It seems that although the sufferings were terribly real the sting was taken out of them by the assurance that a great and wonderful purpose of God was being achieved by means of them, so that the sacrifice brought deep pleasure to the heart of the Father.

We see this principle in the case of the Israelites. They brought all sorts of precious things, sacrificing their treasures, because their hearts were moved with love of God. I can imagine that when all the requirements had been outlined by Moses, the gold, the silver, the brass, the precious stones and the costly materials, the people might well have doubted whether they could spare their treasures if they had not felt a heart-response to God's call. They would perhaps not have known what they had got or, if they had it, they might have forgotten where it was and decided that it was inconvenient to search it out. It is surprising what excuses we can find if our hearts are not in a matter. Happily they were moved by willing hearts, so that all the material came from their affectionate gratitude. It is wonderful what we can discover that we have in the Lord Jesus when our hearts are aglow for Him and for the Father's satisfaction. People whose hearts are cold will always feel that they have nothing to give to the Lord. To the Corinthians the apostle said: "In everything ye were enriched in him", but it takes love to discover what those riches are and to make them available in the assembly of God's people. In times of worship you will not have to scour through your Bible in an attempt to discover some passage of Scripture which will be a suitable contribution. If your heart is aglow to the Lord you will always have something spontaneous to offer in the hour of worship, and with that glowing heart you will discover that you are richer in spiritual possessions than you had thought, and so you will always have something precious to give.

Features of Christ in the Assembly

If we consider the numerous and various materials we find that every one of them is typical of Christ. There can be nothing satisfying to the heart of God apart from the Lord Jesus. The gold, silver, brass and fine linen, all these things represented some aspects of the person and work of Christ. Find the person who is full of love to the Lord, one whose heart is burning and throbbing with love for Him, and you will meet someone who always has something to convey to you of the preciousness of the Saviour. Such a one is always seeing the glory of the Lord from a different angle and so able to present a different facet of His beauty. This delighting in the Lord made the testimony grow. Before there was any outward expression there had to be an inner response of willing hearts. All outward ministry must be the result of an inward state of heart towards the Lord.

In this case there was such a generous response that they brought more than was required and had to be called to stop giving. How wonderful if that symbolic response of old could have a spiritual realisation in our day! The fact is, of course, that every child of God has in Christ an abundance of resources for ministering to the heart of God. "In everything... enriched in him" is to be true of us. We need more love and willingness of heart to make us discover our riches and then release them for the building of His Church. The assembly is set up as a testimony on earth by the bringing together of individual heart exercise and appreciation of the Lord Jesus. The assembly really is not just a congregation, not just the coming together of people for services, meetings, conventions, etc., but the bringing together of individual heart exercise in the appreciation of the Lord Jesus in such a way that the Father can see His Son's features expressed in human lives. That is the true nature of assembly life. One can bring the gold and another the silver, and yet another the brass. Some bring fine linen, some blue, others scarlet and others purple, so that as each brings his own apprehension and appreciation of the Lord Jesus and all are united together in the assembly, the Father can look down and see the various features of His Son. That is the testimony of Jesus on earth: that is Christ tabernacling among us. As each one follows on to know the Lord in private, personal life history, so new discoveries are made of the virtues and values of God's Son, and these are brought together in assembly life. When we have made such new discoveries of the grace of Christ we can come together with other children of God and speak and sing together of what we have proved experimentally in a living way and so we become a collective and corporate representation of the house of God.

I imagine that the Israelites went back to their tents to search out the materials which were required, eager to see if they had some of the treasures which their willing hearts prompted them to offer to the Lord, and that they then gathered together to cooperate in shaping and preparing them. This means that they were willing to work with the materials which others had brought. Not only did people vary in what they could contribute but they also had different work to do with the materials after they had been gathered. They needed one another and they worked together. Even a Bezaleel, specially called and anointed for his task, could not have carried it through without the materials donated by others. And if the women had not done the spinning and weaving, Bezaleel's work would have been without purpose. In the assembly, the Holy Spirit depends upon a spirit of willing and loving cooperation among God's people.

There seems to be a special lesson in the work of the women, for their weaving involved the bringing of things together and binding them into a whole. It is so easy to tear things apart, to pull things asunder and to shred apart instead of embroidering together. We can do this by gossip, by criticism, by letting our tongues run away with us. I am afraid that we are all guilty of such behaviour at times, and it brings weakness into the assembly. There is so much constructive work to be done, spinning and weaving even what other people have contributed, so we should give ourselves to this kind of activity and beware of Satan's temptations to put strains on our relationships and so weaken our testimony. The Holy Spirit can only do His work and perfect the testimony as each one takes personal and individual responsibility, working together toward the common end of God which is the manifestation and glorifying of the Lord Jesus.

.

The Corporate Vessel   by T. Austin-Sparks

There are two titles or designations of the Church, which are, to my mind, supreme amongst the designations. The first is "Christ": "For as the body is one, and hath many members, and all the members of that one body, being many, are one body: so also is Christ" (I Corinthians 12:12). That seems to be the very highest designation of the Church. The other is "the new man." Both of these are represented by the other designation, "the Church which is His Body." In the sense in which Paul meant it, the Body is the Christ corporately presented. Again, it is the "one new man." In those two designations — "Christ" and the "one new man" — we have the whole idea of representation, and that is set forth as supremely a corporate thing. 

There is one Body, and we are members one of another; and the importance of the individual has to be subjected to the importance of the whole Body. The importance of the individual is subjected in the Body to the Body. It is what the Apostle is leading to when, by the grace of God given to him, he exhorts every man not to think more highly of himself than he ought to think, because we are members one of another. The individual importance must not stand out from, or in, the Body as something over the Body — something in itself. There is an importance of the individual member, as the Apostle makes perfectly clear... and great importance; but that importance of the individual is not to protrude. 

That brings us to another very vital aspect of the great truth of the Body of Christ, as presented in the Word of God, and that is the Holy Spirit and the order in the Body. You cannot read these writings of Paul (Romans through Philemon) by the Holy Spirit in the light of facts as you see them, or of conditions as you meet them, without being rendered well-nigh breathless. It is an astonishing understanding that Paul has concerning the Body. You have only to stand back from these things as you read them, and feel this is either something amazing, or else impossible. Many have surrendered to the latter conclusion. You are sufficiently aware of, and alive to, the importance of this matter. This is not just a presentation of teaching about great themes, great ideas; this has to do with God’s ultimate purpose represented in this universe — an expression of God in Man-form. That is our destiny, that is what we have our being for; and we miss our destiny unless we recognize this. We have no adequate knowledge and understanding of what God is doing, and why He is dealing with us as He is, until we see this purpose of God in our being conformed to the image of His Son, the producing in this universe of a corporate Man which is Christ in full expression. 

Firstly, the Body grows and makes increase through order. Paul makes that perfectly clear. It is as the Body is fitly framed that it grows. It makes increase with the increase of God. That is on the basis of being fitly framed and of every joint working in its due measure. Growth and increase, therefore, are by means of this order. We hardly need turn again to the analogy of the physical body, which is presented to the mind of the Apostle as he writes about the Body of Christ. It is quite true that there is no growth in the body — no development — unless there is an ordered state in the body... what he calls a fit framing. It is wonderful how the Lord has created things in the physical world so that their position is best suited to their purpose. Conceive of any other order in the arrangement of our members, and see how we should be handicapped. We do not want to be humorous, but rather to simplify this matter and get the principle home. But supposing your thumbs were on the other side of your hands and you had to work in that way... And get hold of everything on the outside. Get anything that is freakish, and see at once how limitation arises. 

Now the Lord has an order which, if recognized and if functioning, leads to the greatest measure of increase — it is itself determined to realize the goal of God; and we can no more realize God’s goal without God’s order than we can realize the physical possibilities of our bodies with a body disordered. The inclusive factor in this order is the Headship of Christ... and, of course, our holding it: "holding the Head, from which all the body by joints and bands having nourishment ministered, and knit together, increaseth with the increase of God." The Headship of Christ and our holding that, is the inclusive factor. Every faculty is centered in Him as Head. No part of a body can function if the head is severed from the body or in any way separated in the sense of function. Get in between the head and the body in any way by a nervous disorder or a fracture, and the whole body is out of order and incapable of functioning. Everything is gathered up into the head. Thus the Headship of Christ becomes essential to the order of His Body, the Church. 

Now we must take up the whole matter of the individual function of the members. We have not to take up the matter of our own function in the first place — as to what it is. That is not the first consideration. Our relatedness to others is likewise not a thing of which we are to make a mental problem. The first thing that we have to do is to be subject to Christ; and when the individual is subject to Christ, that individual is by the Holy Spirit brought into a proper function and relationship with every other expression of Christ. Harmony comes in that way. It is spontaneous. 

Secondly, the members of Christ are functioning parts of Christ. That follows from our being one spirit, as joined to the Lord. Let us get rid of the physical idea altogether and recognize how that the Body of Christ is the uniting of renewed spirits indwelt by the Holy Spirit. It is not the uniting of so many physical bodies and calling them the Church. That is merely a congregation. It is what we are together in spirit that makes us the Church. Congregations do not make a Church. The Church is spiritual... because it is the union of spirits. We are not talking about something physical, but about the spiritual Body, the Church. "But he that is joined unto the Lord is one spirit" (I Corinthians 6:17). That is the nature of union, and that is the nature of the membership of the Body. Membership of Christ is something other than our physical relatedness. What a lot of notions we have to get rid of. 

If we have our names put down on a certain Church roll, we say we have joined the Church. Membership of the Church is membership of Christ by union with Him in our spirits, and that union is brought about by Christ’s indwelling our spirits. The next thing that Paul will teach us is that there must be a mutual recognition of the Body of Christ: "...to every man that is among you, not to think of himself more highly than he ought to think" (Romans 12:3). If he does that, he will be setting other members at naught... or in a place less than should be occupied by them. It does a great deal of harm to the Body of Christ when one member dominates the situation. Mutual subjection to, and recognition of, one another represents what the Lord would have. 

Further, there must be a ministering of Christ to one another. We have something of Christ — a faculty of Christ for ministering Christ; that is, a measure of Christ to be ministered by us... and our business is to minister Christ to one another. In that way the Body grows. Is not Christ our Life... and can we not, as functioning in Christ, minister Life — His Life — to one another? Surely we can. That is what we are called to. Thus the Body grows. Oh, that the Lord will enable us to be greater ministers of Life — His Life — to one another, and not of death. 


The Greatness of the Church  by T. Austin-Sparks

There is a painful slowness amongst Christians to apprehend the great purpose and intent of their salvation, to know and to understand the nature of their high calling; and it is in this connection that there is a great divide between the people of God. Christianity at its best has very largely become a general thing a matter of being saved and of going on in a general way as Christians, but not recognizing that in God' s mind we are saved with a mighty purpose, not just to be saved and then to be occupied with getting others saved, and stopping there. Both of those things are good; they are fundamental and essential, but they are only the beginning.

From that point something quite different begins, what Paul refers to here when he says, ''I....beseech you to walk worthily of the calling wherewith ye were called''; and around that phrase, the calling wherewith ye were called, he gathers all these immense things about the Church; these immense things which, as to the backward aspect, reach far back over the ages; as to the upward aspect, ''in the heavenlies", with a vocation which is now heavenly; and then the onward aspect, ''the ages to come". These are phrases which indicate the calling wherewith we are called, but how few of us have really apprehended it!

We could say very much about the tragedy of the loss of that vision, the loss of that Divine revelation, and of the building up of something which has made it well nigh impossible for multitudes now to move into that calling, bound hand and foot as they are by a tradition and by a system of things which leaves responsible people not free, too much involved, too much involved for their very livelihood, to move into God's full thought. 

The Church, as the Body of Christ, is the vessel chosen of God, appointed and revealed by God, to be the embodiment of the glory and greatness of Christ, the vessel, the vehicle, by which all that Christ is will be made known through the ages of the ages. The greatness of the work of Christ in His Cross indicates how great the Church must be. If Christ loved the Church and gave Himself for it, if the work of the Cross of the Lord Jesus is so great, is not that a further indication of how great the Church must be? It has by His own parable been called a ''pearl of great price'' (Matt. 13:46), and to secure it He, the Divine Merchant, let go all that He had, and He had an 'all' which no merchant in the history of this world has ever possessed, a wealth and a fullness, a glory which He had with God before the world was, something indestructible, great, and wonderful. Seeking goodly pearls, when He had found one of great price He sold all to get it. We cannot understand that; it is beyond us; but there it is, it is Divine revelation. And the Cross was the price of the Church. For some unspeakable reason, the Church stands related to God in value like that. Christ loved the Church, the Church of God which He purchased with His own blood. It is evidently a very great and wonderful thing.

Now we must look at some of those features of Christ which are taken up in the Church, in order that we may know what this Church is that we are talking about. What is it? Well, if it takes up the things which are true of Christ, then what is true of Him is, in the mind of God, to be true of the Church; and it is true of the Church which is in God's eye.

And the first feature of Christ is His eternal being, the eternal conception. He was before the world was; He was before the order of time was instituted in the establishment of those heavenly bodies by the government of which time exists, years and months, day and night, summer and winter. These are all governed by heavenly bodies, and these are time factors. Before they were, He was, for He created all things. That is true of Christ. 

But the letter to the Ephesians says that that is true of the Church: ''He chose us in Him before the foundation of the world....having foreordained us unto adoption as sons through Jesus Christ unto Himself'' (Eph. 1:4-5). This letter to the Ephesians is not set in time, it will have its effect upon time matters, the practical matters of everyday life, of our walk and conduct here on this earth, but it is set in the timeless realm. It goes back, and it goes on; it bridges all time in the Divine conception. That is where this letter is set, and until we recognize the implications of that, we have no real apprehension of the Church; and when we do recognize that, what nonsense all this 'churchianity' becomes, how small and petty, and how we feel that from God's standpoint we are just playing at some game of churches when we make so much of what has traditionally come to be called 'the Church.' One real Divine glimpse of the Church and all that other becomes paltry, petty, foolish; and a mighty emancipation takes place inside of us, but it requires revelation.

Christ as the foundation, as the rock, as the basis of everything, is founded, planted, and rooted in eternity, and nothing that time can bring can affect that. He is outside of it all. He is over it all. He is beyond it all. Nothing that can come in, even with Adam's fall and all its consequences through history, can interfere with that. The Church takes that feature of the absolute stability of Christ. It is something outside of time, before the world was, chosen in Him. The stability of the true Church according to God's mind is the stability of Christ Himself. This thing, on God's basis, in God's realm is an immovable and indestructible thing. The Church embodies the eternity and indestructibility of His very life.

Christ passed through this world unrecognized, unloving, making the positive affirmation that ''no one knoweth the Son save the Father'' (Matt. 11:27). There is a mystery here. He is manifested as God in Christ, but in such a hidden way that it demands an act of God in specific revelation to see Jesus Christ. You cannot see Who Jesus Christ is truly unless God acts sovereignly and opens the eyes of your heart. That has been demonstrated by His whole life here on this earth. When one apostle was able in a moment of revelation to say, ''Thou art the Christ, the Son of the living God,'' the rejoinder was: ''Blessed art thou, Simon BarJonah; for flesh and blood hath not revealed it unto thee, but My Father'' (Matt. 16:17).

And what is true of Christ is true of the Church. It is heavenly; it is unrecognized, unknown, unless God reveals it. I want you really to grasp this. I know in what a realm of helplessness it places us on the one side, and rightly so, it is as well that it is so; and therefore what it makes necessary on the other side: God must have a Church which exists on the basis of His own sovereign act of revelation. The purity of it demands that. If everybody could see and understand and comprehend, and the Church could be brought right down to the limited compass of human apprehension, what sort of Church would it be? The Church, in its heavenly character taken from Christ, is something that can only be entered by revelation, because it can only be known by revelation. ''No one knoweth.....'' We can only state these facts. No teaching can accomplish it; we are powerless in the matter. All that is given to us is to state Divine facts; it is for God to reveal. But, thanks be unto God, He has revealed and He does reveal; and some of us can say He has shined into our hearts in this matter, and the revelation of Christ and of the Church has made an immense difference in every way.

God cannot be really known by the things which He says, however many they may be. There is such a difference between mental, intellectual apprehension and conception of God, and living, heart-transforming apprehension. God must come to us Himself in a living, personal way if we are to know Him livingly, actually. You may read a biography or an autobiography, and you may afterward say that you thereby know the person concerned; but how often it is true that when you actually meet that person, there is something that was not there in the book, and which makes all the difference. You were not really changed and transformed by reading the book. You had impressions, but they did not make any difference to you actually in your very life and nature; but you meet the person, and the impact of the person makes a deep impression and has a great effect. That is so often the case, but that is a poor illustration.

Now the greatness of the Church is here, that God has ordained and appointed that the Church now, in this dispensation, should be as the living Person of the Lord: where He can be found, where He can be met, where He can be touched, where He makes self-manifestation. Rome has the 'truth' regarding this, but has dragged it down on to a temporal, worldly level; but nevertheless the fact remains, He is found there, in the Church, and only in the Church. ''Where two or three are gathered together in My name, there am I in the midst of them'' (Matt. 18:20). God can be met, found, touched there; there is the vehicle of His manifestation. So the Church is called to be here in this dispensation, and in the ages to come, the very Body through which God in Christ manifests Himself, makes Himself known. Is that the Church that we know, that is commonly called the Church? (Oh, no! But that is God's thought, and how different!)

I have been reading a book by Adolph Keller, a man who traveled all over the world to visit all churches, to see what could be done along the line of church union. I came on something like this in his book: ''I must admit," he says, ''that oftentimes when I sat in magnificent church buildings, with their stained-glass windows and carved organs, I was less conscious of being in the Church of Christ than when, for instance, I was in one of those Ukrainian peasant-rooms crowded with men and women who had come barefoot from afar to hear the Word of God. These poor little congregations and churches widely scattered in the hills of Yugoslavia, in the lonely villages of Wolhynia, in the coal-mining districts of Belgium, in the taverns and barns of Czechoslovakia, these churches truly humble us, because they show us again and again the true poverty and the true riches of Christ; and that in a way impossible in the securely established, self-sufficient church that we know today.'' Then he makes this statement: ''The entire Church no longer represents its nature as originally intended, neither is it able to do so.''

How different from the Church of God's thought! The true Church is nothing less, in the intention of God, than Christ Himself present and going on with His work, now without those earthly limitations of His life before His death and resurrection. The Christ risen, ascended and exalted in all the fullness which God has put in, is now in the true Church, and that Church exists. I say, you cannot identify it; you can only see where two or three are gathered. You cannot say of this or that or some other thing called 'the Church' that that is the Church. No, the true Church is still this mysterious thing. It is Christ in active expression. How great is the Church if it is Christ! I say, we can only state the facts. There they are. What we have to do next is to pray to the Lord: O Lord, reveal the true Church and save me from the caricature!

There is one last word. It concerns that always present and always governing factor about Christ which is not taken sufficient account of, I think, in its meaning. You notice that when Christ was here His aspect was always the forward one. He was always thinking and talking of a time to come. That is a governing factor and feature of Christ. ''In that day....'' (Matt. 7:22). He is looking on, talking about a coming day. All the time His eyes are upon the distant horizon and He speaks of what will then be then you shall know, then you shall see, then all will be manifested, then all that has been so hidden and mysterious will be perfectly clear.

When you pass into the Epistles you find the same thing dominant in the case of the Church. Mighty things now, big possibilities now, big issues and responsibilities now; the Church is now, even now, unto principalities and powers an instrument of the revelation of the manifold wisdom of God (Eph. 3:10). But the onward look is prominent, governing everything: "...that we should be unto the praise of His glory'' (Eph. 1:12); ''that in the ages to come He might show the exceeding riches of His grace in kindness toward us in Christ Jesus'' (Eph 2:7); ''......unto Him be the glory in the Church and in Christ Jesus unto all the generations of the age of the ages'' (Eph. 3:21). I am only bringing that in here at this moment with this object: to remind you of the tremendous end to which the Church is called. How great the Church is in the light of the vocation which it is to fulfill! What a great vocation!

We might spend much time considering what the calling of the Church is, or is going to be, in the coming ages; but we must be satisfied for the present with making this one observation. It is one thing to be a citizen, and a blessed citizen, of a noble country and of a noble king. There may be many blessings in that for which to be grateful, but it is an infinitely greater thing to be a member of the king's household and family, a member of the reigning house. And that is the calling of the Church: not only to be inhabitants of the land, but to be members of the reigning family. We are called with that calling, to be in that inner circle.

The Church is this specific company, elect from all eternity to all eternity, not just to be something in itself, to know satisfaction and gratification, but to be instrumental in the hands of God in serving Him in His universe throughout all the coming ages, in close relationship with His Throne.

How great the Church is!
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